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Preface

Discerning the True Sentiments of the Soul is a revised and
enlarged edition of the booklet Gaudiya Vaisnavism Versus
Sahajiydism, published in 1999. At that time our Srila Gurudeva,
Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja, had
given only the first two of these discourses in the West. Years
later he gave related discourses, and we have added them to
this publication in order to complete his exposition of this
matter. We also listened again to the audio recordings of the
original two lectures and collaborated to make some editorial
revisions.

In these discourses, Srila Gurudeva quoted many Sanskrit
and Bengali verses. We have included their translations in
brackets within the text. The translations are either by Srila
Gurudeva or by our most revered Srila Bhaktivedanta Svami
Maharaja, who is famous throughout the world as Srila
Prabhupada, and who is Srila Gurudeva’s Siksd-guru and close
friend. An asterisk at the end of a translation indicates that it
was done by Srila Prabhupada.

Following the tradition of our spiritual preceptors, we use
standard diacritical markings to indicate the pronunciation
of the Sanskrit words. Pronounce a like a in father; 1 like ea in
neat, u like oo in roeot, r like ri in rip, 1 and n like ng in hung,
$ and s like sh in shy, and c like ch in chap.

In a few places, in order to further explain or establish certain
points of siddhanta given in Srila Gurudeva'’s lectures, we have
also included quotes from Srila Prabhupada’s Vedabase folio
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within the endnotes and appendix. You will be happy to note
that there is also an abbreviated glossary of Sanskrit terms at
the back of the book.

While compiling these discourses, we asked Srila Gurudeva,
as well as his secretary, Sripada B. V. Madhava Mahar3ja, several
questions in order to clarify some of the statements, and we
have adjusted the body text accordingly.

It is only natural that since these lectures were given to
different audiences in different places in different years,
there was sometimes repetition of the same points. On a few
occasions, while we were preparing some of Srila Gurudeva’s
lectures for publications on other themes, he had told us to
remove instances of undue repetition. We have therefore
followed his directive in this compilation.

Part I was spoken on June 27, 1997 at the ISKCON New
Mayapura farm community in France; Part II in Holland in
the same year, on the auspicious Disappearance Day of Srila
Bhaktivinoda Thakura and Srila Gadadhara Pandita; Part III
on April 28, 1998, also in France; Part IV on June 10, 2001 in
Holland; Part V in Murwillumbah, Australia, on December
3, 2002; and Part VI is comprised of two discourses given in
Volgograd, Russia, on September 13, 2004 - Why Not Only One
Book? is an excerpt from the morning discourse on that day, and
No Part to Disregard is from the evening discourse.

Finally, Part VII consists of excerpts from Srila Gurudeva’s
biography of his own diksa-guru and beloved life and soul, Sri
Srimad Bhakti Prajiiana Kesava Gosvami Maharaja. In those
sections of the biography, out of his immense compassion for
sincere souls, Srila Gurudeva further elucidates the topic of
true and false spiritual perfection.

Because he uttered an auspicious invocation at the beginning
of each of his discourses in order to invoke blessings upon his
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audiences, we have included those prayers at the beginning of
this book. We pray that you, our respected readers, will receive
spiritual nourishment by reading these discourses.

Despite our best efforts, we may make some mistakes in
presenting Srila Gurudeva’s words. We invite you to assist in
correcting any errors for the next print run. You can submit
what you deem to be an error at www.purebhakti.com/gvp.

Praying for the service of Hari, Guru, and Vaisnavas,
The publishing team
of Discerning the True Sentiments of the Soul

The Appearance Day of
Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja
January 30, 2014

Editorial Consultants - B. V. Madhava Maharaja, B. V. Tridandi Mahar3ja,
B. V. Vaikhanasa Maharaja, Damodara dasa (Toronto), Sulata dasi, Vaijayanti-
mala dasi ¢ Editors - Brajanath dasa, Sudevi dasi (Malaysia), Syamarani
dasi  Transcriptions - Devananda dasa, Madana-mohini dasi (Australia),
Vasanti dasi « Corrections Typist - Lalita-kiSorT dasi « Sound files - I$a dasa
of Purebhakti.tv « Sound file fidelity check - Tulasika dasi « Glossary -
Sulata dasi e Layout - Janaki dasi « Reader input - Govinda dasa, Ratikala
dasi, Vasanti das1 » Proofreading - Damodara dasa, Janaki dasi, Sanatana
dasa ¢ Cover Design - Ananta dasa, Jayadeva dasa, Krsna-karunya dasa,
Radha-mohana dasa, Vasanta dasa, Vijaya-krsna dasa (Manila) « Front cover
art - Vasudeva dasa ¢ Technical Assistant - Navalatika dasi « Production
coordinator - Syamarani dasi ¢ Acknowledgements - Alexander Muir,
Anandini dasi (U. K.), Anita dasi, Jaya-gopala dasa, Krsnamay1 dasi, Mafijari
dasi (Hawaii), Nrsiraha dasa, Raghava Pandita dasa, Sivananda Sena dasa,
Yamuna dasi
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An Introduction

First, we offer our unlimited obeisances to our most
worshipful Gurudeva, nitya-lild pravista om visnupada Sri
Srimad Bhaktivedanta Narayana Gosvami Maharaja. For the
spiritual upliftment of all souls in this world, he traveled the
globe over thirty times, teaching the path of spiritual perfection -
the practice of pure bhakti-yoga. We feel greatly honored to
present herein a few of his discourses, which illuminate key
elements of that practice.

These discourses clarify this bona fide path of the awakening
of the full potential of the soul in a loving relationship with the
Supreme Soul, Sr1 Krsna. Removal of obstructions on the path of
that immaculate divine love by the causeless mercy of Sri Guru
opens the heart and allows that love to enter there. With this in
mind, Srila Gurudeva also discussed those conceptions that are
unfavorable for spiritual evolution. In particular, he focused on
whathe described as the widely spreading disease of sahajiyaism,
a cheap imitation of spiritual realization that robs its followers of
their true spiritual welfare.

For many of you, Discerning the True Sentiments of the Soul
is your first book on bhakti, or one of your first. For your ease
of understanding, we have defined two important terms that
serve as the essential basis of its contents, namely Gaudiya
Vaisnavism and sahajiydism.
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Gaudiya Vaisnavism

Vaisnava refers to a devotee of Visnu, the Supreme Personality
of Godhead. There are innumerable Visnu incarnations, and They
appear regularly throughout history to display extraordinary
pastimes. By witnessing or hearing about Their magnanimous
activities, conditioned souls of this world become attracted; thus
their natural quality, to engage in loving service (bhakti) to Visnu
is awakened.

The Vedic scriptures state that the original Visnu is Sri Krsna.
They glorify Him as the source of all incarnations and all material
and spiritual worlds, and as the Supreme Absolute Truth. This same
Krsna appeared on Earth 5,000 years ago, and His activities and
teachings are recorded in the Vedic histories.

The Vedic literatures celebrate the Absolute Divinity
together with His eternal feminine counterpart. SriKrsna is the
supreme transcendental male, and the supreme transcendental
female is His loving consort, Srimati Radhika. As Krsna is the
source of all Visnu incarnations, Radhika is the source of all
forms representing the female energy and creative potency
(8akti), such as Laksmi, Parvati, Durga, Sarasvati, and Bhiimi,
the Goddess of the Earth.

Radhika and Krsna are One Truth, but They have separated
Themselves into two eternal forms for the purpose of experi-
encing the highest form of loving pastimes together. In order
to offer Krsna the exultation of supreme bliss, Radhika serves
Him in the mood of a paramour. Their exchanges appear similar
to worldly relations between men and women, but careful
analysis by self-realized souls reveals that they are completely
devoid of material sentiment. The writings of the greatest sages
and mystics, who themselves have no connection with worldly
activities or attachments, extol the worship of Krsna by Radhika
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and Her expansions, the gopis, as the most exalted and purest
form of love of God.

In the transcendental realm, Krsna is the object of love and
service, and Radhika and all devotees are the divine abode or
vessel of that love. Both enjoy unlimited pleasure, yet Krsna
observes in Radhika the highest ecstatic love, the depths of
which even He cannot fathom. Her love has qualities and
pleasures that are not obtainable by Him as the object of love.
Therefore, in order to understand the greatness of Her love, the
happiness She feels in that love, and the unlimited magnificent
qualities in Him that She alone relishes to the greatest extent,
Sri Krsna covers Himself with Her mood and complexion and
assumes a divine form known as Sri Caitanya Mahaprabhu.
Mahaprabhu appeared in this world more than five hundred
years ago in the land of Gauda (present-day West Bengal), and
those who follow Him and His teachings are called Gaudiyas, or
Gaudiya Vaisnavas.

Sri Caitanya Mahaprabhu’s appearance dissipates the
darkness of ignorance enveloping this world. He delineated
the basic precepts of pure bhakti and introduced the practice
of kirtana, the congregational chanting of the holy names of Sri
Krsna, as the principle means to attain the super-excellence of
that pure bhakti. He demonstrated the pristine perfection of
the love of Sri Radha and the gopis for Krsna, and, especially,
He bestowed upon all fortunate souls the opportunity to
attain direct service of Sri Radha-Krsna as a gopi maidservant
by revealing through His authentic followers the process to
achieve that.

The following is a brief summary of some of Mahaprabhu'’s
teachings that have special relevance to Discerning the True
Sentiments of the Soul. This summary is based on Srila Gurudeva's
translation of and commentary on Srila Bhaktivinoda Thakura’s
Sri Bhajana-rahasya (Chapter 6, Text 6):
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When the living entity, or jiva, is situated in his spiritual
body (siddha-deha), his sole absorption is to lovingly serve Sri
Krsna, and he deems his material designations insignificant.

By nature and constitution, the living entity is a servant
of the transcendental Sr1 Krsna, the ocean of all nectarean
mellows. This is confirmed in Sri Caitanya-caritamrta (Adi-lila
5.142): SriKrsna alone is I$vara, the supreme controller, and all
others are His servants. They dance as He makes them do so.

When the living entity is bound by the material energy
(maya), he identifies with the temporary material body
as a woman, man or some other designation. Sri Caitanya
Mahaprabhu informed the human beings tormented by this
iron age of Kali that they are not bound by social classes, such
as brahmanas (priests or teachers), ksatriyas (soldiers or
administrators), vaisyas (businessmen or agriculturalists), or
sudras (laborers, technicians, or craftsmen), nor by the stages of
life ( householder, renunciant, etc.). Their pure, blissful identity
is that of a loving servant of the servant of the servant of Sri
Krsna, the Hero of the damsels of Vraja, the gopis.

The destination a person attains after death is in accordance
with his activities, impressions, and desires. But when he takes
shelter of a bona fide guru and follows his instructions, he
realizes his own eternal, pure form. By his dedication to serving
his guru and chanting the holy name under his guru’s guidance,
his material identification is removed and a pure spiritual mood
manifests. He then attains a transcendental body with which he
can personally serve Krsna.

One’s transcendental body corresponds with one’s mood
of service, either as a servant, friend, parent, or beloved, and
all such relationships are completely devoid of any desire for
one’s own happiness. A person who is inclined towards that
rare love expressed by Radhika and the gopis (madhurya-rasa)
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will practice bhakti under the guidance of an authentic Vaisnava

and will attain a spiritual form that corresponds to this mood.

This is the goal of the riipanuga Gaudiya Vaisnavas.
Sahajiyaism

Throughout Discerning the True Sentiments of the Soul, Srila
Gurudeva also discusses what the classical Vedic texts describe
as the perverted reflection of this divine philosophy. He states
that there is a dark reflection known as sahajiyaism, that its
adherents are called sahajiyds, and that some sahajiya groups are
known as the sahajiya-babdjis. He explains that the moods of the
gopis are fully spiritual and are the nature of the most fortunate
souls. In contrast, the sahajiyds in general, and sahajiya-babajis
specifically, think that it is possible to experience these spiritual
emotions by imitating the spiritual activities of Radhika and
Krsna with one’s material body and mind.

It may be noted here that Srila Gurudeva always acted and
spoke with sincere affection for the welfare of all. Since clarity
and discernment are essential for substantial spiritual progress,
for which he was the most expert guide, he could not tolerate
any adulteration of the words of scripture, as such adulteration
is an impediment to pure bhakti. As a guardian of bhakti, if he
saw persons about to do something to impede their spiritual
progress, he would speak to them firmly, just like a loving
parent. This would transform their hearts and inspire them to
become deeply inclined to spiritual life. This is the miracle a
real guru performs and this is his actual duty, nothing less.

In this book, Srila Gurudeva uses evidence from various
Vedic texts to show the difference between mundane lust
and spiritual love. He states, “Those who think that parakiya-
bhava (paramour love) is material, Krsna is material, bhakti is
material, and that we are this material body, have no conception
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of true, transcendental love nor parakiya-bhava. They smoke
ganja (marijuana). They desire to enjoy with many unmarried
‘parakiya’ ladies, and these ladies also want many ‘parakiya’
lovers, thus they all meet together and engage in all varieties
of immoral behavior. Such persons will not be able to touch
bhakti in millions upon millions of births; not even a semblance
of bhakti”

Srila Gurudeva appeals to his audiences to take care regard-
ing the sahajiyas: “We are preaching and therefore they are
somewhat stopped, but I do now know what will happen after I
leave this world. A very dangerous stage is coming.”?

He explains that some male sahajiyds even dress and
decorate themselves in the costumes of the gopi damsels and
engage their so-called gopi followers in immoral escapades.
Although males, they consider themselves to be Srimati
Radhika’s eternal sakhis (friends) and direct expansions, such
as Lalita, Visakha, or Riipa Mafijari. Because it is not possible
for a living entity to become God or His direct expansions, this
depraved misconception is akin to the aharngrahopdsana of the
mayavadis (a type of worship in which one considers himself to
be identical with the object of worship).

He explains that some groups of sahajiyds give pretentious
lectures on and try to imitate rasa-lilda, Krsna's divine dance
with the gopis. Some, calling themselves Gaudiya Vaisnavas
and at the same time acting immorally, have inspired the
educated and respectable members of society to despise the
very name ‘Gaudiya Vaisnava.! Some are highly critical of the
self-realized souls in the line of Sri Caitanya Mahaprabhu, who
are truly propagating His sublime message. And some, although
in various ways acting as genuine Gaudiya Vaisnavas and even

1 Excerpt from Srila Bhaktivedanta Narayana Gosvami Maharaja’s morning
discouse in Olpe, Germany, on February 21, 2003.
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associating with pure devotees, meet in seclusion with those
of the opposite gender to discuss with a mundane mood the
confidential pastimes of Sri Radha and Krsna.

Not all varieties of materialistic philosophical amalgamations
are specifically discussed by Srila Gurudeva in Discerning the
True Sentiments of the Soul, although they are mentioned in
some of his other books. Still, a careful reader will be able to
utilize his words to recognize other philosophies opposed to
pure bhakti. Both in the East and West, where yoga, kirtana,
bhakti, dharma, karma, and guru are practically household
words, such speculative malpractices and opinions include:
“I am God, you are God, we are all one with that impersonal God
in all respects;” “God is Zero;” “There are many Gods;” “Service to
man is service to God;” “All paths lead to the same destination;”
We are proud that our God

» o«

“Consciousness comes from matter;
is Krsna, because He freely sported with women and our spiritual
perfection is to do the same;” etc.

Following in the footsteps of his disciplic predecessors in the
line of Sri Caitanya Mahaprabhu, our most revered holy master
Srila Bhaktivedanta Narayana Gosvami Maharaja has established
the dignity and greatness of true Gaudiya Vaisnava culture by his
books, discourses, conversations, and sacred presence. We pray
at his lotus feet that he sprinkle his causeless mercy upon us, to
bestow upon us the spiritual intelligence to always discern the
true and blissful sentiments of the ever-pure soul.

Your aspiring servants,
The editors
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Auspicious Invocation

om ajAana-timirandhasya jiiananjana-salakaya
caksur unmilitam yena tasmai Sri-gurave namah

(Sri Guru pranama)

O Gurudeva, you are so merciful. I offer my humble
prandma to you and am praying from the core of my
heart that with the torchlight of divine knowledge
you open my eyes, which have been blinded by the
darkness of ignorance.

vaficha-kalpa-tarubyas ca krpa-sindhubhya eva ca
patitanam pavanebhyo vaisnavebhyo namo namah

(Sri Vaisnava vandana)

I offer pranama unto the Vaisnavas, who are just like
wish-fulfilling desire trees, who are an ocean of mercy,
and who deliver the fallen, conditioned souls.

namo mahd-vadanydya krsna-prema-praddya te
krsndya krsna-caitanya-namne gaura-tvise namah

(Sriman Mahaprabhu vandana)

I offer pranama unto Sri Krsna Caitanya, who is Sri
Krsna Himself. Having assumed the golden hue of
Srimati Radhika, He is munificently bestowing krsna-
prema (pure love for Krsna), the rarest of all gifts.
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gurave gauracandraya radhikayai tadalaye
krsndya krsna-bhaktdya tad-bhaktdya namo namah

(Samastigata pranama)

I offer my obeisances time and again unto $ri guru, Sri
Gauracandra, Srimati Radhika, Her associates and Her
abode Sri Vrndavana-dhama, and unto Sri Krsna and
all of His devotees.

bhaktyad vihina aparddha-laksaih
ksiptas ca kamadi-taranga-madhye

krpamayi! tvam saranam prapannad
vrnde! numas te caranaravindam

(Sri Vrnda-devyastakam, Verse 8)

Devoid of bhakti and guilty of unlimited offenses, we
are flung into the waves of lust [anger, greed, and so
on]. O merciful one, we take shelter of you! O Vrnda,
we offer prandma to your lotus feet.

yam pravrajantam anupetam apeta-krtyam
dvaipayano viraha-katara ajuhdva

putreti tan-mayataya taravo ‘bhinedus
tam sarva-bhiita-hrdayam munim anato ‘smi

(Srimad-Bhagavatam 1.2.2)

[ offer pranama to Sri Sukadeva Gosvami, who can
enter the hearts of all people. When he left home
without undergoing the purificatory processes, such
as accepting the sacred thread, his father Vyasa cried
out, “O my son!” As if they were absorbed in the same
feelings of separation, the trees echoed in response to
his call.



Part |

Real and Unreal
Spiritual Body

A Boy’s Imagination

Once, a very little boy of three or four years, sitting naked
on the lap of his mother, put his arms around his mother’s neck
and said with love and affection, “Mother, Mother, | want a very
beautiful wife. She should have a golden complexion, curly
hair and beautiful eyes. She should not be stronger than me,
otherwise she will be able to chastise me, and she should be
thinner than me. Also, I want to have two sons and one daughter
soon after our marriage. Quickly, Mother, please arrange for a
very beautiful lady.”

The boy’s mother began to laugh. “Yes,” she replied. “I will
certainly search everywhere for a good wife for you, but first
you must become bigger and stronger. Then, when your sikha’
becomes long and thick, [ will quickly arrange your marriage.”

This story indicates a phenomenon that is widely spreading
among so-called devotees nowadays. Such persons hardly
chant any rounds of Krsna’'s holy names on their japa beads,

1 Alock of unshaved hair on the upper, back part of the head.
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nor do they make an effort to develop a devotional mood
towards Krsna. They have no desire to remember Krsna, nor do
they want to enter into a deep understanding of siddhdnta, or
conclusive spiritual truths. They are not interested in chanting
throughout the day and night like Srila Haridasa Thakura, and
in fact they cannot even chant one round of the Hare Krsna
mantra with their minds absorbed in Krsna. They have many
requirements to think about for the body and for things that
relate to the body, such as name, fame, and fortune. They are
overcome by lust and other worldly desires - and yet they
expect the manifestation of their siddha-deha, or perfected
spiritual body by which a pure soul can render transcendental
service unto Sri Radhika and Krsna.

Jumping Into Goloka

Although their minds cannot concentrate on Krsna's
transcendental pastimes, such persons want siddha-deha as
if it were an Indian rasagulla (milk-sweet). If someone has
money, he can easily purchase two, three, or four rasagullas.
Similarly, these persons think that they can attain their spiritual
body as easily as one buys a rasagulla, but their philosophical
misconception has extremely dangerous consequences.

These neophytes expect to immediately jump into Goloka
Vrndavana and serve Krsna better than Srimatl Radhika, Sri
Krsna's supreme potency and beloved consort. They proudly
say, “Radhika? Who is this Radhika? Who is this Lalita? Who is
this Visakha?” At the same time, if a beautiful young lady or man
were to come along, practicing her or his own false devotional
life with similar misconceptions, the two would lustfully fall
down together in a moment.

There are thousands upon thousands of such so-called
devotees. Although not mature in their performance of
devotional service (bhakti), they artificially think, “I have
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now achieved my siddha-deha; 1 am Lalita, or Visakha, and I
am a better maidservant than Ripa Mafijarl. Ripa Mafijari is
not as qualified as [ am.” As a result of this offensive thinking,
such persons necessarily go to hell in a very short time - in
a day or two.

These people also think, “Oh, the Gaudiya Matha has deviated
from the ancient parampara (the disciplic succession of bona
fide dcdryas, or spiritual masters). The previous dcdryas used
to think and act like us. Riipa Gosvami and all other acaryas
used to do as we do. From the beginning stage of their devotional
lives they remembered their siddha-deha, and in that spiritual
form they served Krsna.”

Such speculations are quite wrong. Our dcaryas, headed by
the six Gosvamis, never acted like this. They are not ordinary
persons. They are the personal associates of Sri Sri Radha and
Krsna, and they have descended to this world only to give their
mercy and teachings. They set the example in their own lives
for the conditioned souls by beginning from sraddha - faith in
the words of guru, sadhu (a highly-realized soul), and sastra
(Vedic scripture), and the firm conviction that all subsidiary
activities are accomplished automatically by rendering loving
service to Krsna.

Siddha-deha, Our Spiritual Body

In his book Jaiva-dharma, Srila Bhaktivinoda Thakura has
described all the principles and practices of bhakti up to the
attainment of one’s siddha-deha. There he has explained the
eleven items of perfection:

(1) sambandha (one’s personal relationship with Sri Sri
Radha and Krsna)

(2) vayasa (the age of one’s soul as a gopi, a young cowherd
maiden of Vraja, in that personal relationship)
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(3) nama (the name of one’s soul as a gopi in that personal
relationship)
(4) ripa (one’s personal form and beauty)
(5) yititha (the group in which one serves the Divine Couple)
(6) vesa (one’s dress)
(7) djiia (one’s specific instruction)
(8) vasa (one’s residence in Goloka Vrndavana)
(9) seva (one’s exclusive service)
(10) parakastha-svasa (the highest summit of emotion, which
is the aspirant’s very life-breath)
(11) palyadasi-bhava (the sentiment of a maidservant under
the protection of Sri Radha)

However, he discussed this in the last pages of his book, not
in the beginning.

One of the principle personalities in jaiva-dharma is Sri
Raghunatha dasa Babaji?, the spiritual master of Vijaya-kumara.
Sri Babaji taught these principles of perfection to Vijaya-kumara
when his disciple was advanced in Krsna consciousness and
free from all material desires and anarthas, impurities.

Vijaya-kumara had been chanting and remembering Krsna
twenty-four hours a day on the shore of the ocean at Jagannatha
Purl. In fact, the ocean always reminded him of Krsna, the
ocean of rasa, or transcendental mellows. Vijaya-kumara had
understood and realized the meaning of vibhava (the two causes
of relishing prema), anubhava (the subordinate signs of ecstatic
emotion, such as rolling on the ground and laughing loudly),
sattvika (the eight symptoms of constitutional ecstasy, such as
perspiring, faltering of the voice, and trembling), and vyabhicari
(the thirty-three ecstatic symptoms that are like waves in the

2 Injaiva-dharma, the word ‘babaji’ does not refer to the sahajiya babajis.
This address or title is part of the general custom within Vedic culture.
‘Babad’ refers to an elderly, senior person, and i’ is an address of affection
and respect.
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nectar ocean of sthayibhdva, one’s eternal relationship with
Krsna, which rise from and then again disappear into that
ocean).’?

Vijaya-kumara also realized in what proportion these
ingredients would need to be mixed with one’s sthayibhava in
order to become bhakti-rasa, the mellow exchanges in love for
Krsna. As he was on the stage of bhava-bhakti, transcendental
emotion, he had become truly humb]e.

trnad api sunicena taror api sahisnunad
amdnind mdna-dena kirtaniyah sada harih
(Siksastaka 3)

[Thinking oneselfto be even lower and more worthless
than insignificant grass that has been trampled
beneath everyone’s feet, being more tolerant than a
tree, being prideless, and offering respect to all others
according to their respective positions, one should
continuously chant the holy name of Sri Hari.]

Menaka and other Apsaras, celestial goddesses, who are
more beautiful than any earthly women, cannot disturb the
Krsna consciousness of a person like Srila Haridasa Thakura.
Yet, even Srila Haridasa Thakura was not engaged in the
advanced practices of devotees in the Gosvami line such as
Vijaya-kumara. We have never seen or heard in any scriptures
that he was engaged in this way. Only devotees like Srila Riipa
Gosvamy, Srila Sanatana Gosvami, and Srila Raghunatha dasa
Gosvamis were following all of these principles, and our entire
line of disciplic succession has continued in the same way down
to the present day.

A devotee must become mature in bhakti before he is able
to fully comprehend the dcaryas in our disciplic line. He must

3 See Endnote 1, at the end of this chapter.
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come to the stage of sraddha, the firm faith that simply by the
performance of devotional service to Sri Krsna, all subsidiary
activities are automatically performed. He then comes to
sadhu-sanga, the association of pure devotees, and in that
association he engages in bhajana-kriya, the execution of bhakti
practices. By such execution he gradually comes to the stage
of anartha-nivrtti, freedom from habits and thoughts that are
unfavorable to bhakti, then nistha, or steadiness, then ruci, taste
in chanting and other devotional practices, and then dasakti,
natural attachment to Krsna. After that, at the stage of bhava,
when there is no longer a scent of desire for sense gratification,
when he is quite free from all material thoughts and habits, his
siddha-deha, or constitutional form, automatically manifests.

The Eight Stages of Spiritual
Advancement

When will siddha-deha manifest? Srila Bhaktivinoda Thakura
has discussed this in his book Bhajana-rahasya. There he
explains Sri Caitanya Mahaprabhu’s Siksastaka, which illumi-
nates the eight stages of maturity in devotional service. He
writes that one will first have to do bhajana, internal absorption
and external practice, of ceto-darpana-marjanan:

ceto-darpana-marjanam bhava-maha-davagni-nirvapanam
sreyah-kairava-candrika-vitaranam vidya-vadhii-jivanam
anandambudhi-vardhanam prati-padam piirnamrtasvadanam
sarvatma-snapanam param vijayate Sri-krsna-sankirtanam
(Siksastaka 1)
[Let there be supreme victory for the chanting of the

holy name of Sri Krsna, which cleanses the mirror
of the heart and completely extinguishes the blazing
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forest fire of material existence. Sri-krsna-sankirtana
diffuses the soothing moon rays of bhava, which cause
the white lotus of good fortune for the living entities
to bloom.

The holy name is the life and soul of transcen-
dental knowledge, which is here compared to a
consort (vadht). It continuously expands the ocean of
transcendental bliss, enabling one to taste complete
nectar at every step. The holy name of Sri Krsna
thoroughly cleanses and cools one’s self (atma), one’s
nature, one’s determination, and one’s body, both
internally and externally.]

This verse of Sri Siksastaka is actually realized after reaching
the stage of dsakti, or natural attachment for Sri Sr1 Radhika
and Krsna.

Then, the second verse:

namnam akari bahudha nija-sarva-saktis
tatrarpita niyamitah smarane na kalah

etadrsi tava krpd bhagavan mamapi
durdaivam idrsam ihdjani nanuragah

[0 Lord! Your holy name bestows all auspiciousness
upon the living entities. Therefore, for their benefit,
You eternally manifest Your innumerable names,
such as Rama, Narayana, Krsna, Mukunda, Madhava,
Govinda, Damodara, and so on. You have invested
those names with all the potencies of Your various
personal forms.

Out of causeless mercy, You have not imposed any
restrictions on the chanting and remembrance of such
names in regard to any specified time, such as sandhya-
vandand (evening prayer). In other words, at any time
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of the day or night, the holy name can be chanted and
remembered. This is the concession You have granted.

O Lord! On account of committing offenses (nama-
aparddha), 1 am so unfortunate that although Your
Holy name is so easily accessible and bestows all good
fortune, no attachment has awoken in me for chanting.]

This verse represents the stages of sadhu-sanga (the asso-
ciation of highly advanced devotees), and anartha-nivrtti; that
is, the removal of unwanted habits and thoughts by such asso-
ciation. At present, our chanting of Krsna's name is not pure;*
it may sometimes be ndmabhasa, which is the clearing stage of
chanting, or ndma-aparddha, chanting with ten offenses.’

Pure nama will appear on our tongue when we become
pure ourselves. At that time the qualities of humility and for-
bearance, as given in the third verse, will automatically manifest.

trnddapi sunicena
taror api sahisnuna
amanind manadena
kirtaniyah sada harih

[Thinking oneself to be even lower and more worth-
less than insignificant grass that has been trampled
beneath everyone’s feet, being more tolerant than
a tree, being prideless, and offering respect to all
others according to their respective positions, one
should continuously chant the holy name of Sri Hari.]

4 “There is one word by Srila Bhaktivinoda Thakura: ‘namaksara bahir
haya nama ndhi haya - simply the alphabets are coming, but that is not
nama.’ Namdksara, Hare Krsna, the alphabets, are coming out, but it is
not the holy name” (Srila Bhaktivedanta Svami Prabhupada in a room
conversation, Mayapura, February 25, 1977).

5 See Endnote 2, at the end of this chapter.

10



~ Real and Unreal Spiritual Body ~

Now the forth verse:

na dhanam na janam na sundarim
kavitam va jagadisa kamaye

mama janmani janmanisvare
bhavatad bhaktir ahaituki tvayi

[0 Jagadis$a, Lord of the universe! I do not desire
wealth, followers such as wife, sons, and relatives, or
mundane knowledge described in poetic language. My
only desire, O Lord of my life, is that birth after birth I
may have causeless devotional service unto Your lotus
feet.]

This fourth verse represents ruci, or taste, for bhajana. When
we properly practice bhajana in good association, everything
will develop automatically. We will then realize the fifth Sloka,
which represents asakti. It is at this stage that one’s siddha-
deha begins to manifest:

ayi nanda-tanuja kinkaram
patitam mam visame bhavambudhau
krpayad tava pada-pankaja-
sthita-dhiili-sadrsam vicintaya

[0 Nanda-nandana, O divine son of Nanda Maharaja!
Please be merciful upon me, Your eternal servant, who
has fallen in the dreadful ocean of material existence
as a result of my fruitive actions. Like a particle of dust
affixed to Your lotus feet, kindly accept me forever as
Your purchased servant.]

After the stage of dsakti, when the devotee’s tears of ecstasy
flow continuously, he feels piirva-raga, the intense mood of
separation experienced before meeting Krsna. As he chants, he
thinks, “O Krsna, I cannot live without You, O Srimati Radhika,

11
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[ cannot live without You. When will You give me Your darsana
(direct audience)?”

Then, when he is weeping twenty-four hours daily, rolling
on the earth, he realizes Siksastaka’s sixth verse:

nayanam galad-asru-dharaya
vadanam gadgada-ruddhaya girda
pulakair nicitam vapuh kada,
tava nama-grahane bhavisyati

[O Prabhu! When will my eyes be filled with a stream
of tears? When will my voice choke up? And when will
the hairs of my body stand erect in ecstasy as I chant
Your holy names?]

This verse represents the stage of bhava, at which time one’s
siddha-deha manifests naturally. From where does it come? It
is in our svartipa, our original spiritual form. It does not come
from anywhere outside ourselves. Everything is perfect in our
constitutional spiritual form, and to realize this we simply
require a connection with svaripa-s$akti, the Lord’s internal
potency.? When that connection is made, our perfect spiritual
form automatically manifests and all the spiritual sentiments of
love appear in our heart.

Krsna Will Arrange Everything

Krsna will arrange everything. A person need not become
mad and artificially imitate this stage, otherwise he will find
himself outside this spiritual Gaudiya Vaisnava line. It is
essential to long for the day when our siddha-deha will appear,
but not to imagine that we have attained it before it has actually
manifested. We can only pray, “O Krsna, [ want to be eternally
in Vrndavana, in a transcendental body. O Krsna! O Gurudeva!

6 See Endnote 3, at the end of this chapter.
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When will I have siddha-deha and siddha-nama, the name of
my pure soul? O Srimati Radhika! When will I become Your
maidservant, Your palya-dasi? When will I reside with You
near Govardhana and Radha-kunda? When will I attain that
position?”

We should always have that as our objective, hankering to
attain service to Radha and Krsna, but not imagining that we
are Srimati Radhika’s intimate sakhis’, devoted friends, like
Lalita, Visakha, or any other sakhi, otherwise we will be ruined.

Patience is required. In the First Canto of Srimad-Bhagavatam
it is stated that Sri Narada Muni had been meditating and
performing austerities for many years in order to realize the
Lord. After that, Lord Narayana appeared to him for a moment
and then disappeared. Sri Narada immediately became upset
and lamented, “Oh, Lord Narayana has gone. What shall [ do?”
When he began to weep loudly, a voice called to him from the
sky, assuring him, “Don’t worry. You will have to wait, because
no one can see Me in his material body. By My mercy I showed
you My form for a moment, but now you must wait. Continue
chanting My names and remembering Me twenty-four hours
daily wherever you are, and preach My hari-kathd (narrations of
Sri Hari and His associates) to others. One day death will come,
at which time you will put your feet on its head and quickly give
up your material body.”

prayujyamane mayi tam
Suddham bhagavatim tanum
arabdha-karma-nirvano
nyapatat panca-bhautikah
(Srimad-Bhdgavatam 1.6.28)

7 The word sakhirefers, in general, to a teenage gopi (cowherd damsel), an
elderly gopi, a maidservant of Srimati Radhika, or to any friend of Radhika,
depending on the context -Ed.

13



~ Discerning the True Sentiments of the Soul ~

[Having been awarded a transcendental body befitting
an associate of the Personality of Godhead, I quit the
body made of five material elements, and thus all
acquired fruitive results of work (karma) stopped.*]

At the time of death, when Sri Narada Muni left his body
made of five material elements, his siddha-deha appeared and
he realized himself as an associate of the Supreme Lord. When
did this perfection come? Not in the beginning. It came at the
most advanced stage of his Krsna consciousness.

We can expect to attain our siddha-deha when we have
understood all siddhdnta, conclusive spiritual truths. One
who does not care to know such truths will say, “This fire (the
activities of artificial spiritual perfection) is my maha-prasada
(remnants of food or other articles offered to the Deity).” In
other words, that person will accept his misconception as the
Lord’s remnants, or the Lord’s mercy. He will eat that fire and
be finished.

This misconception is called sahajiyaism,® and there is a great
difference between sahajiyds and real Gaudiya Vaisnavas.’ Srila
Riipa Gosvami and Srila Sanatana Gosvami were not sahajiyds.
They were actually following the correct process of bhakti.

The word siddha indicates that a person must first become
a siddha, perfect, devotee. In our Gosvamis’ books, especially
in the books of Srila Riipa Gosvami and Srila Raghunatha dasa
Gosvami, the bona fide process for achieving perfection is
explicitly given. The aspiring devotee first understands Prahlada
Maharaja in the Seventh Canto of Srimad-Bhdgavatam and then
Citraketu Maharaja in the Sixth Canto. Then he understands the
first part of Tenth Canto, especially how Krsna manifested His

8 See Endnote 4, at the end of this chapter.

9 Please see pages vi-x of the Introduction for an elaborate definition of
sahajiydism and Gaudiya Vaisnavism.
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damodara-Ilila, His pastimes as a young child, and he remembers
all these pastimes. His devotion must mature, so that seeing
a beautiful young lady or man will not disturb him or her. He
comes to the stage in which he has no worldly desires at all, and
he is qualified to remain in Vrndavana and Radha-kunda under
the guidance of a self-realized soul who knows all established
philosophical truths (tattvd-jia) and is relishing the mellows of
devotion (rasika bhakta).

Spreading Like a Plague

There are so many sahajiya babdjis - men and women - in
Radha-kunda, Vrndavana, Kamyavana, and other areas in Vraja.
Coming to Govardhana and Mathura to beg money in the shops
and other places, and then spending the entire night counting
the money they collected, how will they have time to chant and
remember Krsna and to practice bhakti? They say that their
guru gave them siddha-deha, and at the same time they don't
even know how to clean themselves after passing stool and
urine. Thoroughly bereft of even the ABCs of siddhadnta, they
imagine that they have been given perfection.

Not only in India, but also throughout the world, there is a
lack of understanding and good association, which has created
a serious plague that is spreading like wildfire among neophyte
devotees. We must try to save ourselves from this. Nowadays,
even brand new devotees are reading Krsna-bhavanamrta and
saying, “Oh, very good, very good.” They are reading Govinda-
lilamrta and thinking, “Oh, this is wonderful!l The Gaudiya
Matha does not know all these things. They cannot taste rasa
(transcendental mellows), whereas we are submerged in rasa.”

Instead of following this perilous path, the sincere spiritual
aspirant tries to pursue the bona fide process laid down by
dcaryas like Srila Bhaktivinoda Thakura. At our present neophyte

15
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stage it is not favorable to buy or read Govinda-lilamrta, Krsna-
bhavanamrta, Mukta-carita, Dana-keli-cintamani, or Dana-keli-
kaumudi. Let us first engage in very good sadhana-bhajana and
become mature in bhakti. Until then, we don’t need to read
these books any more than the three-year-old boy required a
beautiful wife. Let us not be involved in that dream.

If we follow sincerely, Krsna will automatically send a
realized soul to help us. He may send Srila Bhaktivinoda
Thakura, or Srila Ripa Gosvami may come. Or, Sri Caitanya
Mahaprabhu may personally come in some form.

Our Aim and Objective

If we know the aim and objective of our sadhana, we can
then begin from sraddhd. These are the steps:

adau sraddha tatah sadhu-sango ‘tha bhajana-kriya
tato ‘nartha-nivrttih syat tato nistha rucis tatah
athdsaktis tato bhdvas tatah premabhyudaricati
sadhakanam ayam premnah pradurbhave bhavet kramah

(Bhakti-rasamrta-sindhu 1.4.15-16)

[(1) Hearing the S$astras, or Vedic scriptures,
gives rise to pdaramarthika sraddha, or firm belief
in the meaning of the bhakti-sastras, such as Srimad
Bhagavad-gitd, Srimad-Bhdgavatam, Bhakti-rasamrta-
sindhu, and so forth.

(2) Upon the appearance of such sraddha, one again
obtains sddhu-sariga (association of pure devotees), and,
in the company of sadhus, begins to receive instructions
regarding the methods for executing bhajana.

(3) Thereafter, one engages in bhajana-kriya, the
practices of bhajana, beginning with taking shelter of a
bona fide guru (Sri-guru-paddsraya) and so on.

16
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(4) By constant engagement in bhajana, habits
and thoughts that are unfavorable in the development
of bhakti gradually disappear (anartha-nivrtti).

(5) This elimination of anarthas takes place in
successive stages. As one becomes progressively freed
from anarthas, he attains nisthad, steadiness in bhakti
and freedom from all distractions. At that stage, one-
pointedness and incessant striving arise in the pursuit
of bhajana.

(6) Thereafter, ruci (taste), or, in other words, an
intense hankering for bhajana, develops.

(7) When ruci becomes very deep it is called dsakti.
The difference between nistha and asakti is that nistha
involves application of the intelligence, whereas asakti
is spontaneous. In the stage of nisthad, even if the mind is
not attracted, by one’s intelligence one remains devoted
to the performance of bhajana. However, when one
comes to the stage of dsakti, the sadhaka, or devotional
practitioner, has no more dependence on any kind of
reasoning by the faculty of the intelligence. At that stage
he is deeply immersed in the performance of bhajana in
a spontaneous manner.

(8) After the stage of dsakti, genuine spiritual
emotion (bhava, or rati) makes its appearance.

(9) At the final stage, prema, pure love of Godhead,
manifests. This is the order of the stages leading to the
appearance of prema within the heart of the sadhaka.]

When you reach bhava-bhakti, you will realize and practice
this verse:
ksantir avyartha-kalatvam
viraktir mdna-Stinyata
asa-bandhah samutkantha
nama-gane sada-rucih

17
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asaktis tad-gundkhydne
pritis tad vasati-sthale
ity adayo ‘nubhavah syur
jata-bhavankure jane
(Bhakti-rasamrta-sindhu 1.3.25-26)

[When the seed of ecstatic emotion for Krsna fructi-
fies, the following nine symptoms manifest in one’s
behavior: forgiveness (ksdnti), concern that time should
not be wasted (avyartha-kalatva), detachment (virakti),
absence of false prestige (mana-sinyatd), hope (asa-
bandha), eagerness (samutkanthad), a taste for chanting
the holy name of the Lord (nama-gane sada-ruci),
attachment to descriptions of the transcendental
qualities of the Lord (tad-gunakhyane dsakti), and
affection for those places where the Lord resides (tad-
vasati-sthale priti) - that is, a temple or a holy place like
Vrndavana. These are all called anubhavas, subordinate
signs of ecstatic emotion. They are visible in a person
in whose heart the seed of love of God has begun to
fructify.*]

By understanding all these truths we can adopt the correct
process, but it is not that there are no devotees who are already
qualified to remember their siddha-deha. There are certainly
pure devotees in this world. They will not be disturbed by the
sahajiyas’ criticism, of course; rather those who criticize or
imitate them will be disturbed. Such persons will not profit by
trying to artificially drag such pure devotees down to their level.
There may be thousands of devotees who are qualified for this
perfection, and who are already perfect at the present moment.

One of the symptoms of a devotee who has achieved bhava-
bhakti is “ndma-gane sada-ruci, laya krsna-nama - Due to having
great relish for the holy name, one is inclined to chant the Hare
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Krsna mahd-mantra constantly”* (Sri Caitanya-caritamrta,
Madhya-lila 23.32). This devotee chants even in dreams, or
sleep. He has so much taste for chanting that he cannot give it
up at any time.

Do you know who is the best kirtaniya (the best performer
of chanting Krsna’s names and glories) in the entire world
from ancient times to the present day? Do you know who sings
the most powerful and sweet kirtanas? It is not necessarily
the person who is expert at playing violin, harmonium, tabla,
and vina.

Srila Sukadeva Gosvami is the best kirtaniyd. All our
dcdryas are the best kirtaniyds. Srila Bhaktivinoda Thakura,
Srila Bhaktisiddhanta Sarasvati Gosvami Thakura, and Srila
Bhaktivedanta Svami Maharaja are also the best kirtaniyas.

Understand this deeply, and try to become kirtaniyds like
our acaryas. There is no need to think yourself unqualified if
you don’t know how to play the harmonium or if your voice
cannot sing rdga-raginis. Even a raspy voice is no impediment.
Simply chant with feeling, “Alas, Krsna! Alas, Krsna!”

It is the spiritual qualification to describe the pastimes of
Krsna that makes one the most high-class kirtaniyd, not a fine
voice. A person with a beautiful voice may fall down at any time,
and in fact he may already be fallen. Those who perform kirtana
thinking, “Are the people in the audience inspired, or not? Are
they pleased with my kirtana?” are not actually doing kirtana.
Kirtana is that process by which the transcendental sound of
Krsna’s name and glories enters the ears and purifies the heart.

If we have to glorify a person, or if we have to give him
rupees, dollars, or francs before he will sing, then he is not
truly a kirtaniya. Money and reputation cannot touch the real
kirtaniya. We want to be like that: melting others’ hearts,
melting our own hearts, and always weeping for Sri Sr1 Radha
and Krsna. The hari-katha of such a kirtaniya touches everyone’s
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hearts, and all sincere souls are bound to follow him. Such a
person is guru.

vaco vegam manasah krodha-vegam
jihva-vegam udaropastha-vegam
etan vegan yo visaheta dhirah
sarvam apimam prthivim sa sisyat
(Upadesamrta, Verse 1)

[A wise and self-composed person who can subdue the
impetus to speak, the agitation of the mind, the onset
of anger, the vehemence of the tongue, the urge of the
belly and the agitation of the genitals can instruct the
entire world. In other words, all persons may become
disciples of such a self-controlled person.]

Endnotes

1 An excerpt from Sri Bhakti-rasamrta-sindhu-bindu,
Verse 14, Sri Bindu-vikasini-vrtti:

When krsna-rati, or in other words the sthayibhava (the
permanent emotion of the heart in one of the five primary
relationships of santa, dasya, sakhya, and so on), becomes
exceedingly tasty for the devotee by virtue of the elements
known as vibhava, anubhava, sattvika-bhava, and vyabhicari-
bhdva, induced through the medium of sravana (hearing),
kirtana (chanting), and so on, it is called bhakti-rasa. In other
words, when the sthayibhava or krsna-rati mixes with vibhdva,
anubhava, sattvika-bhava, and vyabhicari-bhava and becomes
fit to be tasted in the heart of the devotee, it is called bhakti-rasa.

Components of bhakti-rasa

Sthayibhava - The permanent sentiment in one of the five
primary relationships of santa (passive adoration), dasya
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(servitude), sakhya (friendship), vatsalya (parental affection),
or madhurya (amorous), which is known as mukhya-rati. This
also refers to the dominant sentiment in the seven secondary
mellows (gauna-rati) of laughter, wonder, chivalry, compassion,
anger, fear, and disgust.

Anubhdva - Visible actions that illustrate the spiritual
emotions situated within the heart (dancing, singing, and so on).

Sattvika-bhava - Eight symptoms of spiritual ecstasy arising
exclusively from visuddha-sattva, or in other words, when the
heart is overwhelmed by emotions in connection with mukhya-
rati or gauna-rati.

Vyabhicari-bhava - Thirty-three internal spiritual emotions,
which emerge from the nectarean ocean of the sthayibhava,
cause it to swell, and then merge back into that ocean.

Vibhava - That in which rati is tasted and the cause by which
rati is tasted are called vibhdva. Vibhava is of two varieties: (1)
alambana (the support or repository of rati) and (2) uddipana
(that which stimulates or excites rati).

An excerpt from Srila Bhaktivedanta Svami Maharaja’s
purport to Sri Caitanya-caritamrta, Madhya-lila 23.51:

In Bhakti-rasamrta-sindhu (2.1.14), vibhava is described
as follows:

tatra jiieya vibhavas tu raty-asvadana-hetavah
te dvidhalambana eke tathaivoddipanah pare

The cause bringing about the tasting of love for Krsna is
called vibhava. Vibhava is divided into two categories:
alambana (support) and uddipana (awakening).

In the Agni Purdna it is stated:
vibhdvyate hi raty-adir yatra yena vibhavyate

vibhavo ndma sa dvedhalambanoddipanatmakah
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That which causes love for Krsna to appear is called
vibhdva. That has two divisions - alambana (in which
love appears) and uddipana (by which love appears).

In Bhakti-rasamrta-sindhu (2.1.16), the following is stated
about alambana:

krsnas ca krsna-bhaktas ca budhair dlambana matah
raty-ader visayatvena tathadhdratayapi ca

The object of love is Krsna, and the container of that
love is the devotee of Krsna. Learned scholars call
them alambana - the foundations.

Similarly, uddipana is described as follows:

uddipands tu te prokta bhavam uddipayanti ye
te tu Sri-krsna-candrasya gunds cestah prasidhanam

Those things which awaken ecstatic love are called
uddipana. Mainly this awakening is made possible by
the qualities and activities of Krsna, as well as by His
mode of decoration and the way His hair is arranged
(Bhakti-rasamrta-sindhu 2.1.301).

Bhakti-rasamrta-sindhu (2.1.302) also gives the following
further examples of uddipana:

smitanga-saurabhe vamsa-sriga-niipura-kambavah
padanka-ksetra-tulasi-bhakta-tad-vasaradayah

Krsna's smile, the fragrance of His transcendental
body, His flute, bugle, ankle bells and conch-shell, the
marks on His feet, His place of residence, His favorite
plant [tulasi], His devotees, and the observance of fasts
and vows connected to His devotion all awaken the
symptoms of ecstatic love.
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2 An excerpt from Bhakti-rasamrta-sindhu-bindu, Verse 7:

The ten kinds of nama-aparadha will now be described in
connection with the chanting of the holy name of the Lord:

(1) To commit offenses against the Vaisnavas by slandering

(2)
(3)

(4)
(5)

(6)

them and so on (nindadi). The word adi here refers to the six
kinds of vaisnava-apardadha (offenses against the Vaisnavas)
indicated in the following verse from the Skanda Purdna,
quoted in Bhakti-sandarbha (Anuccheda 265):

hanti nindati vai dvesti
vaisnavan nabhinandati

krudhyate yati no harsam
darsane patanani sat

To beat Vaisnavas, to slander them, to bear malice
against them, to fail to welcome them, to become
angry with them and to not feel happiness upon
seeing them - by these six types of vaisnava-
aparadha one falls down to a degraded position.

To consider Lord Siva to be the Supreme Lord, separate
and independent from Lord Visnu.

To consider $ri gurudeva to be an ordinary human being.
To slander the Vedas, Puranas, and other scriptures.

To consider the praises of sri harinadma (the holy name) to
be imaginary. In other words, to consider that the potencies
which have been praised in the scriptures in reference to
harinama are not actually present in the holy name.

To give an unauthorized and misleading explanation of srt
harinama. In other words, to abandon the established and
reputed meaning of the scriptures and foolishly concoct
some futile explanation. For example, someone may
argue that the Lord is incorporeal (nirakara), formless
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(artipa), and nameless (andma), and that therefore His
name is also imaginary.

(7) To engage in sinful activities again and again, knowing
that there is such power in the holy name that simply by
uttering $ri harindma all sins are vanquished.

(8) To consider all kinds of religious or pious activities to be
equal to $ri harinama.

(9) To instruct faithless persons about sri harinama.

(10) To not have love for the name in spite of hearing the
glories of sri nama.

These ten offenses must certainly be avoided. In the practice
of hari-bhajana (hearing, chanting, and meditating upon Sri
Krsna's name, form, qualities, and pastimes), one should first
of all be very attentive to avoid all seva-aparddhas (offenses
in devotional service) and nama-apardadhas. One should know
these offenses to be severe obstacles on the path of bhajana and
vigorously endeavor to give them up. Without giving up these
offenses there can be no question of advancement in bhajana;
rather, the sadhaka’s fall-down is assured.

3 An excerpt from Acarya Kesari Sri Srimad Bhakti
Prajfiana Kesava Gosvami - His Life and Teachings, Part Five:

Krsna's svaripa, or form, is composed of eternity (sat),
knowledge (cit), and bliss (dnanda). Therefore His svaripa-
Sakti manifests in three forms. From @nanda comes hladini-sakti
(the pleasure potency), from sat comes sandhini (the existence
potency), and from cit comes samvit-Sakti (the knowledge
potency). Samvit-Sakti is also called jiana-sakti. Hladini-
Sakti makes Krsna joyful (ahladit), which is why its name is
hladini. By this Sakti, Krsna, the embodiment of bliss, tastes
pleasure and enables the devotees to also taste transcendental
happiness. The essence of this hladini is prema (transcendental
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love), a phenomenon entirely composed of transcendental rasa,
and is the embodiment of bliss itself. The concentrated essence
of prema is called mahabhdva.®* The embodiment of this
mahabhava is Srimati Radhika. This is a summary introduction
to the identity of Sakti. [...]

What is this bhakti? We shall describe its intrinsic char-
acteristic (svartipa-laksana) and its marginal characteristics
(tatastha-laksana). Its intrinsic characteristic is the full
endeavor by body, mind and speech, and the cultivation of loving
sentiments (bhava) for the pleasure of Krsna. Endeavors and
bhavas - these two remain ever-active to bring Krsna delight.
The svariipa-laksana, the intrinsic nature of bhakti, arises when
the special function of Bhagavan'’s svariipa-sakti (the function
of the essence of hladini and samvit) appears in the svartipa of
the jiva by the mercy of Sri Krsna or His devotee.

4 An excerpt from Acarya Kesari Sri Srimad Bhakti
Prajiiana Kesava Gosvami - His Life and Teachings, Part Six:

The jiva (living entity) is spiritual, and its only natural
dharma is spiritual service to Krsna. The word sahaja means
saha-ja, i.e., that which arises along with the atma. For the pure
atmad, transcendental service to Krsna is sahaja, or natural,
because it is intrinsic to the jivatma’s constitution. However, it
is not natural for one in the state of being bound by inert matter.
Sahajiyas cheat others and are themselves cheated or deprived

10 “The essence of the hladini-Sakti is love of Godhead, the essence
of love of Godhead is bhava, or transcendental sentiment, and the
highest pitch of that bhava is called mahabhdva. Srimati Radharani
is the personified embodiment of these three aspects of transcen-
dental consciousness. She 1is therefore the highest principle in
love of Godhead and is the supreme lovable object of Sri Krspa”*
(Sri Caitanya-caritamrta, Adi-lila 4.69).
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of their pure and natural love for Krsna by saying that the
mundane union of man and woman is a natural and spiritual
dharma.
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Part 1l

The l}ong Fide Process:
Sri Siksastaka

The Contribution of
Srila Bhaktivinoda Thakura

The glories of Srila Bhaktivinoda Thakura are so magnificent
that even the creator of the universe, Lord Brahma, with his four
mouths, cannot completely describe them. Srila Bhaktivinoda
Thakura was a transcendental personality and we are not
transcendental, so how can we touch his glories? Only a tran-
scendental person can expound upon them.

We have heard from our gurudeva and other Vaisnavas, and
we have also read in authentic books, that Srila Bhaktivinoda
Thakura was given the title ‘Seventh Gosvami. From the time of
the six Gosvamis up to his time, no one else was ever designated
as such, but during his manifest stay in this world (1838-1914),
learned persons and devotees saw his glorious activities and
gave him this title. It was he who once again illuminated the
true principles of Gaudiya Vaisnavism. If he had not appeared
when he did, these pure teachings would have been forever
drowned in an ocean of oblivion.
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That time was a dark period for Gaudiya Vaisnavism. The
sahajiyas used to give what they called siddha-pranali, the
process, or system, that gives spiritual perfection, and even
siddha-deha itself, to anyone and everyone, without even
knowing whether or not their followers were actually devotees.

The followers neither knew any Gaudiya Vaisnava philosophy
nor did they have any proper etiquette and behavior, yet they
would take shelter of their sahajiya-babaji gurus, who pretended
to give them their spiritual forms made of eternity, unfathomed
bliss, and unlimited knowledge.

They misunderstood Sri Caitanya Mahaprabhu’s teachings.
According to their conception of siddha-deha, Gaudiya bhajana
meant traveling to Vrndavana, living there, and having children
with others’ wives. They considered that by doing this they
had become gopis. “Come on, come on,” their guru would say to
them. “I'm giving you siddha-deha and siddha-pranali.”

To whom did he pretend to give siddha-deha? Thinking, “I am
this body,” his disciples were totally devoid of knowledge about
Sri Caitanya Mahaprabhu’s teachings. Such persons did not
know that they are eternally part and parcel and servants of
Krsna. In reality, instead of being given gopi-bhdva they were
given ‘goopi’ bhava.

What are goopis? Goopis are lovers of this world. They think
that they should find a lady, live with her, and enjoy sex life.
They think this bogus prema to be Sri Caitanya Mahaprabhu’s
philosophy.!

1 “Prakrta-sahajiyas are those who understand the transcendental
pastimes (aprakrta-lila) of the transcendental Supreme Lord to be
prakrta, or mundane, like the affairs of ordinary men and women,
and who think that the aprakrta-tattva (transcendental truth) is
attained by a material practice” (Acdarya Kesari Sri Srimad Bhakti

Prajiidna Kesava Gosvami - His Life and Teachings, Part Six).
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In the name of Gaudiya Vaisnavism, these sahajiyds would
perform Hare Krsna kirtana, following the dead body during
funeral processions, and then take a large payment from
the deceased’s rich relatives. In their so-called kirtanas the
word ‘Krsna’ did not clearly manifest; it was difficult for the
audience to actually find the word “Krsna.” The chanters
sang, “Hare Krsna-a-a-a-a-a-a,” in a fancy melody. Then the
audience applauded, calling out, “Oh, very good, very good,”
and paid them some rupees. Although those chanters drank
wine and ate meat and fish, they still imagined themselves
in the realm of proper behavior, and they were still called
Vaisnavas by unintelligent people. Because of such disgraceful
displays, learned and educated persons became ashamed and
did not want to associate themselves with the words ‘Gaudiya
Vaisnava. 2

Srila Bhaktivinoda Thakura was, in his time, the first person
to preach the factual philosophy of Sri Caitanya Mahaprabhu
to this learned society. By his preaching, people came to know
about true transcendental love, prema-bhakti.

Just as King Bhagiratha brought the Ganges River to the
Earth, to India, Srila Bhaktivinoda Thakura brought the bhakti-
ganga (the flowing Ganges River of bhakti) to this world.
Because of him, numerous people became inspired to follow
pure Gaudiya Vaisnavism. If he had not appeared, we would
not have joined this mission. If Srila Bhaktivedanta Svami
Maharaja had not come to the West — if he had not gone to Srila
Bhaktisiddhanta Sarasvati Thakura and if Srila Bhaktisiddhanta
Sarasvati Thakura had not come from Srila Bhaktivinoda Thakura,
what would have been your fate? Your good fortune is coming
from Srila Bhaktivinoda Thakura, who preached the very pure
doctrines of Sr1 Caitanya Mahaprabhu.

2 See Endnote 1, at the end of this chapter.
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To Help Them

It is due to lack of intelligence, to ignorance, that these so-
called babadjis speak the way they do. In order to help them,
Srila Bhaktivinoda Thakura clearly explained the entire process
for achieving spiritual perfection in his final literary work,
Jaiva-dharma. In that book he clearly elucidated the qualifications
for receiving full spiritual enlightenment, explaining under
what circumstances the bona fide guru reveals siddha-deha to a
qualified disciple; and in his book Bhajana-rahasya, he clarified
many deep siddhdntas on the same subject. Those who desire
entrance into the realm of bhakti may try to understand and
follow the instructions given in Bhajana-rahasya, Jaiva-dharma,
and all his other books.

As mentioned earlier, Srila Bhaktivinoda Thakura wrote
that our bhakti begins by our trying to serve and realize the
first verse of Sri Siksastaka: ceto-darpana-marjanam bhava-
mahd-davagni-nirvapanam. We then understand and practice
the second verse: ndmndm akari bahudhd nija-sarva-saktis.
And then the third: trnad api sunicena taror iva sahisnuna. If we
factually adopt the qualities delineated therein, we may enter
the fourth: na dhanam na janam na sundarim. At that time we
are detached from worldly desires and tastes. When we become
still more pure, when we are always chanting and remembering
Krsna without being disturbed by any obstacle, we can then
enter the fifth: ayi nanda-tanuja kirikkaram.

Entrance into this fifth verse is the beginning of siddha-deha,
at which time we realize ourselves as eternal servants of Krsna
in a specific relationship. The potency of a fully-grown tree is
present in the seed of that tree. With water, air, and light, the
seed sprouts, and gradually leaves, branches, flowers, maiijaris,
and finally fruits, also manifest. The entire tree or creeper is
there in its seed, but all its features sprout only when air, water,
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and sunlight touch it. Similarly, the full potency of our eternal
sentiments of love for the very Soul of all, $ri Krsna, is dormant
in our souls, but it awakens only by adopting the pure bhakti
process. In this fifth verse, the intrinsic form and nature of the
soul is revealed.

The sixth verse of Sri Siksastaka states:

nayanam galad-asru-dhdraya
vadanam gadgada-ruddhaya gira
pulakair nicitam vapuh kada
tava nama-grahane bhavisyati

[0 Prabhu! When will My eyes be filled with a stream
of tears? When will My voice choke up? And when will
the hairs of My body stand erect in ecstasy as I chant
Your holy name?]

When a devotee realizes his atma, his pure soul, and
understands that he is an eternal servant of Krsna, he no longer
has any worldly attachments. At this stage the svariipa-sakti, as
hladini and samvit, mercifully manifests in his heart.® He begins
to weep, and, while chanting the holy name of Krsna, he rolls on
the earth and sings, “Agha-damana (O Krsna, killer of the Agha
demon), Yasodanandana (O son of Yasoda), Nanda-siinoh (O,
son of Nanda Maharaja), where are You?”

The devotee may sometimes get a glimpse of Krsna and
immediately run towards Him. And then, when Krsna goes out
of sight, that devotee rolls on the ground in separation. Without
our feeling this type of separation, our constitutional form
does not manifest. Those who artificially exhibit emotions of
separation will go to hell, like the thousands of sahajiya babajis
in Vrndavana and Radha-kunda who are simply illicitly giving
birth to children and engaging in other malpractices.

3 Please see Endnote 3, at the end of Part 1 (p 24).
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One of the brothers of Srila Bhaktisiddhianta Sarasvati
Thakura used to think that his father, Srila Bhaktivinoda
Thakura, was his physical body. In fact, he thought of himself as
the son of Kedarnatha Datta (Srila Bhaktivinoda Thakura’s civil
name), not Srila Bhaktivinoda Thakura. On the other hand, Srila
Bhaktisiddhanta Sarasvati Thakura considered his father to be
an associate of Sr1 Krsna, Srimati Radharani, and Sri Caitanya
Mahaprabhu. He never considered him his material father, a
person made of blood and flesh. Srila Bhaktisiddhanta Sarasvati
Thakura actually followed the path of Srila Bhaktivinoda
Thakura. Whatever his father spoke, he fully accepted and
followed.

Our goal is siddha-deha, but what is siddha-deha? And
what is siddha-pranali (the process that bestows spiritual
perfection)? Who started the babadji version of siddha-deha, in
what year did it begin, and from where did it originate? Srila
Sanatana Gosvami and Srila Riipa Gosvami are called Gosvami,
not Babaji. No one has given them the title Ripa Babaji,
Sanatana Babaji, or Srila Raghunatha dasa Babajl. At the time
of Srila Vi$vanatha Cakravarti Thakura, no one addressed him
as Visvanatha Cakravarti Babaji. During his time, the process
of giving someone this bogus version of gopi-bhava was not
practiced. No one gave this babdji siddha-pranali to them.

What is siddha-pranali? Siddha-pranali is Siksastaka - from
the first verse. In order to follow the third verse, beginning
trndad api sunicena, one requires this awareness: “I am the
eternal servant of Sri Krsna, Sri Caitanya Mahaprabhu, and
Sri Nityananda Prabhu.” Upon this platform of understanding,
that devotee becomes detached from worldly attractions and
chants and remembers Krsna twenty-four hours a day under
the guidance of any very qualified Vaisnava.

tan-nama-ripa-caritadi-sukirtandnu-
smrtyoh kramena rasand-manasi niyojya
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tisthan vraje tad-anurdgi-jananugami
kalam nayed akhilam ity upadesa-saram

(Upadesamrta, Verse 8)

[While living in Vraja as a follower of the eternal
residents of Vraja, who possess inherent spontaneous
love for Sr1 Krsna, one should utilize all his time by
sequentially engaging the tongue and the mind in
meticulous chanting and remembrance of Krsna's
names, form, qualities, and pastimes. This is the
essence of all instruction.]

Srila Raghunatha dasa Gosvami has explained this siddha-
pranali in his prayer called Manah-sSiksa. All the verses of his
prayer are pranali, not artificial imaginings.

From where and from whom has this artificial siddha-deha
come? There is no history. It is not in our culture, nor is it the
teaching of Sri Caitanya Mahaprabhu. Real siddha-deha and
siddha-pranali manifest when we follow the correct process -
beginning with taking complete shelter of guru (guru-karana),
worshiping him (guru-bhajana), serving him under his
direction (guru-seva), and after that, bhajana-pranali. It comes
by adopting, with purity, the process of hearing, chanting,
remembering the Lord, serving the Lord’s lotus feet, worshiping
Him, offering Him prayers, becoming His servant, becoming His
friend, and surrendering everything to Him. It comes by:

sadhu-sanga, nama-kirtana, bhagavata-sravana
mathura-vasa, $ri-mirtira Sraddhdya sevana

(Sri Caitanya-caritamrta, Madhya-lila 22.128)

[In the association of devotees one should chant the
holy name of the Lord, hear .frimad-Bhdgavatam,
reside in Mathura, and worship the Deity with faith
and reverence.]
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By our following these processes, Sr1 Krsna and Srimati
Radhika will mercifully give us our perfect form, that form
which is fit to serve Them.

How Sri Narada Muni
Received Siddha-deha

Srimad-Bhdgavatam states that Narada Muni received his
mantra from Sanaka, Sanandana, Sanatana, and Sanat-kumara.
Later, as soon as his mother died, he left for the dense forest.
There he bathed in a river, sat down silently under the shade
of a banyan tree, chanted his mantra, and meditated upon the
Supersoul within his heart. After practicing this for many years,
Lord Visnu momentarily manifested in his heart and then
vanished.

As mentioned earlier, Narada wept bitterly in separation
from Lord Visnu, and then a voice from the sky called to him,
“Narada, I will not give you darsana again as long as you are in
this material body. Continue chanting My name, remembering
Me, and glorifying My pastimes all over the world. At the
appropriate time, when death comes, you will put your feet on
the head of death and be liberated.” *

Following Visnu'’s instruction, Narada always chanted and
remembered the Lord, and while playing on his vina, he sang
songs and poems glorifying the pastimes of Krsna. For example,
he sang radhd-ramana haribol. Srila Bhaktivinoda Thakura also
wrote about many pastimes of Krsna and His devotees in his
own poetries and songs. He wrote a song beginning, “narada-
muni, bajaya vina, radhika-ramana-name - Narada Muni plays
his vind while chanting the glories of Radha and Krsna.”

4 This means that when Narada will leave his body at the time of death, he
will not suffer any pain or unhappiness, as do ordinary conditioned souls.
Moreover, he will immediately attain his eternal spiritual form and eternal
service to the Lord -Ed.
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He also wrote:

yasomati-nandana, braja-baro-ndgara,
gokula-raiijana kdana

gopi-parana-dhana, madana-manohara,
kaliya-damana-vidhana

[Krsna is the beloved son of Mother Yasoda, the top-
most hero of Vraja, the delight of Gokula, and Kana (an
affectionate nickname for Krsna). He is the treasure of
the lives of the gopis, the enchanter of even Cupid, and
the punisher of the serpent Kaliya.]

After many years, Narada left his mortal body. At that same
moment his siddha-deha manifested, and in that siddha-deha
he became so powerful that he could travel anywhere in the
universe or beyond. Unlike Dhruva Maharaja, Narada did not
require the help of an airplane to transport him to Vaikuntha.

We should try to know all of the processes taught by Srila
Bhaktivinoda Thakura.® This particular process is given when
the disciple is in an advanced stage of bhakti: Sravana-dasa (the
stage of hearing), varana-dasa (the stage of thirsting for spiritual
emotions), smarana-dasa (the stage of remembrance of the Lord
and His intimate associates)®, bhavaparia-dasa (the stage of
uninterrupted remembrance and ecstatic spiritual sentiments
in bhava-bhakti, or svartipa-siddhi), and finally prema-sampatti-
dasa (attaining the ultimate goal, love of Godhead). It is in
sampatti-dasa that one fully realizes his siddha-deha (this stage
is also known as vastu-siddhi, the spiritual body receiving direct
darsana and service of the Lord and His associates)’.

5 This is given especially in Srila Bhaktivinoda Thakura’s Sri Harinama-
cintdmani and Jaiva-dharma.

6 See Endnote 2, at the end of this chapter.

7 See Endnote 3, at the end of this chapter.
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In Sravana-dasa, the stage of hearing, one hears about the
process to attain perfection from his bona fide guru from Vedic
scriptures like Srimad-Bhagavatam, Sri Caitanya-caritamrta,
Jaiva-dharma, and the entire philosophy of Srila Riipa Gosvami.
In §ravana-dasa there are many things to learn, such as one’s
name and identity — not the name of one’s material body, but of
his transcendental body.

The true guru knows this. A false guru does not know this,
but by imagination gives this type of information. The bona fide
guru knows everything: your name, your relationship with Sri
Krsna, Srimati Radhika, and the gopis, your place of residence -
whether it is at Radha-kunda, Javata, Nandagaon, or Varsana -
the name of your father and mother, your service, and the nature
of your beautiful form. He then reveals your particular service to
Radha-Krsna conjugal, and your palya-ddsi-bhdva, your nature as
a maidservant of Srimati Radhika. As mentioned earlier, there
are eleven items in all.

Taste in the Name and
Mercy to All

To teach this actual process was the main objective of
Srila Bhaktivinoda Thakura, whose teachings he personally
summarized in two lines: “jiva daya krsna-nama, sarva-dharma-
sara - Shower mercy on all the jivas, seeing them as Sri Krsna's,
and completely surrender unto the Holy Name of Sri Krsna. This
is the essence of all religious principles.” This is also the sum and
substance of all the teachings of all the Vedas, Vedanta, Upanisads,
Bhagavad-gitd, the Puranas, Srutis, Smrtis, and Paficaratra.

In essence, there are two principles: jiva daya and krsna-
nama. The meaning of jiva daya is ‘mercy to conditioned souls.’
Srila Bhaktivinoda Thakura has elaborately explained that the
best dayd, or mercy, is turning conditioned souls from their
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worldly moods to the mood of service to Krsna. It is worth
more than opening hundreds of thousands of hospitals and
universities, or donating hundreds of thousands of dollars in
charity. Jiva-dayad is the most special gift, and it is given by the
realized soul.

harer nama harer nama harer namaiva kevalam
kalau ndsty eva nasty eva nasty eva gatir anyatha

(Sri Caitanya-caritamrta, Adi-lila 17.21)

[In this age of quarrel and hypocrisy, the only means
of deliverance is the chanting of the holy name of the
Lord. There is no other way. There is no other way.
There is no other way.*]

Jiva daya is attained only by chanting Krsna’s holy name.
Krsna’s name is Krsna Himself, but we can chant Suddha-nama,
the pure name devoid of all offenses and misconceptions on
the part of the chanter, only in the association of the bona fide
guru and bona fide Vaisnavas. Without this association we can
neither chant the pure name nor engage in pure suddha-bhakti.

What is suddha-bhakti, or pure devotion? We may think
that vaidhi-bhakti, devotion prompted by the regulations of the
scriptures, is Ssuddha-bhakti, but it is not, nor will it ever become
so. Suddha-bhakti is raganuga-bhakti, or devotion impelled by
greed to follow in the footsteps of the personal associates of
Sri Sr1 Radha-Krsna.? When the practice of raganuga-bhakti
fully matures, it is then called ragatmika-prema, or the love
of Krsna’s associates in Vrndavana. In other words, when the
sincere devotee desires rdgatmika-prema, he cultivates its
attainment with all of his senses; this is called raganuga, or
devotion performed in the wake of the ragatmika-bhaktas.

8 See Endnote 4, at the end of this chapter.
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When one’s heart accepts the same mood that Srila Riipa
Gosvami possesses, the mood of a palya-dasi of Srimati Radhika,
this is called ripanuga-bhakti.

We conditioned souls are eligible to become palya-dasis,
maidservants of Srimati Radhika. We cannot become like
Lalita or Visakha, whose position as direct beloveds of Krsna is
beyond our limit of attainment. We can follow only Srila Riipa
Gosvami or Ripa Mafijari, Rati Mafijari, Lavanga Mafijari, and
all the other marfijaris. The sahajiya babdjis’ utterance of “Oh,
you are Lalita. I am Lalita,” is nothing but mayavada philosophy
(the doctrine of illusion and impersonalism) or monism -
artificial imitation.

Srila Bhaktivinoda Thakura foretold that in the near future
many hundreds of thousands of Western devotees with sikha
and tulasi-mala will meet with Indian devotees, and they will
all chant together, “haribol, haribol, “gaura premanande hari
haribol,” and, “hare krsna hare krsna krsna krsna hare hare /
hare rama hare rama rama rama hare hare.” Thus, all over the
world the pure mission of Sri Caitanya Mahaprabhu will spread.
This idea was started by Srila Bhaktivinoda Thakura. He is the
root of all our preaching, and therefore we are truly indebted
to him.

Endnotes

1 An excerpt from Acarya Kesari Sri Srimad Bhakti
Prajiiana Kesava Gosvami - His Life and Teachings, Part Six:

After Srila Viévanatha Cakravartl Thakura and Baladeva
Vidyabhiisana, a dark age began in Sriman Mahaprabhu’s
Gaudiya sampraddya, during which the current of sri riipanuga-
bhakti became somewhat impaired. Various kinds of speculative
malpractices and opinions opposed to suddha-bhakti seeped
into the true conception. At that time the situation became so
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dire that the educated and cultured section of society began to
abhor even the name of Gaudiya Vaisnavism, having witnessed
the misconduct of its so-called followers. In this way the Gaudiya
Vaisnava sampraddya became distanced from the intelligentsia
and respected society.

2 An excerpt from Sri Bhajana-rahasya, Chapter 6, Text 7:

Because meditative remembrance (smarana) is predominant
in spontaneous devotion (rdganuga-bhakti), some persons, who
still have anarthas and in whose hearts genuine attachment to
Krsna has not yet appeared, make a deceitful display of solitary
bhajana and, considering themselves raganuga devotees, they
practice what they call asta-kaliya-lila-smarana. However,
Bhakti-rasamrta-sindhu (1.2.101) quotes from the dgama-
sastras as follows:

Sruti-smrti-puranadi-
paficardtra-vidhim vina

aikantiki harer bhaktir
utpatayaiva kalpate

If a person violates the regulations mentioned in the
Sruti, Smrti, Puranas, and the Narada-paicardtra,
great misgivings (anarthas) are produced, even though
he may be engaged in one-pointed devotion to Hari.

3 An excerpt from Sri Harindma-cintamani, Chapter 15:

When a sadhaka devotee, having heard about Lord Krsna’s
pastimes, is attracted to the conjugal mellow, he should take
further instruction on rasa from a realized, saintly spiritual
master. This is called the stage of hearing or Sravana-dasa.
When the sddhaka devotee anxiously and eagerly accepts
the conjugal mellow, varana-dasa commences. Then, by pure
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remembrance of the sentiments of rasa, he desires to practice
them; he then reaches the third stage, smarana-dasa. When he
is able to perfectly invoke these sentiments of rasa, he attains
dpana-dasa, or prapti-dasa. Finally, when he can separate
himself from all his temporal material designations and is
steadily fixed in that original spiritual identity for which he
yearns, he has reached sampatti-dasa - the inheritance of his
spiritual identity.

4 An excerpt from a lecture by Srila Bhaktivedanta
Svami Maharaja on Srimad-Bhagavatam 1.2.33, spoken in
Vrndavana on November 12, 1972:

So you have to uncover. You have to discover. That
discovering process is devotional service. The more you are
engaged in devotional service, the more your senses become
pure or uncovered. And when they are completely uncovered,
without any designation, then you are capable to serve Krsna.
This is apprenticeship. Vaidhi-bhakti (devotion prompted by
the regulations of the scriptures).

Sri Caitanya-caritamrta, Madhya-lila 22.149 states:

The original inhabitants of Vrndavana are attached to Krsna
spontaneously in devotional service. Nothing can compare to
such spontaneous devotional service, which is called ragatmika-
bhakti. When a devotee follows in the footsteps of the devotees
of Vrndavana, his devotional service is called raganuga-bhakti.
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Part 111

The Sahajiya Babajis

No Guru-parampara,
No Sastric Reference

[ offer my many hundreds of thousands of dandavat
prandmas, my humble obeisance, unto the lotus feet of my
gurudeva, nitya-lila-pravista om visnupada Sri Srimad Bhakti
Prajiiana Ke$ava Gosvami Maharaja. I also offer my hundreds
of thousands of dandavat prandmas unto the lotus feet of my
$iksa-guru, Sri Srimad Bhaktivedanta Svami Maharaja, who
preached the mission of pure bhakti throughout the world in a
very short time. By his mercy we are able to know Sr1 Sri Radha
and Krsna, and Sri Caitanya Mahaprabhu and His teachings.

Some bdbdjis in Vraja-Vrndavana are saying that Srila
Bhaktivedanta Svami Maharaja and other bona fide disciples of
Srila Bhaktisiddhanta Sarasvati Gosvami Thakura do not have
a guru-parampard, a disciplic succession of bona fide gurus.
These foolish and weak persons, knowing nothing of sastra
(Vedic scripture), are bewildered in this way.

[Our entire parampara descended to this world from Goloka
Vrndavana, and Srila Bhaktisiddanta Sarasvati Thakura was
one of the most prominent acdryas. If he had not come, every-
thing would have been transferred into sahajiydism — wherein
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all philosophy is asat-sampradaya, outside the parampara line
of philosophy, spiritual sentiments and behavior.

If one is not serving his gurudeva, if he does not have strong
belief in his gurudeva, and if he is not following his gurudeva’s
line of thought, such a person must be sahajiya. This is taking
place nowadays. We are preaching and therefore the sahajiyds
are somewhat stopped, but I do not know what will happen
after I leave this world. A very dangerous stage is coming.

Many ISKCON devotees left Srila Bhaktivedanta Svami
Maharija, their gurudeva, Srila Prabhupada, and they went to
Radha-kunda. They wanted to remember the twenty-four-hour
daily amorous pastimes of Sr1 Sri Radha and Krsna (asta-kaliya-
1la@) as goopis - not gopis, but goopis - and for this offense they
went to hell.]*

A personality who can preach the mission of Caitanya
Mahaprabhu throughout the world in a very short time, who
can translate and write commentaries to authentic books like
Sri Caitanya-caritamrta, who can publish and explain Srimad-
Bhdgavatam and the books of Srila Riipa Gosvami and Srila Jiva
Gosvami - how can he be an ordinary person? He was certainly
in the line of Srila Bhaktivinoda Thakura, Srila Raghunatha
dasa Gosvami, Srila Riipa Gosvami, Svariipa Damodara, Riya
Ramananda, and Sri Caitanya Mahaprabhu.

No one can say from where the babdjis’ guru-parampara
has come, and actually they have no guru-parampara. This is
why they blaspheme real Vaisnavas in the guru-parampara.
The word ‘babaji’ is not found in any scripture.? Neither

1 This insertion is an excerpt from Srila Bhaktivedanta Narayana Gosvami
Maharaja’s morning lecture, spoken in Olpe, Germany, on February 21, 2003.

2 The word ‘babdjr is a homonym, in that the current use of babdji, as referred
to here, has a different meaning from the true sense of the word babaji. Srila
Gurudeva, Sri Srimad Bhaktivedanta Narayana Gosvami Maharéja, discusses
elsewhere in this book that in classical Indian culture, the word babaji was a

42



~ The Sahajiya Babajis ~

Vedic scriptures like Bhagavad-gitd, the Puranas, Upanisads,
Vedanta, Baladeva Vidyabhiisana's Govinda-bhdsya, nor the
books of great dcdryas like Srila Vi$vanatha Cakravarti Thakura
and Srila Narottama Thakura mention the word babdji. On the
other hand, we see the words ‘renounced order’ and ‘sannyasa’
Bhagavad-gita explains the qualification of the true sannyadsi,
and the Vedas and Srimad-Bhdgavatam discuss the history of
tridandi sannydsa. In the Upanisads, the method by which a
person can take the renounced order, sannydsa, by accepting
saffron cloth, danda (the rod carried by sannyasis), and dor-
kaupina® has been clearly given; in fact, one of the Upanisads is
called Sannyasa Upanisad.*

There is no mention in any of these Vedic Scriptures about
babadjis. Sri Caitanya Mahaprabhu was not a babdji, nor were
Madhvacarya and Ramanuja. I$vara Puripada and Madhavendra
Purl were not babdjis; they were sannydsis, and after them,
Sanatana Gosvami, Svariipa Damodara, and Raya Ramananda
were also not babdjis.

respectful way of addressing a saintly person. ... (Continued on the next page)
... Examples of this are Srila Gaura Ki$ora dasa Babaji Maharaja and Srila
Jagannatha dasa Babaji Maharaja. In Jaiva-dharma we read of the Gaudiya
Vaisnava gurus Prema dasa Babaji and Raghunatha dasa Babaji. Srila Sanatana
Gosvami was referred to by the villagers of Vrndavana as bara-babd, or ‘elder
sadhu, and they referred to Srila Riipa Gosvami as chota-babd, or ‘young
sadhu! Baba is also a term of address for ‘Father; as in the case of Sri Krsna’s
own father, Nanda Baba.

When Srila Gurudeva says, “The word babaji is not found in any scripture,”
he is referring to the kind of babaji who imagines that he is a perfected
devotee and can give that same ‘perfection’ to his unqualified disciple through
a concocted process of a mantra and babaji initiation.

Nowadays, there are also mayavadi gurus who call themselves baba and
proclaim that they are God or that we are all God. The reader will be able to
understand which type of babaji Srila Gurudeva has indicated by the context -Ed]

3 Dor and kaupina are two cloths that signify one’s renunciation from
material sense gratification.

4 See Endnote 1, at the end of this chapter.
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Has Srila Riipa Gosvami taken a babdji initiation from
anyone? Has he taken dor-kaupina initiation?® He wore an
ordinary white cloth. It is not written anywhere that he did so.¢

Jiva Gosvami was Jiva Gosvamli, not Jiva Babaji. Krsnadasa
Kaviraja Gosvami kept his name from his grhastha asrama,
and Syamananda prabhu, Narottama Thakura, and Srinivasa
Acarya were also not babdjis. They were not in that line of
cheapening the idea of bhakti: “You are such-and-such goopi.””
Similarly, until the end of his life, Srila Vi§vanatha Cakravarti
Thakura was Visvanatha Cakravarti Thakura, keeping the title
of grhastha (householder) Vaisnava brahmanas (the priests
or teachers of divine knowledge).? In addition, his disciple
Baladeva Vidyabhtisana was also not babdji.

Actually, in its proper context, the word babdji was used
for old persons in villages. For example, someone would say to
Sanatana Gosvamli, “O, bara (elder) babaji.”

Mahaprabhu’s Guru-parampara

When Sr1 Caitanya Mahaprabhu was in Varanasi, Kasi, Srila
Sanatana Gosvami came to meet Him for the first time - with
a big beard, wearing very dirty clothing, and looking like a
Mohammedan beggar. Still, when Caitanya Mahaprabhu saw
him, He at once ran towards him and embraced him. After
that He ordered Sanatana Gosvami to take bath in the Ganges,
and to shave. Mahaprabhu’s associate Tapana Misra soon
arrived there, desiring to give Sanatana Gosvami new cloth,
but Sanatana Gosvami refused, saying, “If you want to give me
clothing, please give me your old dhoti” From this old dhoti cloth,

5 Ripa Gosvami adopted this dress himself -Ed.

6 See Endnote 2, at the end of this chapter.

7 Please see page 28 for an explanation of the word ‘goopi’
8

When he left home to become renounced, he was also known as Sri Hari-
ballabha dasa - Ed.
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Sanatana Gosvami made his outer cloth and the dor-kaupina of
the sannyadsis. There was no fire sacrifice or Vedic ritual for this,
nor did Caitanya Mahaprabhu give him any mantra for this.’

Seeing Caitanya Mahaprabhu dressed in the saffron cloth
of a sannyasi, Sanatana Gosvami considered, “I should be very
humble. I should not wear the same color cloth as Caitanya
Mahaprabhu.” He had great honor for that sannydsi cloth
and danda, and therefore, being a humble person, he wore
only a very small piece of white cloth, to minimize his bodily
necessities. He did not want to wear a long dhoti and kurta as a
fashion. He wore only the minimum required.’

Qualifications of Guru and Disciple

It is not written anywhere that Caitanya Mahaprabhu gave
‘goopi-bhdva, telling anyone and everyone, “Now you are a
goopi, and I am now giving you the eleven kinds of moods. Your
name is Lalita, your birthplace is Varsana, you are married to
such-and-such gopa, your dress is such-and-such, and you are a
palya-dast from today onwards.” He never did this.

Can one who is simply engaged in the animalistic propen-
sities of eating, sleeping, mating, and defending, and in the
three W’s of wine, woman, and wealth - can he be given gopi-
bhava? This sahajiyaism is the root of all evil.

Gaudiya Vaisnavism begins from the origin: from Brahma
to Narada, Vyasa, Sukadeva Gosvami, Madhvacarya and his
parampard, or disciplic succession, and then to Madhavendra
Puri, Isvara Puri, Caitanya Mahaprabhu, Riipa-Sanatana, Jiva,
Raghunatha, Krsnadasa Kaviraja Gosvami, Narottama Thakura,
and Syamananda, and after that to Vi$vanatha Cakravarti
Thakura. This is the line of our Gaudiya guru-parampara.

9 See Endnote 3, at the end of this chapter.
10 See Endnote 4, at the end of this chapter.
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Some persons challenge Srila Bhaktivinoda Thakura,
demanding, “Who was his guru?” Actually, he accepted Vipina
Biharl Gosvami as his diksa-guru, initiating spiritual master, in
the line of paricaratrika guru-parampara'!, and he has written
in his Sri Caitanya-caritamrta commentary that his Siksa
bhagavata-parampara'? guru, his instructing spiritual master,
was Jagannatha dasa Babaji Maharaja. Siksa-guru is not less
than diksa-guru, and sometimes he may be more than diksa-
guru. For example, we accept Caitanya Mahaprabhu, Radha-
Krsna, and Riipa Gosvami as our S$iksa-gurus, as Krsnadasa
Kaviraja Gosvami accepted the six Gosvamis as his siksa-gurus:

Sri-ripa, sandtana, bhatta-raghunatha
Sri-jiva, gopala-bhatta, ddsa-raghundtha

ei chaya guru—siksa-guru ye amara
tan’-sabdra pada-padme koti namaskara
(Sri Caitanya-caritamrta, Adi-lila 1.36-37)

[gri Riipa Gosvami, S$r1 Sanatana Gosvami, Sri Bhatta
Raghunatha, Sri Jiva Gosvami, Sri Gopala Bhatta
Gosvami, and Srila Raghunatha dasa Gosvami; these
six are my instructing spiritual masters, and therefore
I offer millions of respectful obeisances unto their
lotus feet.]

There need be no doubt in this connection, that sometimes
the Siksd-guru may be superior to the diksa-guru. For example,
[ have so much faith in my gurudeva, but I know that Riipa
Gosvami is guru of my gurudeva. Similarly, although Srila
Bhaktisiddhanta Sarasvati Thakura is our jagad-guru, he

11 The disciplic line based on receiving formal mantras -Ed.

12 The succession of bona fide gurus rooted in receiving and following
transcendental instructions from their predecessors -Ed.
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personally considered Riipa Gosvami and Srimati Radhika to
be his Siksa-gurus.

Sri Bilvamangala Thakura has prayed in his book, Krsna-
karnamrta:

cintamanir jayati somagirir gurur me
Siksa-gurus ca bhagavan Sikhi-pificha-maulih

yat-pada-kalpataru-pallava-sekharesu
lila-svayamvara-rasam labhate jayasrih

[All glories to Cintamani, and my initiating spiritual
master, Somagiri. All glories to my instructing spiritual
master, the Supreme Personality of Godhead, who
wears peacock feathers in His crown. Under the shade
of His lotus feet, which are like desire trees, Jayasri
(Radharani) enjoys the transcendental mellow of an
eternal consort.]

Bilvamangala Thakura states here that his Siksa-guru is
Krsna, Nanda-nandana Himself, with peacock feathers in His
turban and a flute to His lips. Bilvamangala Thakura's diksa-
guru was Somagiri, but he gave more preference to his Siksa-
guru, Sri Krsna. He had faith in his diksa-guru, but at the same
time he respected his Siksa-guru as superior. We should not
forget these truths.

Can you say who was the guru of Srila Haridasa Thakura?
When Brahma and Prahlada Maharaja combine together in
the form of Caitanya Mahaprabhu’s associate (Srila Haridasa
Thakura), he doesn’t need any formal initiation. Can you say who
was the guru of Svariipa Damodara or Srivasa Pandita? Srivasa
Pandita is Narada Rsi, and Murari Gupta is Hanuman. Perhaps
they were initiated by someone else, but Caitanya Mahaprabhu
accepted them all as His own. Similarly, although we may not
know who their guru is, we also accept them as bona fide.
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Similarly, we need have no doubt about Srila Bhaktivedanta
Svami Maharaja, thinking that he has no guru-parampara.
His diksa-guru was Srila Bhaktisiddhanta Sarasvati Thakura
Prabhupada. Srila Bhaktisiddhanta Sarasvati’s diksd-guru was
Srila Gaura Kisora dasa Babaji Maharaja, and his Siksd-guru was
Srila Bhaktivinoda Thakura. He accepted as his diksd-guru Srila
Gaura Ki$ora dasa Babaji Maharaja, who was not only a pure
Vaisnava, but a maha-bhagavata, the greatest of pure devotees,
and he received so much instruction from him regarding
bhajana. At the same time, he received most of his conceptions
for bhajana from Srila Bhaktivinoda Thakura, as well as all his
conceptions for establishing and spreading the principles of
pure bhakti in this world.

Pancaratrika Guru-parampara and
Bhagavata-parampara

Without bhagavata-parampara'®, guru-parampara'* is
nothing.'s Regarding Srila Bhaktivinoda Thakura, even if he
were to have had no diksa-guru, as was the case with Srila
Haridasa Thakura and others, still he is a pure Vaisnava. But he
did have a diksa-guru.

We have no doubt that he was in parampard, whereas a
doubtful person loses whatever bhakti he has and goes to hell.
The jealous babdjis are like that. Although they cannot say where
their own parampard began, they very easily say, “Gaudiya
Vaisnavas have no parampara.” Moreover, it is bogus persons
who, shaking like a pendulum (engaged in going back and forth

13 The disciplic succession of maha-bhagavata gurus wherein the disciple
accepts his guru’s mood and siddhdnta irrespective of formal initiation. -Ed.

14 The disciplic succession of gurus who may or may not be maha-
bhagavatas, and from whom one accepts formal initiation. -Ed.

15 See Endnote 5, at the end of this chapter.
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between renunciation and material enjoyment), rejected by
Gaudiya Vaisnavas, being debauchees with an abundance of
lust - it is they who have become these babdjis.

Be very strong in the proper understanding. Srila Bhaktivinoda
Thakura, Srila Prabhupada, Srila Bhaktivedanta Svami Maharaja,
and also us - we don’'t want to criticize these so-called babadjis’
avoidance of rules and regulations or their keeping babdgji-vesa.
What we criticize is their mood. Bhaktivinoda Thakura has not
criticized their dress of dor-kaupina, or even that they falsely
claim, “We are following the gopis.”

We criticize - Srila Bhaktivinoda Thakura, Srila Prabhupada
Bhaktisiddhanta Sarasvati Thakura, Srila Riipa Gosvami, and
all other bona fide dcaryas have criticized - that a newcomer
who barely knows sastra (Vedic scripture) or siddhanta, who
is quarreling with his wife, or his wife has divorced him and he
has no means to support his life, comes to these babajis and
thinks, “If I take babadji-vesa, everything will be solved. I may
also have two, three, four, or five widows; no harm. [ will then
be equipped with all things necessary for worldly life.”¢

They show no symptoms of renunciation, and they are
ignorant to the extreme regarding established truth. They don’t
know what bhakti is, what bhakti-rasa is, or even who Krsna
is and who the gopis are. Full of envy, they are always engaged
in association of sense gratifiers. Still, if they see someone
receptive at Radha-kunda or Vrndavana, they take twenty-five
paisa from them and think that they themselves are making
a guru-parampard. Such a so-called guru does this at once,
without delay, thinking that otherwise, ignorant people will go
to another babdji to become his disciple. Therefore he at once
makes them shave off their hair, at once gives them dor and
kaupina, and at once givesa so-called gopi mood: “You are Lalita,”
or, “You are Riipa Mafijari,” or, “You are such-and-such Mafjari”

16 See Endnote 6, at the end of this chapter.
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As mentioned earlier, the correct method is that the
candidate first tries to obey all the rules and regulations of the
householder asrama. He then becomes detached from worldly
affairs and, receiving the association of Vaisnava sadhus, comes
to sraddha, more sadhu-sanga, and then properly understands
the need of sad-guru. He will then inquire and search for a
qualified guru. He will take initiation from him, as well as
teachings and instructions. He will engage in visrambhena
guroh sevad, serving him with intimacy and affection. He will
serve gurudeva in a beautiful way, like a friend.

He will offer himself totally to gurudeva, and after many
days or many years he will become qualified in all kinds of basic
and elevated bhakti-siddhanta, conclusive truths. He will learn
Bhakti-sandarbha and the entire Srimad-Bhdgavatam, and then
he will be qualified to come to the stage of nisthd. Then, after
completing his course of nisthd, ruci will come naturally and
automatically. Ruci manifests toward bhajana - chanting, and
remembering - and is of two kinds."” Asakti comes then, and it
is also of two kinds. First it will manifest as asakti in chanting
and remembering, and then it will turn into asakti towards
Radha-Krsna and Caitanya Mahaprabhu personally.

At that time the candidate will be qualified to take dor-
kaupina and the ekadasa bhavas (eleven moods), and at that
stage $ri guru will help him in manifesting his ecstatic spiritual
form; at that very stage, not before. At that stage the bona
fide guru tells his qualified disciple, “You are so-and-so and
your siddha name is such-and-such.” He is not doing anything
externally, meaning that he is not changing the disciple’s vesa
(dress) or asrama (any one of the four stages of life).

Svariipa Damodara and Caitanya Mahaprabhu told all philo-
sophical truths regarding bhakti to Raghunatha dasa when
he came to them, and in this way he became both learned and

17 See Endnote 7, at the end of this chapter.
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renounced. He was so renounced that he used to eat the old,
rotting food remnants of Lord Jagannatha that were rejected
even by the cows. Let us become qualified like this, and then
we will be qualified for the eleven kinds of moods. And then,
by our siddha-deha, we will be able to serve Sri Sri Ridha and
Krsna twenty-four hours a day. This is the real method; this is
siddha-pranali.

On the other hand, a bogus sahajiyd guru indiscriminately
tells his disciple, “You are the daughter of Vrsabhanu Maharaja
and you are married in Javata. Your place is at Radha-kunda,
you are more beautiful than Mohini, and you are of golden
complexion.” He thus inspires that disciple to relinquish his big
beard and don a nose ring, braid, ladies’ ornaments, and ankle
bells on his feet. In this disguise, that disciple bears children
with many widows.

If externally one has male features and the mood of a male
within his heart, but hides this and dresses as a female and
associates with ladies, what will happen? Falling further and
further into the depths of depravity, he must go to hell, and he
is already going.'® Such disciples consider that they have taken
siddha-prandli. Actually, theirs is not siddha-pranadli - siddha
meaning ‘perfect’ and prandli meaning ‘process’ or ‘system’ -
but asiddha-pranali, the process of imperfection.

At our present stage we will have to remember all our
anarthas, our impure thoughts and habits, and our aparddhas,
or offenses. We all have a constitutional spiritual form, but it is
hidden within our gross and subtle body by Sri Krsna’s deluding
material potency known as maya. It is there, but who is qualified
to realize it? Have the babajis written any book regarding the
method for becoming qualified to realize our spiritual forms?
Never. In fact, they don’t know any philosophy:.

18 See Endnote 8, at the end of this chapter.
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Once, our Guru Maharaja was in Vrndavana doing Vraja-
mandala parikramad (the circumambulation of the holy land of
Vraja) with about four hundred pilgrims. He invited many babdjis
and hundreds gathered there. Guru Maharaja questioned all the
sahajiya babajis, “What is the aim and object of your sadhana
(spiritual practices) and bhajana?” They replied, “We want to
be liberated; we want to merge into brahma (the impersonal
Absolute); we want to become brahma.” They were ignorant of
the fact that this is mayavada philosophy, the doctrine of illusion
and impersonalism, which is quite against bhakti. Hearing their
replies, Guru Maharaja became both sad and angry, and he
began to defeat all their arguments.

We should know that our guru-parampara is bona fide. Don’t
associate with these babdjis unless you are strong like us. I used
to go to Radha-kunda during parikramd time and challenge
them, “If you are learned, if you know any philosophical
conclusive truths from $astra, then come and discuss these
topics with me. If I am defeated I will become a babdji and I
will be your disciple; otherwise, you must become my disciple.”
None of them came to meet my challenge.

Have you read Jaiva-dharma? Try to read it very carefully.
There, we read about two persons, Vijaya Kumara and
Vrajanatha. At first, in Mayapura, these devotees accepted
Premadasa Babaji as their guru from whom they learned the
sixty-four kinds of bhakti. Then, when they became expert,
their guru sent them to Jagannatha Purl to meet with Gopala
Guru Gosvami. From Gopala Guru Gosvami they learned the
difference between bhakti and bhakti-rasa, and how bhakti
can turn into bhakti-rasa.'® They learned deeply and perfectly

19 The entire process of bhakti encompasses the beginning stages to
the most advanced stages. Bhakti-rasa is defined as the mellow of one’s
particular relationship with Krsna. It occurs only when the devotee’s
permanent mood, or sthayibhdva, mixes in... (Continued on the next page)

52



~ The Sahajiya Babajis ~

about the identity of Krsna, Srimati Radhika, and the gopis. It
was not until after this that Gopala Guru Gosvami gave them the
ekadasa (eleven) moods and dor-kaupina. This is the process,
or siddha-pranali.

Srila Bhaktivinoda Thakura teaches that a guru should
consider to whom he is going to give babdji-vesa; whether
or not such recipients have given up attraction to money. He
considers whether they have renounced their attachment to
the tongue in the form of taking bidis, cigarettes, wine, ganja
(marijuana), ganja-bhanga (a drink made from marijuana),
and other drugs, as these untouchable substances certainly
lead them to degraded lower realms, to hell. Some Indian yogis
consider that their spiritual life and yoga practice will be helped
by taking gafja-bhanga. They think, “Now we are absorbed in
krsna-prema.” They are so foolish; they cannot imagine that
they are going to become mad like dogs and hogs.

These detestable things have been condemned in the books
of Srila Riipa Gosvami and Srila Jiva Gosvami, in Sri Caitanya-
caritamrta, and in Srimad-Bhagavatam. Srimad-Bhagavatam
(1.17.38) states:

suta uvdca
abhyarthitas tadd tasmai
sthanani kalaye dadau
dyiitam panam striyah sind
yatradharmas catur-vidhah

[Sita Gosvami said: “Maharaja Pariksit, thus being
petitioned by the personality of Kali, gave him per-
mission to reside in places where gambling, drinking,
prostitution, and animal slaughter were performed.”*]

...correct proportions with the appropriate ingredients - vibhava, anubhava,
sattvika-bhava, and saficdri-bhava (see pages 20-22) - to give the devotee
the taste, or mellow, of his direct service to Krsna -Ed.
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Avoidance of these basic prohibited activities is not bhakti in
and of itself, but it will take us to the door of bhakti. Dytiitam means
‘sambling, panam means ‘intoxication in the form of cigarettes,
bidis, tobacco, the masala of tobacco, and marijuana, all of which
surely bring lust in a day or two, or three. The intelligence of such
persons who take these intoxications disappears, and they leave
the path of bhakti; that is sure. Here in the First Canto of Srimad-
Bhagavatam, Sri Sukadeva Gosvami has prohibited the taking of all
these intoxicants for all kinds of devotees.

In India, some so-called Vaisnavas of Ramanandi take
opium, ganja, pan, and very big water pipes, imagining that the
high flame of their water pipe indicates their exalted Vaisnava
status. Moreover, in their dangerous condition of being in the
mode of ignorance, they become naked and quarrel with each
other. Try to avoid this maha-maha poison.

Srila Bhaktivinoda Thakura explains in jaiva-dharma that if
one has any desire for making money or for sense gratification,
he should not take the dress of a renunciant.2’ Similarly, Srila
Riipa Gosvami tells us in Sri Upadesamrta (Verse 1):

vdco vegam manasah krodha-vegam
jihva-vegam udaropastha-vegam
etan vegan yo visaheta dhirah
sarvam apimam prthivim sa Sisyat
[A wise and self-composed person who can subdue the
impetus to speak, the agitation of the mind, the onset
of anger, the vehemence of the tongue, the urge of the
belly and the agitation of the genitals can instruct the
entire world. In other words, all persons may become
disciples of such a self-controlled person.]

If one who is not in this stage is given siddha-pranali, then it
is not siddha-pranall, it is the pranali, or process, to go to hell.

20 See Endnote 9, at the end of this chapter.
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We must endeavor to be very strong in following our guru-
parampard. Our guru-parampard is right, and their so-called
guru-parampara is artificial. Their so-called siddha-pranali is
only about one hundred years old, whereas our real siddha-
prandli has come from the ancient Vedas and Upanisads. We
see that Sankara (Lord Siva) gave siddha-pranali to the four
Kumaras, and Narada gave it to other qualified devotees. We
certainly accept the concept of siddha-prandli, but in the right
process and at the right time.

There are some groups in Vrndavana whose followers say
that Srila Bhaktisiddhanta Sarasvati Thakura has no siddha-
prandli and no guru-parampard, just as they say that Srila
Bhaktivinoda Thakura has no guru-parampara. We must think
about this very deeply and carefully.

Who was the guru of Pariksit Maharaja? We know that he
had a family guru, a priest, someone like Sandilya Rsi, but he
heard Srimad-Bhdagavatam from Srila Sukadeva Gosvami, who
was a fully self-realized Vaisnava. He was renounced, detached
from worldly desires, quite free, and he had been given all
realizations from his father and guru, Srila Vyasadeva (the
literary incarnation of Krsna and manifester of all the Vedic
scriptures). Pariksit Maharaja heard Srimad-Bhdgavatam from
him, and as a result of such hearing - not even practicing - he
went directly to Goloka Vrndavana. Moreover, Srila Sanatana
Gosvami has explained in Brhad-bhagavatamrta that Pariksit
Maharaja became a gopi in the service of Sri Sri Radha and
Krsna. This is the real process.

True Guru is Eternal

Srila Bhaktivinoda Thakura and Srila Bhaktisiddhanta
Sarasvati Thakura are bona fide disciples of Jagannatha dasa
Babaji Maharaja and Srila Gaura Kiora dasa Babaji Maharaja
respectively. Someone may say, “Where is Srila Bhaktisiddhanta
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Sarasvatl Thakura's siddha-pranali?” Our reply is that he heard
all appropriate topics from his Siksa-guru and father, Srila
Bhaktivinoda Thakura, as Pariksit Maharaja heard everything
from Srila Sukadeva Gosvami.

Actually, there are two processes.?! In one process, if a devotee
is qualified in all bhakti principles, as were Vijaya Kumara in
Jaiva-dharma or Pariksit Maharaja in the Srimad-Bhdgavatam,
he can minimize his dress and take dor and kaupina himself;
there is nothing wrong in this.

For example, Ramanuja took initiation from a guru of low
caste who was a disciple of Yamunacarya, and later Ramanuja
wanted to take the renounced order from Yamunacarya himself.
When he reached Sri Rangam, he saw that Yamunacarya
had just left this world, and his divine body was coming in
procession for being given samadhi®?. He saw that three fingers
of Yamunacarya’s hand were closed. He asked some other
disciples of Yamunacarya why this was so, but they could not
answer. He then promised, “I will take sannyasa here, from him.
Just now I am taking sannyasa.” And at that moment one of his
gurudeva’s fingers relaxed and opened. Then he promised,
“I will write a commentary on Vedanta.” The second finger became
relaxed. Then he promised, “I will preach pure bhakti and [ will
write many bhakti books,” and at once the third finger relaxed
and opened. He thus accepted Yamunacarya as his sannyadsa-
guru, knowing, “My gurudeva did not die; he is eternal.”

A bona fide, qualified guru never dies. You can know that
your Prabhupada, Srila Bhaktivedanta Svami Maharaja, has
not died, and Srila Prabhupada Bhaktisiddhanta Sarasvati
Thakura has also not died.”® Thus Ramanuja took sannydsa

21 See Endnote 10, at the end of this chapter.

22 A samadhi is the tomb in which a pure Vaisnava’s body is laid after his
departure from this world -Ed.

23 See Endnote 11, at the end of this chapter.
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from Yamunacarya after Yamunacarya’'s departure from this
world. Similarly, why can’t Srila Prabhupada Bhaktisiddhanta
Sarasvatl Thakura take the renounced order from Gaura KiSora
dasa Babaji Maharaja, from his photo, after his departure?
Srila Gaura Ki$ora dasa Babaji Maharaja had disappeared
from the world’s vision by that time, but he is eternal. And
Srila Prabhupada took the siddha-pranadli, ekddasa moods
(the eleven moods), and siddha-deha, from Srila Bhaktivinoda
Thakura. This is not wrong; it is in the line of guru-parampara.

No one can deny this. If we cannot deny Sukadeva Gosvami,
Sanatana Gosvami, Ripa Gosvami, Vyasadeva, Ramanuja,
and Madhvacarya, then we cannot deny Srila Prabhupada
Bhaktisiddhanta Sarasvati Thakura.

Srila Prabhupada was so bold. He was jagad-guru. Following
in the line of Srila Bhaktivinoda Thakura, he brought about revo-
lutionary transformation in the Gaudiya Vaisnava sampradaya
and restored its lost dignity. He is certainly in guru-parampara.

[When Srila Bhaktisiddhanta Sarasvati Thakura saw that
many babdjis were now bogus, that they were with widow
matajis and producing sons, he became furious and said
that we will again accept the same saffron cloth of those
like Ramanujacarya, Madhvacarya, Mahaprabhu, and I$vara
Puripada. He then preached everywhere in the world.

At that time, those family persons who were of loose character
and had no status in society honored these bogus babdjis. That is
why he re-introduced the reddish cloth and sannyasa.]**

Regarding Srila Bhaktivinoda Thakura, he took all his moods
from Jagannatha dasa Babaji Maharaja, and that is why he was
able to write down the correct understanding of siddha-pranadli,
which descends in the heart of pure devotees in the stage of bhava.

24 This insertion is an excerpt from a lecture by Srila Bhaktivedanta
Narayana Gosvami Maharaja, spoken in Holland on June 10, 2001.
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I know so many persons who left Srila Bhaktivedanta Svami
Maharaja and went to those babdjis. They returned to their lusty
activities, taking so many matdjis here and there, and leaving
every aspect of bhakti. Now they are drinking, making merry,
taking drugs, and engaging in other abominable activities.
[ am aware that one of them has even committed suicide. I have
served all the main disciples of Srila Bhaktisiddhanta Sarasvati
Thakura, and I associated with all of them. I therefore know
so many things that most devotees don’t know. Those who are
bewildered in this regard will taste the bitter fruits of their
bewilderment.

Endnotes

1 An excerpt from Acarya Kesari Sri Srimad Bhakti
Prajiiana Kesava Gosvami - His Life and Teachings, Part Six:

Some ignorant people say that there is no siddha-pranali
in the Gaudiya Matha. This vicious propaganda is erroneous
in all respects. In the authentic literatures written by Srila
Gopala Bhatta Gosvami entitled Sat-kriya-sara-dipika and
Samskdra-dipikd, which is a supplement to Hari-bhakti-
vildsa, there is an account of the tridandi sannydsa samskara.
The original manuscript handwritten by Sri Gopala Bhatta
Gosvami is protected even today in the Royal Library of
Jaipura, and the gosvamis of Sri Radha-Ramana still have an
old copy of it. Therefore, Sat-kriya-sara-dipika and Samskdra-
dipika are accepted as authoritative evidence, and according
to them, the conferring of tridandi sannyasa vesa (the dress of
a sannyasi, renunciate) by Gaudiyas Vaisnavas is bona fide. In
this sannydsa samskara (the ceremony of awarding sannydsa)
dor-kaupina (loin cloth), bahir-vasa (outer garments) and the
sannyasa-mantra for taking shelter of gopi-bhdva (the mood
of devotion for Sr1 Krsna possessed by the cowherd women
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of Vraja) are given. The ekadasa-bhava (eleven aspects of gopi
identity), namely sambandha, vayah, nama, riipa, yitha, vesa,
ajia, vasa, seva, parakasta-svasa, and palya-dasi-bhava,*® are
contained within gopi-bhava. The identity of the siddha-deha is
determined by the instructions of §ri guru in accordance with
the ruci (taste) of the sddhaka (devotional practitioner). One’s
own eleven identifications (ekadasa-bhdva) given by guru are
called siddha-pranali. As the sadhaka goes on performing this
type of sadhana, the perfection of his svaripa (constitutional
spiritual form) takes place along with the attainment of suddha-
rati (pure attachment for Sri Sri Radha-Krsna) in his heart.

2 There is another, much more rare and quite bona fide
meaning of ‘babdji initiation! In our Gaudiya Matha line,
babaji initiation is the same as sannydsa initiation, except that
the color of the cloth is white (instead of the saffron cloth of
sannyasa, the renounced order), and the devotee is primarily
focused upon chanting harindma and rendering service to
Thakuraji (Deity worship). There is no emphasis upon outward
preaching service. In that regard, Srila Narayana Gosvami
Maharaja gave babaji initiation to three or four disciples, and
his guru maharaja, Srila Bhakti Prajiiana Kesava Gosvami
Maharaja, gave such initiation to about ten disciples —-Ed.

3 An excerpt from a darsana with Srila Bhaktivedanta
Narayana Gosvami Maharaja in France on April 27, 1999:

Srila Narayana Gosvami Maharaja:  have written a very good
essay on this subject (in Hindi). I want it to be translated in the
form of a booklet as soon as possible.

Jayanta-krsna dasa (later to become Sripada Suddhadvaiti
Maharaja): Yes, there should be a publication. There is so much

25 These terms are more elaborately explained on pages 5-6.
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confusion at present. They say that the babdjis quote Sanatana
Gosvami, just as we do.

Srila Narayana Gosvami Maharaja: That is not possible.
Sanatana Gosvami was not babdji. From where do they say he
took babdji initiation?

Jayanta-krsna dasa: They are not saying that. They say that
they are quoting his teachings. They say, “We are coming from
Sanatana Gosvami.”

Srila Narayana Gosvami Maharaja: Never, never, never.
Where is that line of succession? There is no teaching of his that
they can quote. From whom do they say Sanatana Gosvami took
babaji-vesa?

Brajanath dasa: They are not telling about that. They are just
quoting his teachings.

Srila Narayana Gosvami Maharaja: Why are they not
telling this? They should tell from whom Sanatana Gosvami
took bdbdji-vesa. Do they quote any reference? Is it written
anywhere? Actually, he took some old cloth from Tapana Misra
and made his own garments. There was no mantra given to
him; nothing of the sort.

Jayanta-krsna dasa: So where is this siddha-pranali coming
from?

Srila Narayana Gosvami Maharaja: Siddha-pranali is coming
from the very beginning. It is discussed in our scriptures. But it
is not like what they say.

Jayanta-krsna dasa: No ekadasa-bhava (the eleven aspects of
gopi bhava)?

Srila Narayana Gosvami Maharaja: Ekadasa-bhava is bona
fide, but it will come at the stage of bhava-bhakti. First comes
asakti, and then bhava, and at that time it will come through
the mercy of the bona fide parampara. It will descend from the
heart of the ragatmikad associate of the Lord and manifest in
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the heart of the disciple. It will not come by taking any special
mantra from others. That is why they are all characterless,
bogus persons.

Srila Bhaktivinoda Thakura has stated in Jaiva-dharma and
in his songs that it will come by the mercy of Srimati Radhika, in
the higher stage. Not that a guru would give ekadasa-bhavas to
someone who does not know anything about proper siddhanta
(philosophical conclusion) or proper behavior, and who does
not even clean himself after passing stool and urine. They want
moksa, liberation. They think, “By practicing in this way we will
have liberation. We will mix with Krsna.”

Jayanta-krsna dasa: Merging.

Brajanath dasa: Nikuiija-seva.

Srila Narayana Gosvami Maharaja: Why nikuiija-seva?
Brajanath dasa: They think that they will attain nikufija-seva,
where Radha-Krsna are always one.

Srila Narayana Gosvami Maharaja: No, no. They think that
they will merge in brahma (the impersonal absolute). They
think, “After doing all this bhakti - chanting harindma and
hearing harindma if we become siddha, pure, we will merge in
brahma and become brahma.” There are so many babdjis like
this, and they give their conception of ekadasa-bhava to other
persons who think like this. Where is the origin of giving this?
Did Caitanya Mahaprabhu give this? Who is the originator? They
cannot say. They have no paramparda, but we have parampara.
Jayanta-Kkrsna dasa: Sometimes they say that they are coming
from the Gadadhara line, or the Advaita line.

Srila Narayana Gosvami Maharaja: Did Nityananda Prabhu
take ekddasa-bhava from any babdji? Never. Was there even
any such babdji at that time? Who created babdji? Can anyone
show this babdji line, or even the name babdji, in Sri Caitanya-
caritamrta? It is not there.
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Rather, Sr1 Caitanya Mahaprabhu told Raghunatha dasa
Gosvami:%¢

antare nistha kara bahye loka-vyavahdra
acirdt krsna tomaya karibe uddhara

(Sri Caitanya-caritamrta, Madhya-lila 16.239)

mane’ nija-siddha-deha kariyd bhavana
ratri-dine kare vraje krsnera sevana

(Sri Caitanya-caritamrta, Madhya-lila 22.152)
This is siddha-pranali. And also:

trnad api sunicena
taror api sahisnund
amanind manadena
kirtaniyah sada harih
(Siksastaka 3)

[Thinking oneself to be even lower and more worth-
less than insignificant grass that has been trampled
beneath everyone’s feet, being more tolerant than a

26 These two verses are explained as follows in Acdrya Kesari Sri Srimad
Bhakti Prajiidna Kesava Gosvami - His Life and Teachings, Part Six:

“Here Sr1 Caitanya Mahaprabhuiji is saying that in the beginning one’s
nisthd, firm faith, is to be kept within the core of one’s heart, and at the same
time one is to behave like an ordinary person in order to sustain one’s life.
Gradually, when one’s faith becomes mature, his worldly activities will also
come to correspond with his bhajana; that is, they will become favorable
to bhajana. In such a condition, one should meditate on one’s internally
conceived siddha-deha suitable for the service of the Divine Couple, and in
the core of one’s heart one should mentally serve Them (aprakrta manasi-
sevd). By following this procedure, at first one attains svaripa-siddhi,
realization of one’s eternal spiritual body. Ultimately, at the stage of vastu-
siddhi (the spiritual body one receives upon attaining prema and taking
birth in Vraja) in prakata Vraja (the spiritual realm of Vraja which manifests
in this world), after giving up the material body, one receives the body of a
gopi corresponding to one’s internally conceived siddha-deha.”
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tree, being prideless and offering respect to all others
according to their respective positions, one should
continuously chant the holy name of Sri Hari.]

Western devotees are becoming influenced by them, more
than before. Mad and lusty men and women fall in the trap of
such babdjis. They don’t want to follow books like Upadesamrta
or Manah-Siksda. They don't know whether or not there are
such books.

4 An excerpt from Five Essential Essays, Addendum Two :

After Sriman Mahaprabhu, His eternal pastime associates such
as the six Gosvamis, Sri Lokanatha, and Sri Bhiigarbha, and later
Sri Krsnadasa Kaviraja, Sri Narottama Thakura, and Sri Visvanatha
Cakravartl Thakura were naturally niskificana, paramahamsa
Vaisnavas. There was no need for them to wear sannyasa-vesa,
saffron cloth. Secondly, Sriman Mahaprabhu had performed the
pastime of wearing sannydsa-vesa and saffron cloth.

Thus considering themselves to be worthless, lowly, and
unqualified, these mahdtmads did not wear sannyasa-vesa and
saffron cloth, in order to show honor and respect to the vesa of
Sriman Mahaprabhu and also to maintain their own identities
as servants under the shelter of His lotus feet.

On the other hand, in order to express veneration for the
niskificana paramahdmsa-vesa of the associates of Sriman
Mahaprabhu and, under their guidance to preach His message
throughout the entire world, many akificana Vaisnavas on the
path of raganuga-bhajana, holding the paramahamsa-vesa upon
their heads, have accepted a position below their worshipable
superiors by wearing the saffron cloth of the sannydasa asrama
(the renounced order), which is included within the system of
varnasrama dharma (the Vedic system for the organization of
civilized society).
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These two customs, each having their own place, are both
exquisitely beautiful and also completely in accordance with
siddhanta. Today Suddha-hari-bhakti has been, is being, and
will continue to be, preached and spread throughout the world
by these mahdpurusas, great perfected saints, who wear this
second type of niskificana sannydsi-vesa.

5 An excerpt from Acarya Kesari Sri Srimad Bhakti
Prajiiana Kesava Gosvami - His Life and Teachings, Part Four:

The system of bhagavata-parampara is superior to that of
pancardtrika-parampara, and is founded on the degree of profi-
ciency in bhajana (bhajana-nistha). The charm and superiority
of bhdgavata-paramparda is that pdrficardtrika-parampara
is included within it. In bhdgavata-parampara there is no
obstruction in regard to time. From the viewpoint of pure bhakti,
the doctrines of paricaratrika and of bhagavata both explain
the same teachings with the same objective. In Sri Caitanya-
caritamrta (Madhya-lila 19.169) it is said, “pafcaratra bhagavate
ei laksana kaya - these symptoms are described in Vedic
literatures such as the Paficaratras and Srimad-Bhagavatam’.

The prakrta-sahajiya sampradaya, while claiming to be
followers of SrT Riipa Gosvami, accumulate offenses to the lotus
feet of Sri Jiva Gosvami. Similarly, nowadays the jati-gosvamis
and those who accept their remnants - such as several members
of the sahajiya, kartabhaja, kisoribhaja, and bhajanakhaja
sampraddyas - proudly conceive of themselves as followers of
Cakravarti Thakura, but cast calumnies against the commentator
Sri Baladeva Vidyabhiisana (who is Srila Cakravarti Thakura’s
main disciple and successor). In this way, they are growing
excessively hateful and progressing towards hell.

[...] Several additional facts are worthy of our consideration
on the subject of paricaratrika-guru-parampara and bhagavata-
parampara:
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(1) The guru of lower rasa: If a pancaratrika-diksa-guru in
his constitutional spiritual form (siddha-svariipa) is situated
in a rasa that is lower than that of his disciple, how can he give
bhajana-siksa (instructions on how to perform ones spiritual
practices) pertaining to the more elevated rasa? In this situation,
the disciple must go elsewhere and take shelter of a Vaisnava
who is qualified to give the appropriate superior guidance. For
example, Sri Hrdaya Caitanya is an associate in sakhya-rasa
(attachment for Krsna in the mood of a friend) in krsna-lila (Sri
Krsna’s pastimes), whereas his disciple Sri Syamananda Prabhu
(Duhkhi Krsna dasa) is an associate in madhura-rasa (conjugal
love). Therefore Sri Hrdaya Caitanya personally sent Duhkhi
Krsna dasa to Srila Jiva Gosvami to receive higher bhajana-siksa
in madhura-rasa.

(2) The less qualified guru: It may happen that guru and
disciple in paricaratrika-guru-parampard are in the same rasa,
but that the guru is not so highly qualified as the disciple. Under
such circumstances, the disciple must go and take shelter of an
uttama (topmost) Vaisnava for higher bhajana-siksa, and this
Vaisnava will be called his guru in the bhagavata-parampara.

We can see from these two considerations that the
paiicardtrika process has some inherent defects, whereas the
bhagavata-parampard is completely free from these defects
and is flawless in all respects.

(3) Sriman Mahaprabhu is not parncaratrika-guru of anyone:
All members of the Gaudiya-sampraddya accept Sri Caitanya
Mahaprabhu as jagad-guru and consider themselves to be
His followers. However, on what basis do they maintain this
conviction? There is no recorded account anywhere of Sriman
Mahaprabhu giving diksa-mantra (the mantras given by the
guru at the time of initiation) to anyone. This means that
Sriman Mahaprabhu is not anyone’s guru in the paricaratrika-
parampard, although He Himself is a disciple of Sri I§vara Puri.
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Therefore, if the Gaudiya Vaisnava community accepts the
guidance and discipleship of Sri Caitanya Mahaprabhu, it can
only be on one basis, and that basis is bhagavata-parampara.

(4) All Gaudiya Vaisnavas are ripanuga (followers of Srila
Rilpa Gosvami) on the basis of bhagavata-parampara only: Each
and every Gaudiya Vaisnava is proud to call himself riipanuga.
But the point to consider is this: how many disciples did Sr
Riipa Gosvami initiate by the pancaratrika method? The fact
is that Sri Jiva Gosvami is his one and only diksa disciple,
and Sr1 Ripa is not actually a diksa disciple of Sri Caitanya
Mahaprabhu. So on what basis do members of the Gaudiya
Vaisnava community accept Sri Ripa Gosvami as their guru?
How is it possible to be a follower of Sri Riipa Gosvami and
at the same time be a follower of Sri Caitanya Mahaprabhu?
Even Sri Sanatana Gosvami, who is the Siksd-guru (instructing
spiritual master) of Sri Riipa Gosvami, has not a second thought
about calling himself ripanuga. The basis of all these examples
is one - bhagavata-parampara.

[...] Who is the parcardtrika-diksa-guru of Srila Krsnadasa
Kaviraja Gosvami? We cannot say, because he has not
mentioned the name of his parcardtrika-diksa-guru in any of
his writings, but he has named his $iksd-gurus in Sri Caitanya-
caritamrta (Adi-lila 1.37): “These six gurus (the six Gosvamis of
Vrndavana) are my siksa-gurus and I offer countless obeisances
at their lotus feet.” At the end of each chapter of Sri Caitanya-
caritamrta he has written, “Sri-rupa-raghundatha-pade yara dsa,
caitanya caritamrta kahe krsna dasa - Praying at the lotus feet
of Sri Riipa and Sri Raghunatha, always desiring their mercy, I,
Krsnadasa, narrate Sri Caitanya-caritamrta, following in their
footsteps.”* In these statements he has specifically accepted Sri
Riipa Gosvami and Sri Raghunatha dasa Gosvami as his Siksa-
gurus on the basis of bhdgavata guru-parampara.
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From these facts it becomes thoroughly obvious that
bhdagavata-parampara, which includes paricaratrika-parampara,
always shines forth brilliantly.

6 An excerpt from Acarya Kesari Sri Srimad Bhakti
Prajiiana Kesava Gosvami - His Life and Teachings, Part Six:

There is a terrible and disastrous custom among babajis
of keeping maidservants in their asramas. In some dsramas, a
babdji may even keep his former wife as his maidservant. These
people associate with women on the pretext of serving God and
the sadhus.

7 An excerpt from a lecture by Srila Bhaktivedanta Narayana
Gosvami Maharaja in Oahu, Hawaii, on January 18, 2002:

From nistha, ruci, or taste, manifests. This taste is divided into
two: vastu-vaisistya apeksani and vastu-vaisistya anapeksani.
After passing the stage at which many anarthas remain, this
taste may arise. Some anarthas are still there, but not ndma-
aparadha. The anarthas of the devotee in the stage of ruci are
now in a very minute form.

An example of apeksani-ruci is as follows: When someone
sings with a guitar, with harmonium, with so many instruments,
and with a very sweet melody and voice, it will be very tasteful.
On the other hand, if a high-class devotee, weeping with a
melting heart, is singing with no instrument, and his voice is
not so sweet, then that hearer will not have taste to hear. If that
devotee sees that any deities are well-dressed, he will have
taste in Their darsana, and if the same deities not well-dressed,
no taste will occur.

[...] When ruci first develops, it depends on good melody,
good decoration, and so on. When it further develops, the
devotee is more advanced, and Srimati Radhika is an example
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of that. She is far superior to ruci, but I am giving an example.
Once Srimati Radhika heard someone talking about Krsna from
very far away and She fainted. In this way there are two classes
of ruci. Then, as ruci continues through its most complete stage
of vastu-vaisistya anapeksani, it will be then changed into asakti.

8 An excerpt from Acarya Kesari Sri Srimad Bhakti
Prajiiana Kesava Gosvami - His Life and Teachings, Part Six:

Others do not adorn their male bodies in the dress of women,
but they support the conception of those who do. With flirtatious
gestures, they indiscriminately sing about the confidential
loving play of Rai-Kani (Radha-Krsna) in the presence of any
ordinary people in the marketplace, without considering the
eligibility of their audience. They give pretentious lectures on
rasa-lila and imitate it. Thus these debauchees cheapen the
aprakrta-rasa (supramundane mellows) for the jada (material)
rasa. They believe that it is absolutely necessary to keep the
company of another’s wife as an illicit paramour in order
to realize aprakrta-rasa. Conversely, they think that Sri Jiva
Gosvami and Srila Narottama Thakura cannot possibly be rasika,
because Sri Jiva Gosvami was a brahmacari from boyhood and
Srila Narottama Thakura never entered household life. Such
people, also, come in the category of prakrta-sahajiya.

9 An excerpt from Jaiva-dharma, Chapter 7:

Yadava dasa: Who can give vesa [initiation into the renounced
order, along with the dress of a renunciant]?

Ananta dasa Babaji: One should receive vesa from a grha-tydgi
(renunciant) bhakta. A grhastha-bhakta has not experienced
the life of a renunciant; hence, he must not give vesa to anybody.
The Brahma-vaivarta Purdna states: “apariksyopadistam yat
loka-nasaya tad bhavet - Without first practicing spiritual life,
one should not advise others, as this will create chaos in society.”
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Yadava dasa: What are the points a guru must consider when
he initiates a devotee with vesa?

Ananta dasa Babaji: The first point a guru must consider is
whether the disciple is competent. Has he, as a grhastha-bhakta
(householder devotee), been able to attain the brahminical
qualities such as equanimity, sense control, and so on by
practicing devotional service to Krsna? Has he shaken off the
desire to associate with women? Has he uprooted the material
cravings for wealth, opulent food and clothing, and luxurious
living? The guru will have the disciple stay with him for some
time to test him properly. Only when he is convinced of his
disciple’s eligibility, and not before, will he initiate him into vesa.
The guru will surely fall down if he initiates an undeserving
disciple.

Yadava dasa: Now I understand that receiving vesa is not an
easy affair, but is actually an extremely serious observance.
Indeed, the unqualified, so-called gurus have made this vesa a
mere meaningless ritual, a farce. Unfortunately this is only the
beginning. | wonder where all this will end?

Ananta dasa Babaji: It was in order to protect the sanctity of
this process that Sri Caitanya chastised Chota Haridasa for a
minor deviation. Those who claim to be followers of my Lord,
Sri Mahaprabhu, must always remember this punishment of
Chota Haridasa.

10 An excerpt from Five Essential Essays, Chapter 4:

A sadhaka may receive sannydsa-vesa (the saffron cloth of the
renounced order) from some suitable guru; and alternatively,
when genuine vairdgya (renunciation at the stage of bhava-
bhakti) arises, he may accept vesa from himself. Haridasa
Thakura, the six Gosvamis, Lokanatha Gosvami, and others are
examples of the practice of accepting vesa from oneself. This is
also the way Srila Bhaktisiddhanta Sarasvati Thakura accepted

69



~ Discerning the True Sentiments of the Soul ~

sannydsa-vesa after the disappearance of Srila Gaura Ki$ora
dasa Babaji, from whom he had received the diksa-mantra.

We see from these examples that acceptance of vesa in this
way is fully in agreement with sdstra. Sri Ramanujacarya also
accepted tridandi sannyasa from himself after the disappearance
of his guru Srila Yamunacarya.

11 An excerpt from a lecture by Srila Bhakti Prajiana
Ke$ava Gosvami Maharaja, published in The Rays of The
Harmonist, Issue 25 (Tirobhava Edition), 2011:%7

By using the words ‘birth’ and ‘death, a kind of mournful
mood, full of disbelief, grief, and lamentation arises in the
heart. But such moods do not arise when we use words like
avirbhava and tirobhdva, or prakata and aprakata. Factually,
for the Vaisnava, pain is completely absent in his appearance
and disappearance, unlike the experience of birth and death.
Generally, therefore, the Vaisnavas do not use the term ‘birth,
but instead say ‘appearance’ or ‘manifestation.” And in place
of the term ‘death’ they say ‘disappearance’ or ‘has become
unmanifest.’

We understand this from a statement from Sri Caitanya-
bhagavata, the scripture describing the pastimes of Sri
Caitanyadeva:

adyapiha sei lila kare gaurardya
kona-kona bhagyavan dekhibdre pdya

Sri Caitanya Mahaprabhu is still performing His pastimes
to this day, but only a few, very fortunate souls can see
them.

27 This article is copyrighted under the Creative Commons-Attribution-
Share Alike (CC-BY-SA) 3.0 unported license.
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From this, we can apprehend that $ri Caitanyadeva’s eternal
servants and associates are indeed ever-present. Among us,
a few had the good fortune, some time ago, to have the direct
audience (darsana) of Srila Bhaktivinoda Thakura, but because
it is not possible to see him at present, a doubt can arise that
he is existing eternally. It should be understood, however, that
despite the inability of our mundane eyes to perceive him, he is
still present to this day. Do not be amazed by this! [ am speaking
the truth, the complete truth. He is present with us even today!
[ will endeavor to remove your doubt to some extent with an
example.

[...] You have seen how a snake leaves its skin and then
slithers away in the same form it had before. Upon seeing the
skin, we understand that it belongs to a snake. The skin also
tells us the exact shape and size of the snake. Although the
snake has discarded its full skin, it has gone off in its complete
form somewhere else.

[...] In fact, you are also eternal. You also will not die. You
will merely change your body as one changes his cloth. I recall
one verse from the Gitad on this subject. You are aware of the
verse (Bhagavad-gita 2.22): “Just as a person discards his old
garments and acquires new ones, similarly the embodied soul
gives up old bodies and accepts new ones.” Do not consider that
this verse, which applies only to conditioned souls, also applies
to my subject of discussion. There is no difference between the
body and the soul of the eternally liberated maha-purusas, so if
we apply this verse to them, we will incur an offence. As far as
we are concerned, there is a vast difference between our ‘cloth’
(our body) and us.

In this temple room named avidya-harana, that place where
ignorance is totally removed, we are taking darsana of the vigraha
(Deity), or the picture, of Srila Thakura’s manifest (prakata) and
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unmanifest (aprakata) pastimes. That vigraha is his beautifully
decorated worshipful form (arca).

The picture of him before us is his very arca-miirti, which is
transcendental. This form is not transitory but eternal, and this
indeed is his form in the manifest (prakata) and unmanifest
(aprakata) pastimes. If this mirti were not eternal, then
we would diligently seek out his eternal miirti and worship
that alone. But in fact, this very miirti is established at Srila
Bhaktivinoda Thakura’s place of samadhi, and thus is never
material, or temporary.

72



Sri Narada (1)

After many years, Narada left his mortal body. At that same moment
his siddha-deha manifested, and in that siddha-deha he became so power-
ful that he could travel anywhere in the universe or beyond. (p35)



Guru and Disciple (2)

“Only unto those great souls who have implicit faith in both the
Lord and the spiritual master are all the imports of Vedic knowledge
automatically revealed” (Svetasvatara Upanisad 6.23). (p94)



Srila Raghunatha dasa Gosvami (3)

Svariipa Damodara and Caitanya Mahaprabhu told all philosophical
truths regarding bhakti to Raghunatha dasa when he came to them,
and in this way he became both learned and renounced. He was so
renounced that he used to eat the old, rotting food remnants of Lord
Jagannatha that were rejected even by the cows. (p50-51)



Srila Jiva Gosvami (4)

Srila Jiva Gosvami was riipdanuga, a pure follower of Srila Riipa

Gosvami. (p75)




Srila Visvanatha Cakravarti Thakura (5)

Following in the footsteps of Srila Riipa Gosvamy, Srila Vi$vanatha
Cakravarti Thakura composed an abundance of transcendental
literature on bhakti, thereby establishing in this world the innermost
desire of Sriman Mahaprabhu’s heart. (Part IV)



Blessings upon Srila Sanatana Gosvami (6)

Aware of Sri Caitanya Mahaprabhu’s identity as the Supreme Lord,
Srila Sanatana Gosvami had great honor for His saffron cloth and
thought, “I cannot be like Him, I am not so high.” Out of reverence he
wore a simple white cloth, just to minimize his material necessities,
and he used to worship Mahaprabhu'’s saffron cloth. (p81)



Sri Sukadeva Gosvami (7)

Sri Sukadeva Gosvami is totally renounced. For him there is no
difference between the most beautiful naked lady and a piece of dry
firewood. He has no interest at all in the affairs of men and women.
Yet, that Sukadeva Gosvami offers reverential obeisances to rasa-lila
and asta-kaliya-lila. (p89)



Sri Sri Radha-Krsna (8)

We conditioned souls have the eligibility to become maiijaris, young
maidservants of Srimati Radhika, thus serving Krsna through Her.
This is not a small attainment. (p90)



Sri Krsna, the Source of all Incarnations (9)

Krsna Himself manifested as each of the incarnations. They are all
the same Krsna, but He is playing the role of being Them. (p91)



$ri Caitanya Mahaprabhu and Srila Riipa Gosvami (10)

Sri Ripa Gosvami knew the mood of Sri Caitanya Mahaprabhu,
because Mahaprabhu had inspired in his heart the contents of His
own heart. (p97)



$ri Caitanya Mahaprabhu (11)

Sri1 Caitanya Mahaprabhu is not only Caitanya Mahaprabhu. He is
Sri Krsna Himself, having taken the beauty and internal moods of
Srimati Radhika. (p98)



$ri Riipa Maiijari (12)
“When the Divine Couple enjoy Their conjugal pastimes, these maid-
servants are not at all shy. They move freely, without hesitation, even
more so than the prana-prestha-sakhis (such as Lalita and Visakha). I take
shelter of those maidservants, who have Ripa Maiijart as their leader”
(Vraja-vildsa stava 38, by Srila Raghunatha dasa Gosvami). (Part V)



Sri Rati Maiijari (13)
The raganuga-bhakta, or more specifically, the riipanuga-bhakta will
follow the rules and regulations of bhakti as Srila Raghunatha dasa

Gosvami did externally, and internally he will follow the mood of Rati
Maiijarl. (p100)



Srila Vyasadeva (14)

Srimad-Bhagavatam is the pure evidence regarding transcendental
subjects. The writer, or manifester, of §r1'mad-Bhdgavatam is maha-muni
Srila Vyasadeva, who is Sr1 Krsna Himself. (p103)



Saunaka Rsi and the sages approach $ri Siita Gosvami (15)

Once, in Naimisaranya, 88,000 learned and realized scholars
gathered to hear from Sri Siita Gosvami, the disciple of Srila Sukadeva
Gosvami. Sr1 Stita Gosvami was a most learned scholar of all Vedic
literature and a fully self-realized soul. (p105)



S$ri Sri Radha-Krsna and Their Associates (16)

The gist of the matter is that Radha-Krsna’s love-laden lild is so
confidential and so full of mysteries that it is imperceptible, even for
those in dasya-bhdva and vatsalya-bhdva. Only the sakhis are eligible
for this. (p116)



Part IV

Counterfeit and
Genuine Currency

All That Glitters Is Not Gold

[ want to explain something so that you will be very careful.
[ am receiving questions about the books published by some
of the babdjis of Vraja. These babdjis claim that they accept Sri
Caitanya Mahaprabhu, Sri Nityananda Prabhu, and Sri Sri Radha-
Krsna. They have not written their own books. They refer only
to books like Stava-mala by Srila Riipa Gosvami, Stavavali and
Vilapa-kusumarjali by Srila Raghunatha dasa Gosvami, Radha-
rasa-sudhanidhi by Sr1 Prabhodananda Sarasvati, and other
Gosvami books. They have taken our Gosvamis’ explanations,
which are in Sanskrit, and they are simply translating them into
Bengali. Everything seems to be okay - but you should know
the defects of these babdjis. Carefully note down their defects
in your hearts and your notebooks.

First of all, they don’t accept that the Gaudiya Vaisnava
sampraddya, the Gaudiya line of disciplic succession, is one of
the branches of the Brahma-Madhva-sampraddya, although
this fact has been clearly explained by Sr1 Kavi-karnapiira,
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Srila Jiva Gosvami, and then by Sri Baladeva Vidyabhiisana
Prabhu. It has also been explained by Srila Bhaktivinoda
Thakura, Srila Bhaktisiddhanta Sarasvati Thakura, by my
gurudeva Srila Bhakti Prajiiana Ke$ava Gosvami Maharaja, and
also by Srila Bhaktivedanta Svaimi Maharaja.

Second, they think that Sri Prabhodananda Sarasvati and
Prakasananda Sarasvati are the same person, although there
is so much difference between them. Will a person of the
Ramanuja sampradaya go down to become a mayavadi (one who
advocates the doctrine of impersonalism) like Prakasananda
Sarasvati, and then again become Prabhodananda Sarasvati,
who was so exalted that he became the guru of Srila Gopala
Bhatta Gosvami? This idea is absurd. Prabhodananda Sarasvati
and Prakasananda Sarasvatl were contemporaries. Will the
same person go back and forth, from being a Vaispava in
South India to becoming a mayavadi, then again becoming a
Vaisnava in Vrndavana, and again becoming a mayavadri? Srila
Bhaktisiddhanta Sarasvati Thakura has vividly written about
this, and great historians and research scholars have also
rejected the idea that they are the same person.

Third, they don’t give proper honor to Srila Jiva Gosvami,
and this is a very big blunder. This is a vital point. They say
that Jiva Gosvami is of svakiya-bhava, the conception that Sri
Radha-Krsna are a married couple. They say that he never
supported parakiya-bhava, the conception that in Their human-
like pastimes They are paramour lovers, and that he is in fact
against parakiya-bhdva. They say that in his explanations of
Srimad-Bhagavatam and Brahma-sambhitd, in his own books like
Gopala-campil, and especially in his Sri Ujjvala-nilamani tika,
he has written against parakiya-bhdva. This is their greatest
blunder. We don’t accept their statements at all.
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All in One Line

Srila Jiva Gosvami was riipanuga, a pure follower of Srila
Rilpa Gosvami! who, in his siddha form as Srimati Radhika’s
maidservant, is Sri Ripa Maiijarl. However, for some devotees
who were not very qualified at that time, who were beginners,
and who would not be able to accept the purity of parakiya-
bhava no matter how carefully it was explained - there were so
many like this - he seemed to favor svakiya-bhava.

For some followers, so that they would be able to come
at least to vidhi-marga (worship according to the rules and
regulations of Narada-parficaratra), Jiva Gosvami wrote as if
he was a supporter of svakiya-rasa. He wanted that through
this they would become qualified and then they would come
to appreciate the mood of parakiya. For qualified persons he
has written that parakiya-bhava is in Vraja and svakiya-bhava
is in Dvaraka. He has vividly written this, and he also accepted
this. He would never speak against the teachings of Srila Riipa
Gosvami, Srila Sanatana Gosvami, and Sri Caitanya Mahaprabhu.
He was a follower of the same root idea of parakiya-bhava as
propounded by Riipa Gosvami.

Those ignorant babdjis of Vraja could not reconcile this.
They became opposed to Srila Jiva Gosvami and considered
that they were taking the side of Srila Vi$vanatha Cakravarti
Thakura, even though there is no dispute between Jiva Gosvami
and Visvanatha Cakravarti Thakura.

Whatever Jiva Gosvami wrote for the benefit of those
unqualified followers is in the line of tattva-siddhanta,
conclusive philosophical truth. He wrote that by tattva the
gopis are krsna-svakiya.

1 SrilaJiva Gosvami was also the only personality who was accepted
as the diksa disciple of Srila Riipa Gosvami -Ed.
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dananda-cinmaya-rasa-pratibhavitabhis
tabhir ya eva nija-riipatayd kalabhih
goloka eva nivasaty akhildtma-bhiito
govindam adi-purusam tam aham bhajami
(Brahma-samhita 5.37)

[I worship Govinda, the primeval Lord, who resides
in His own realm, Goloka, with Radha, who resembles
His own spiritual figure and who embodies the
ecstatic potency (hladini). Their companions are Her
confidantes, who embody extensions of Her bodily
form and who are imbued and permeated with ever-
blissful spiritual rasa.]

Nija-rupataya kalabhih. The gopis are Krsna’s power. They
cannot be parakiya in the eyes of tattva-siddhdnta. They are
non-different from Krsna, being His power. They are also not
the wives of any cowherd men of Vrndavana. By tattva they
are svakiya. (Sva means ‘own’ and kiya means sampatti, or
‘wealth.) This means they are of Krsna, Krsna’s own, and they
are His power.

Srila Viévanatha Cakravarti Thakura has written in the
line of rasa-tattva, or pastimes. In rasa-tattva, Yogamaya has
arranged that both the gopis and Krsna forget that Krsna is
the Supreme Personality of Godhead and that the gopis are His
own pleasure potency. She has arranged that both the gopis
and Krsna think that the gopis are married to other gopas, and
therefore they have a paramour relationship with Krsna. If it
were not like this, there would be no rasa at all. Para means
‘greatest, one’s own greatest wealth (kiya), and it also means
‘another; another’s wealth. Therefore the meaning in tattva-
siddhanta, philosophical conclusive truth, and rasa-tattva is
harmoniously reconciled. Srila Riipa Gosvami has explained
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this, especially in Ujjvala-nilamani, and also in his other books.
The gopis are Krsna’'s own power, but for rasa it is said that they
are parakiya.

What is parakiya? There are two principles: dtma-rasa
and para-rasa, or eka-rasa and aneka-rasa. Krsna is eka-rasa
or atmd-rasa. He is the complete embodiment of rasa. He is
atmdardma and dptakama, meaning that He is always full and
satisfied within Himself, and He doesn’t need anything from
anyone in order to be happy. The gopis are His power. Sakti-
$aktimatayor abheda. Sakti, the energy, and Saktimdn, the
possessor of that energy, or power, are one. They are identical.

At the same time, although Krsna has the quality of being
atma-rasa, He is also para-rasa. Para-rasa means that the
gopis have some specialty that distinguishes them from Krsna.
Although they are part of Krsna, although they are one with
Him, their specialty is that they serve Him in the mood of
amorous rasa. Krsna is the enjoyer, and they are the containers
or reservoirs of love and affection for Him.

Aneka-rasa or para-rasa is the gopis’ rasa, or mood of service,
which Krsna wants to taste in various ways. Their rasa is in the
form of parakiya-rasa, and this is the meaning of parakiya -
nothing else. These are exalted philosophical truths, which
have been also explained by Srila Bhaktivinoda Thakura.

[Vijaya: Your statements are astounding. How is it
possible that even Krsna Himself, who is the embodi-
ment of rasa and the constitutional enjoyer of rasa,
does not fully understand the behavior of madana (the
most exalted love for Krsna, which is only experienced
by Srimati Radhika)?

Gosvami: Krsna is rasa Himself, and He is unlim-
ited, omniscient, and omnipotent. Nothing is hidden
from Him, and nothing is inaccessible or impossible
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for Him. He is eternally eka-rasa, and at the same time,
He is also aneka-rasa, due to His acintya-bhedabheda-
dharma (inconceivable, simultaneous oneness and
difference). As eka-rasa, encompassing everything
within Himself, He is atmarama, and in this condition,
no rasa exists separately from Him.

However, He is simultaneously aneka-rasa. Thus,
besides atma-gata-rasa (rasa experienced by oneself),
there is also para-gata-rasa (rasa experienced by
others) and the varieties of mixed atma-para-vicitra-
rasa. The happiness of His pastimes lies in the latter
two types of rasa.

When para-gata expands to the ultimate degree, it
is called parakiya-rasa, and this highest development
manifests abundantly in Vrndavana. Thus, for the
atma-gata-rasa, the unknown, exalted, and unique
happiness of parakiya-rasa is the last limit of madana.
This is present during the purely unmanifest pastimes
in Goloka, and also to a slight extent in Vraja.]?

Thus, Jiva Gosvami is not of a different opinion than Riipa
Gosvami. They have the same opinion. Visvanatha Cakravarti
Thakura has proven that Jiva Gosvami was in parakiya-bhava,
and that he accepted Srimad-Bhagavatam and Ujjvala-nilamani.
In his own Ujjvala-nilamani tika, Srila Jiva Gosvami has written,
“svecchaya likhitam kificit, kificid atra parecchaya - 1 have written
some things by my own desire and some things by the desire of
others. The portions which are consistent, in which svakiya and
parakiya are reconciled and in the line of Ripa Gosvami, this is
my desire; and the portions that are not reconciled are written
due to the desire of others.” I have written about all these topics
in my book called Prabandha Paficakam, Five Essential Essays.
Try to know these truths fully.

2 This insertion is an excerpt from jaiva-dharma, Chapter 36.
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Sahajiya babajis say that we Gaudiya Vaisnavas are not a
branch of the line of Madhvacarya. They say that Madhvacarya
is of a different opinion than the Gaudiya Vaisnavas, but this is
quite wrong. We have so many specialties that are also present in
the line of Madhvacarya.

Also, some of them say that because Caitanya Mahaprabhu
took sannydsa, the renounced order, from Kesava Bharati, a
mayavadi, He Himself must be a mayavadi. We don’t accept
this. Mahaprabhu’s actual guru was I$vara Puripada. He took
only His vesa, saffron cloth, from Ke$ava Bharati, and there is no
harm in this. Madhvacarya did this as well.

Sannydsa can be taken in this way.®> However, Mahaprabhu
took gopala-mantra and other mantras from Sri I$vara Puripada.
Madhavendra Puripada also took sannydsa from a mayavadi, but
he took diksa initiation in the line of Madhava, and Laksmipati
Tirtha was his guru.

We are thus in one line. There is some little difference in
upasand-marga, worshipping a particular Deity, but by tattva
we are both the same. Sri Baladeva Vidyabhiisana prabhu
has written about this very vividly, and the opinion of Kavi-
karnapitra is also that we are in the Madhva sampradaya.

Another point is that these babdjis don’t accept Srila
Baladeva Vidyabhiisana to be in the Gaudiya Vaisnava line.
They are vehemently opposed to this understanding. However,
if Baladeva Vidyabhiisana Prabhu were out of our Gaudiya
sampraddya, then who is our savior? He went to Galta Gaddi
in Jaipura and defeated the Vaisnavas of the Sri sampradaya*,
convincing them that Srimati Radhika should be established

3 See Endnote 1, at the end of this chapter.

4 One of the four authorized Vaisnava sampraddyas (lines of disciplic
succession), which was originally founded by Srimati Laksmi Devi, the
goddess of fortune (Sri is another name of Laksmi). In Kali-yuga, Sri
Ramanuja became the dcarya of this sampraddya and propounded the
Vedanta philosophy of qualified monism (visistadvaita-vada).
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on the left of Krsna (Govinda) in the temple. He wrote a
commentary on Vedanta-siitra called Govinda-bhasya, and that
commentary has been accepted as the Gaudiya-bhdsya, the
commentary representing the Gaudiya sampradaya.®

If Baladeva Vidyabhiisana Prabhu is not in our sampradaya
(the unbroken disciplic line), then what sampradaya is he in? All
of his commentaries are in the line of Srila Ripa Gosvami and
our Gaudiya Vaisnava dcaryas. If he were out of our sampradaya,
everything would have been finished. In other words, if he had
not been present at that time in Jaipura, our Gaudiya Vaisnava
identity would have disappeared from this world. This is a vital
point.

From Saffron to White to Saffron

These babdjis also say that if anyone wears the saffron cloth
of sannydsa, he is not in the Gaudiya Vaisnava line. They have no
correct idea. As stated in Sri Caitanya-caritamrta (Madhya-lila
8.128):

kiba vipra, kibd nyasi, Stidra kene naya
yei krsna-tattva-vetta, sei guru haya

[It does not matter whether a person is a vipra (learned
scholar in Vedic wisdom) or is born in a lower family,
or is in the renounced order of life. If he is master in
the science of Krsna, he is the perfect and bona fide
spiritual master.*]

Srila Krsna dasa Kaviraja Gosvami has written the words ‘kiba
nydsi;’ nydsi means ‘sannydsi. 1$vara Puripada, Madhavendra
Puripada, and all renunciates in their line were sannydsis in
saffron cloth; so many associates of Caitanya Mahaprabhu
wore saffron cloth, as did Svariipa Damodara. Saffron cloth is

5 See Endnote 2, at the end of this chapter.
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the sign of renunciation, and it is also the color of anuraga,
or attachment, for Krsna. It indirectly indicates someone who
is not a widow; in other words it indicates someone who is
married and has Krsna as her beloved. On the other hand, white
cloth (in Vedic culture) is worn by widows. We are not widows.

Aware of Sri Caitanya Mahaprabhu’s identity as the Supreme
Lord, Srila Sanatana Gosvami had great honor for His saffron
cloth and thought, “I cannot be like Him, I am not so high.” Out
of reverence he wore a simple white cloth, just to minimize his
material necessities, and he used to worship Mahaprabhu’s
saffron cloth.

In Vraja, the Vrajavasis all used to call Sanatana Gosvami
‘babd. They called him bara-babd, meaning ‘elder sadhu, and
Riipa Gosvami chota-babd, meaning ‘younger sadhu. After
them, others in their line also took white cloth, but after the
time of Vi§vanatha Cakravarti Thakura, many persons wearing
that cloth deviated.

Some great souls, like Jagannatha dasa Babaji, Madhustidana
dasa Babaji, and Gaura Kisora dasa Babaji used this babaji
title out of humility, and everyone used to call them that. [baba
means ‘sadhu’ or ‘father, and ji is a suffix meaning ‘respect-
able’] These mukta-maha-purusas, great transcendentalists,
are paramahamsas, or swan-like renunciants of the highest
spiritual rank, and they are also the eternal associates of Radha
and Krsna. They are far above the conception of babdji, or even
sannydsa (which is within the varndsrama system). For them to
accept the title babaji, therefore, is their humility.®

At that time, those family persons who were of loose char-
acter and had no status in society honored these bogus babdjis.

6 Considering that the ‘renounced’ babdji society was a disgrace to the
Vaisnava community, Srila Gaura Kisora dasa Babaji Maharaja once decided
to dress up like a sophisticated gentleman so that society members would
notice that he was clearly distancing himself from the babaji code of dress
and immoral behavior -Ed.
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That is why Srila Sarasvati Thakura re-introduced the reddish
cloth and sannydsa. And after that he preached throughout
the world.

Presently, many persons who were previously in the Gaudiya
Matha but due to debauchery were rejected from there, have
now become babadjis.

Take Care

If you read these sahajiya babajis’ books - their translations
and commentaries of our dcdrya’s literatures - their poison
may enter you.

avaisnava-mukhodgirnam piitam hari-kathdmrtam
Sravanam naiva kartavyam sarpocchistam yatha payah

(Padma Purana)

[One should not hear anything about Krsna from a
non-Vaisnava. Milk touched by the lips of a serpent has
poisonous effects. Similarly, talks about Krsna given by
a non-Vaisnava are also poisonous.*]

Srila Raghunatha dasa Gosvami’s Vildpa-kusumadiijali and
other books like Krsna-bhavanamrta, Radha-rasa-sudha-nidhi,
and Stavavali are all good books. They are amrta, nectar.
However, if you hear them from non-Vaisnavas, the ideas of such
non-Vaisnavas will enter your heart and you will be deviated
from the path of bhaki. Be very careful about this.

What will become of such speakers and their audiences?

naitat samdcarej jatu
manasapi hy anisvarah
vinasyaty dcaran maudhyad
yatha ‘rudro ‘bdhi-jam visam
(Srimad-Bhdagavatam 10.33.31)
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[One who is not a great controller should never imitate
the behavior of ruling personalities, even mentally.
If out of foolishness an ordinary person does imitate
such behavior, he will simply destroy himself, just as
a person who is not Rudra would destroy himself if he
tried to drink an ocean of poison.*]

If someone is not powerful like Sankara (Lord Siva), yet he
wants to drink poison as Sankara did, he will die at once. First
be Sankara; first be qualified. Because these babdjis criticize
the pure dcaryas in the line of Gaudiya Vaisnavas, we should
boycott the books they have translated, even though the books
from which these translations are coming are bona fide. If
you are qualified like a hamsa, a swan, who can separate milk
from water, then you may be protected while reading their
translations, otherwise not.

I have come to tell you these things only to make you all
careful. Don’t be bewildered. Try to be very strong, knowing all
these points.

Endnotes

1 An excerpt from Srila Bhaktivedanta Svami Maharaja’s
purport to Sri Caitanya-caritamrta, Adi-lila 3.34:

During the time of Lord Caitanya, the influence of
Sankaracarya in society was very strong. People thought that
one could accept sannydsa only in the disciplic succession
of Sankaracarya. Lord Caitanya could have performed
His missionary activities as a householder, but He found
householder life an obstruction to His mission. Therefore He
decided to accept the renounced order, sannydsa. Since His
acceptance of sannydsa was also designed to attract public
attention, Lord Caitanya, not wishing to disturb the social
convention, took the renounced order of life from a sannyasi
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in the disciplic succession of Sankaracarya, although sannydsa
was also sanctioned in the Vaisnava sampradaya.

2 An excerpt from a lecture by Srila Bhaktivedanta Svami
Maharaja, spoken on September 30, 1973:

As far as we in the Madhva-Gaudiya sampraddya are con-
cerned, our dcaryas accepted Srimad-Bhdgavatam as the nat-
ural commentary on Brahma-siitra. The Gaudiya sampradaya
did not make any commentary on the Brahma-siitra because
they accepted, and Caitanya Mahaprabhu accepted, Srimad-
Bhagavatam as the natural commentary because it was also
written by Vyasadeva, the original author of Brahma-siitra. If
the author had made his own commentary, there was no need
of another. This is the Gaudiya Vaisnava siddhdnta.

Sometime back, however, in Jaipura, there was a challenge
that the Gaudiya sampraddya has no commentary on the
Vedanta-siitra. Visvanatha Cakravartli Thakura was requested
to go there because he was the most senior Vaisnava scholar.
He was living in Vrndavana at that time, and because he was
very advanced in age at that time, he authorized Baladeva
Vidyabhtiisana, “You do it. There is no need, but people are
demanding, ‘Where is your commentary on the Vedanta-sitra?”
Therefore, by the dictation of Govindaji at Jaipura, Baladeva
Vidyabhiisana wrote the commentary on Brahma-sitra called
Govinda-bhasya. In this way, the Brahma-Madhva-Gaudiya
sampraddya has also got a commentary on Brahma-siitra, and
that is required.
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Part V

The Sahajiva Within Us

[In the previous discourses, Srila Narayana Gosvami Maharaja
has educated us regarding the current of unalloyed bhakti,
and how and why to avoid being derailed by sahgajiyas. In this
discourse and the two discourses in Part VI, he is educating us
about how and why to avoid the influence of the sahajiya within
our own selves.]

Krsna, The Origin of All Existence,
The Lord of All Sweetness

The song Sri Madhurdstakam tells us that everything is sweet
(madhura) about Sri Krsna, the original Lord of sweetness. His
Vrndavana is sweet, His laughing and smiling are sweet, His
coming-and-going is so sweet, His Yamuna and her waves are
sweet, His nikufijas (secluded groves wherein He and the gopis
perform their confidential amorous pastimes) are sweet, and
His sidelong glances are also very sweet.

Who is speaking about the sweetness of Krsna here? Is it the
evil demons Kamsa Maharaja, Aghasura, Bakasura, or Putana?
Srimati Radhika Herself is uttering this; She alone is fully
qualified to speak in this way.
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The history behind Radhika’s words is that a sakhi once told
Her, “Krsna has left Vrndavana. He now has 16,108 queens,
and numerous others want to marry Him as well. Why do You
maintain such great love and affection for that crooked Krsna?
He has no love for You and no love for Vrndavana. Give Him up;
try to forget Him forever” Srimati Radhika replied, “O sakhi,
what you are saying is true. But I cannot forget Him, because
everything about Him is so sweet.”

Demons like Karsa, Jarasandha, Duryodhana, Ke$i, Pltana,
Bakasura, Aghasura, Caniira, and Mustika saw that very same
Krsna, but they did not see or experience His sweetness at
all. Rather, they considered Him a very cruel, powerful, and
dangerous enemy.

Sahajiyas Cannot Relish
His Sweetness

Do you know why I am speaking in this way? These demons
were against Krsna, so instead of experiencing His sweetness,
they simply experienced their own enmity. Similarly, if we
imagine that we are deeply meditating on Krsna's asta-kaliya-
lila, His daily twenty-four hour pastimes with the gopis, but we
have not reached the stage of bhava-bhakti, we will also not
experience His sweetness. Rather, we will experience our own
lust and material desires. In this connection, Karhsa and other
demons represent our material desires.

Krsna and the realization of the sweetness of Krsna is surely
our goal, but do not try to jump up to the top of the tree. Begin
from the root of the tree and gradually climb up from there;
then you can realize your goal.

The sincere devotee engages in the proper process of bhakti
from the start. At first he follows the verse beginning with adau
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sraddha tatah sadhu-sango ‘tha bhajana-kriya'. After this, he is
able to follow the principles as stated in the verse beginning
ksantir avyartha-kalatvam?®.

The Goal of Bhakti:
To Realize and Relish His Sweetness

If you can follow these two $lokas, then you can realize
something of the goal. | know, and I see, that in Western and
Eastern countries many of the devotees try to enter asta-kaliya-
lila, although they know nothing of its transcendental nature.
Our Gosvamis have warned us not to delve very much into this
subject matter.

This topic is truly our goal, and we can realize it by following
the proper process. If a person is filled with worldly desires and
is attached to women, wine, and wealth, misunderstanding his
own identity and considering himself to be his body, how can
he properly meditate on asta-kaliya-lila?

Eroticism Divine and Mundane

Suppose a man or woman try to meditate on Radha-Krsna's
pastimes at midnight. Suppose they try to remember how all
the gopis left their homes and met Krsna alone, and moreover,
how Krsna left all the gopis in the middle of the night and took
Srimati Radhika inside a kufija in which They played together
intimately. What will he or she actually think about? Likewise, if
such a man and woman meet together at night to discuss these
most confidential topics, what will be the ultimate result of
their discussion? They are bound to feel lust. They will not be
able to control their minds or senses, and their characters and

1 Please see page 16 for the full verse and translation.

2 Please see pages 17-18 for the full verse and translation.
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entire spiritual lives will be ruined. Do you understand what I
am saying? We should not even think about these topics.?

A young or even old person may remember the meaning of
this verse:

pramada-madana-lilah kandare kandare te
racayati nava-ytinor dvandvam asminn amandam
iti kila kalanartham lagnakas tad-dvayor me
nija-nikata-nivasam dehi govardhana! tvam

(Govardhana-vasa-prarthana-dasakam, Verse 2
by Srila Raghunatha dasa Gosvami)

[The youthful Divine Couple perform delightful amo-
rous pastimes within each and every one of your caves.
Thus, since you facilitate the witnessing of Their lilds,
0 Govardhana, please give me residence by your side.]

3 Srila Narayana Gosvami Maharaja has personally translated into Hindi
some of the Gosvamis’ literatures that discuss these confidential topics,
and he instructed his disciples to translate his works into English and other
languages after that. He wanted that there would be authentic translations,
publications, and presentations of these esoteric transcendental pastimes -
for now and for posterity - so that new- and old-comers would not be
inclined to search in the domain of those who are not properly following the
teachings of Srila Riipa Gosvami and our Gaudiya guru-parampara.

In May of 2002, while translating Ujjvala-nilamani, he stated, “l am writing
about the very elevated moods of Srila Riipa Gosvami; moods that were
inspired in him by Sri Caitanya Mahaprabhu Himself. Mahaprabhu ordered
him to write about the deep feelings of the gopis, and the process by which
we can achieve similar feelings. Most of you are not qualified to hear or read
about this, what to speak of follow, and yet we are writing. Otherwise, if we do
not do so, these moods will be lost to the world. We must record this for future
generations.” Later that year, during his Janmastami lecture in August, Srila
Maharaja told his audience, “If one is qualified he can read Sri Ujjvala-nilamani,
but he must do so under the guidance of exalted Vaisnavas. In this way, by the
mercy of guru, he can realize all those/these transcendental moods.”

He took the responsibility of educating the old- and new-comers how
to carefully treat these most confidential, exalted, outstanding literatures,
and he desired that his sincere disciples also accept that responsibility -Ed.
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This verse suggests that Radha and Krsna are meeting
together and embracing. If a devotee who is not advanced in
bhakti tries to meditate on this, a worldly conception is bound
to come in his heart. Therefore, always be careful.

Sri Sukadeva Gosvami, who is a maha-maha-bhagavata,
a topmost self-realized soul, is so detached from material
consideration and possessions that he does not even possess
a dor-kaupina (loincloth), nor does he even have a bhajana
kutira, a place to perform bhajana. He is totally renounced. For
him there is no difference between the most beautiful naked
lady and a piece of dry firewood. He has no interest at all in the
affairs of men and women. Yet, that Sukadeva Gosvami offers
reverential obeisances to rasa-lild and asta-kaliya-lila. Although
service to sweet Krsna like that of the gopis is certainly our goal,
we cannot pretend to be close to that service at our stage.*

Srila Vi$vanatha Cakravarti Thakura has written:

aradhyo bhagavan vrajesa tanayas tad dhdma vrnddavanam
ramya kacid updsana vrajavadhii vargena ya kalpita

srimad-bhagavatam pramanam amalam prema pumartho mahan
Sri caitanya mahaprabhor matam idam tatradaro na parah

(Caitanya-manjusam)

[Bhagavan Vrajendra-nandana Sri Krsna and His tran-
scendental abode Sri Vrndavana-dhidma are my most
worshipable objects. The most excellent method of
worshiping Krsna is that adopted by the gopa-ramanis,
the young wives of Vraja. Srimad-Bhagavatam is the
flawless and most authoritative scripture, and krsna-
prema (pure love for Krsna) is the fifth and highest
achievement of human life, beyond dharma (mundane
religion), artha (wealth), kama (sense gratifica-
tion), and moksa (liberation). This is the opinion of

4 See Endnote 1, at the end of this chapter.
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Sri Caitanya Mahaprabhu. We have supreme regard for
this conclusion. We have no inclination or respect for
any other cheating opinions.]

The highest examples of love and affection in service to
Krsna are the gopis. By constitution, conditioned souls of this
world do not have the eligibility to become svatantra nayakas,
or direct beloveds of Krsna, like Srimati Lalita, Srimati Visakh3,
and others in their category. We conditioned souls have the
eligibility to become maiijaris, young maidservants of Srimati
Radhika, thus serving Krsna through Her.

This is not a small attainment. This most exalted service is
so confidential that it cannot be performed by even Lalita or
Visakha, or by others like them, even though these svatantra
nayakas are on a higher rank than the manjaris. Such service
can only be executed by gopis like Sr1 Ripa Maiijari and
Sri Rati Mafijari. Lalitd and Vi$akha cannot enter a kufija in
which Radha and Krsna are alone and engaged in Their most
intimate amorous pastimes, but the marijaris can enter without
hesitation and serve both Radha and Krsna there.

An Obstacle on the Path of Bhakti

Do not discuss the confidential matters of Sri Sri Radha-
Krsna before the general public or any neophyte audience. Be
careful, otherwise your audiences of the opposite gender will
be charmed by hearing from you; they will weep and run after
you, and your character will be lost forever.

The Clear Path

Always try to follow the teachings of the Eleventh Canto of
Srimad-Bhagavatam, and try to follow Srila Ripa Gosvami’s
Upadesamrta and Srila Raghunatha dasa Gosvam's Sri Manah-
Siksa. This is first. Then try to gradually come to the stage of rati
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(bhava-bhakti), at which time all of Krsna’s pastimes will auto-
matically manifest in a very pure form. Try to follow these instruc-
tions. Go through the channel opened by Srila Bhaktivinoda
Thakura and by our guru-parampard, and especially by Srila
Riipa Gosvami and Srila Raghunatha dasa Gosvami.

In Srimad-Bhdgavatam, Sri Krsna-dvaipayana Vyasa and
Srila Sukadeva Gosvami have somewhat explained about the
goal of our life in the descriptions of Krsna’s incarnations like
Matsya, Kiirma, Varaha, Nrsimha, Rama, Parasurama, Vamana,
and Kalki. They have kept all the madhura-Iila, the descriptions
of Krsna and His associates in Vrndavana, and especially the
descriptions of the gopis, in the Tenth Canto, and there they
explained our aim and object fully.

Krsna Himself manifested as each of the incarnations. They
are all the same Krsna, but He is playing the role of being Them.

Sri Jayadeva Gosvami sings in his Sri Dasavatdra-stotram
(Verse 11):

Sri-jayadeva-kaver idam uditam udaram
Srnu sukha-dam subha-dam bhava-saram
kesava! dhrta-dasa-vidha-ripa! jaya jagadisa! hare

[Please hear this sincere prayer uttered by the poet Sri
Jayadeva. It awards happiness and auspiciousness and
describes the essence of Your incarnations. O Ke$ava,
who assumed ten forms! All glories to You, O Lord of
the Universe, O Hari!]

In this connection, Kesava refers to Vrajendra-nandana Sri
Krsna. That same Krsna is our goal, and to serve Him as the
gopis do is certainly our goal. At the same time, without being
very careful, you will be following the path of the great demons
Pitana, Aghasura, Bakasura, and Karsa. You will be bound to
be like them.
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Srila Sukadeva Gosvami began speaking about the topics
of bhakti from its beginning stages, as well as the processes to
achieve the various stages of bhakti. Then, in the Eleventh Canto
he discussed the process Sri Narada Muni explained to Vasudeva
about the topics instructed by the Nava-yogendras to Maharaja
Nimi. For example, the Nava-yogendras explained about the
twenty-four gurus, including the air and the Earth (planet).
From the air one can learn detachment, and from the Earth one
can learn tolerance. In those texts the processes to achieve the
highest goal given in the Tenth Canto has also been explained.

The same goal of life has been expressed in a still better
way in Sri Caitanya-caritdmrta. In the very beginning of that
$astra, Srila Krsnadasa Kaviraja Gosvami has shared Srila Riipa
Gosvami’'s words:

anarpita-carim cirdt karunayavatirnah kalau
samarpayitum unnatojjvala-rasam sva-bhakti-sSriyam
harih purata-sundara-dyuti-kadamba-sandipitah
sada hrdaya-kandare sphuratu vah saci-nandanah

(Sri Caitanya-caritamrta, Adi-lila 1.4)

[May the Supreme Lord who is known as the son of
Srimati Saci-devi (Sacinandana), be transcendentally
situated in the innermost chambers of your heart.
Resplendent with the radiance of molten gold, He has
appeared in the Age of Kali by His causeless mercy to
bestow what no incarnation has ever offered before:
the most sublime and radiant mellow of devotional
service, the mellow of conjugal love.*]

sri-radhayah pranaya-mahima kidrso vanayaiva-
svadyo yenadbhuta-madhurima kidrso va madiyah
saukhyam cdsya mad-anubhavatah kidrsam veti lobhat
tad-bhavadhyah samajani saci-garbha-sindhau harinduh

(Sri Caitanya-caritamrta, Adi-1ila 1.6)
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[Desiring to understand the glory of Radharant’s love,
the wonderful qualities in Him that She alone relishes
through Her love, and the happiness She feels when
She realizes the sweetness of His love, the Supreme
Lord Hari, richly endowed with Her emotions,
appeared from the womb of Srimati Saci-devi, as the
moon appeared from the ocean.*]

radha krsna-pranaya-vikrtir hladini Saktir asmad
ekatmanav api bhuvi pura deha-bhedam gatau tau
caitanyakhyam prakatam adhuna tad-dvayam caikyam dptam
radha-bhava-dyuti-suvalitam naumi krsna-svartipam

(Sri Caitanya-caritamrta, Adi-lila 1.5)

[The loving affairs of Sri Radha and Krsna are transcen-
dental manifestations of the Lord’s internal pleasure-
giving potency. Although Radha and Krsna are one in
Their identity, They separated Themselves eternally.
Now these two transcendental identities have again
united, in the form of Sri Krsna Caitanya. I bow down
to Him, who has manifested Himself with the sentiment
and complexion of Srimati Radharani although He is
Krsna Himself.*]

Srila Krsnadasa Kaviraja Gosvami especially explained
the goal and the process to achieve it in the fourth chapter of
Sri Caitanya-caritamrta, Adi-lild, and in Sri Raya Ramananda
Samvada. Sri Caitanya Mahaprabhu also instructed the process
to Srila Ripa Gosvami in Madhya-lild, chapters nineteen and
twenty, and to Srila Sanatana Gosvami in Madhya-lild, chapters
twenty to twenty-three. Let us take care about trying to jump to
the top of a tree while being at the bottom. If you enter a fire,
you will be burned.

At the same time, it is also not sufficient to merely speak
about the philosophical truths and processes of bhakti. Try to
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be actually established, or realized, in this. Suppose a disciple
is always preaching the glories of Krsna's philosophy and His
variety of sweet pastimes. Suppose that disciple is always
chanting. He is chanting one ldkha (sixty-four rounds) of holy
names daily and is always reading about the pastimes of Krsna
and glorifying Him - but he does not have very much faith in
his guru and he does not follow his gurudeva’s orders. Or, he
sometimes follows and sometimes does not; sometimes he
follows his uncontrolled mind.

It is stated in the Upanisads:

yasya deve para bhaktir
yathad deve tatha gurau

tasyaite kathita hy arthah
prakdsante mahdtmanah

(Svetasvatara Upanisad 6.23)

[Only unto those great souls who have implicit faith
in both the Lord and the spiritual master are all the
imports of Vedic knowledge automatically revealed.*]

Endnote

1 An excerpt from Srila Bhaktivedanta Svami Maharaja’s
purport to Srimad-Bhagavatam 1.4.5:

In the Bhagavad-gita (5.18) it is said that a learned sage looks
equally on a learned and gentle brahmana (priest or teacher of
divine knowledge), a candala (dog-eater), a dog or a cow due to
his spiritual vision. Srila Sukadeva Gosvami attained that stage.
Thus he did not see a male or female; he saw all living entities in
different dress. The ladies who were bathing could understand
the mind of a man simply by studying his demeanor, just as by
looking at a child one can understand how innocent he is.
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Sukadeva Gosvami was a young boy sixteen years old, and
therefore all the parts of his body were developed. He was
naked also, and so were the ladies. But because Sukadeva
Gosvami was transcendental to sex relations, he appeared very
innocent. The ladies, by their special qualifications, could sense
this at once, and therefore they were not very concerned about
him. But when his father passed, the ladies quickly dressed.
The ladies were exactly like his children or grandchildren, yet
they reacted to the presence of Vyasadeva according to the
social custom because Srila Vyasadeva played the part of a
householder. A householder has to distinguish between a male
and female, otherwise he cannot be a householder.

One should, therefore, attempt to know the distinction
between body and soul without any attachment for male and
female. As long as such distinction is there, one should not try
to become a sannydsi like Sukadeva Gosvam.

95






Part VI

This Is The Question

Why Not Only One Book?

I have come here to share with you the teachings of Sri
Caitanya Mahaprabhu.

Sri-caitanya-mano-’bhistam sthdpitam yena bhiitale
svayam rtpah kada mahyam dadati sva-padantikam
(Sri Prema-bhakti-candrika,
by Srila Narottama dasa Thakura)

Sri Riipa Gosvami knew the mood of Sri Caitanya Mahaprabhu,
because Mahaprabhu had inspired in his heart the contents of
His own heart regarding the reason He descended from Goloka-
Vrndavana to this world. It was in Prayaga that the Lord first
inspired in his heart His own aim and objective. Then in Puri
He requested Sri Nityananda Prabhu, Sri Svariipa Damodara,
Sri Raya Ramiananda, and all His personal associates to
bestow their mercy upon Srila Riipa Gosvami, so that Ripa
Gosvami could establish in this world His innermost desire. By
Mahaprabhu'’s inspiration and mercy, Riipa Gosvami was then
able to write Bhakti-rasamrta-sindhu, Ujjvala-nilamani, Lalita-
madhava, Vidagdha-madhava, and so many other books.
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Sri Caitanya Mahaprabhu is not only Caitanya Mahaprabhu.
He is Sri Krsna Himself, having taken the beauty and internal
moods of Srimati Radhika. Whatever He could not give in Krsna’s
pastimes, He gave as Mahaprabhu - as Sacinandana Gaurahari’.

Krsna had four reasons for descending from Goloka-
Svetadvipa? to this world.

anarpita-carim cirdt karunayavatirnah kalau
samarpayitum unnatojjvala-rasam sva-bhakti-sSriyam
harih purata-sundara-dyuti-kadamba-sandipitah
sadad hrdaya-kandare sphuratu vah saci-nandanah

(Sri Caitanya-caritamrta, Adi-lila 1.4)

[May the Supreme Lord who is known as the son of
Srimati Saci-devi (Sacinandana), be transcendentally
situated in the innermost chambers of your heart.
Resplendent with the radiance of molten gold, He has
appeared in the Age of Kali by His causeless mercy to
bestow what no incarnation has ever offered before:
the most sublime and radiant mellow of devotional
service, the mellow of conjugal love.*]

Krsna’s primary internal reason was that He wanted to
relish the internal moods of Srimati Radhika. He considered that
although He is so beautiful and sweet, He could not experience
what it is in Him that makes Her so maddened.

sri-rddhayah pranaya-mahima kidrso vanayaiva-
svadyo yenddbhuta-madhurima kidrso va madiyah

1 When Mahaprabhu was in the dasrama of a householder, he was known
by the name of Sacinandana Gaurahari, or ‘the son of Saci, who took the
inner moods and golden complexion of Srimati Radhika’

2 Goloka-Svetadvipa is that quadrangular section of Goloka-Vrndavana
where Sri Caitanya Mahaprabhu and His associates eternally reside. Also see
Endnote 1.
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saukhyam casya mad-anubhavatah kidrsam veti lobhat
tad-bhavadhyah samajani saci-garbha-sindhau harinduh

(Sri Caitanya-caritamrta, Adi-lila 1.6)

He could not relish Himself to the extent She could. Thus,
He wanted to know the glory of Her love, the nature of the
qualities within Him that madden Her so, and the pleasure She
experiences by remembering Him. The mood He thus relished is
called unnatojjvala-parakiya-bhava (also known as aupapatya
bhava), the most brilliant mood of a transcendental paramour.

He wanted to give His mercy: karunaydvatirnah kalau
samarpayitum unnatojjvala-rasam sva-bhakti-Sriyam. Sva-bhakti-
§riyam refers to mafjari-bhdva, the mood of Srimati Radhika’s
maidservant. Since Mahaprabhu especially desired to give this
one gift, and He did so, why did Srila Riipa Gosvami write so many
books, including Bhakti-rasamrta-sindhu and Upadesamrta?
Why did he not write only about the topics of marijari-bhava,
exclaiming, “Oh, all of you devotees throughout the world should
accept only mafijari-bhava”? Why did he not write only one book,
saying, “You are all maifijaris”? Why? This is the question.

Are all devotees in only one stage of bhakti, or are they in
different stages? Actually, there are millions of stages of bhakti,
and one marijari-bhava. Manjari-bhava is certainly our highest
aim and object, but Srila Riipa Gosvami has written in his
Bhakti-rasamrta-sindhu:

Sravanotkirtanadini-vaidha bhakty uditani tu
yanyangani ca tanyatra vijiieyani manisibhih
(Bhakti-rasamrta-sindhu 1.2.296)
[Those who are well-versed in transcendental knowl-
edge (tattva-vit) know full well that all the various

limbs of bhakti, such as Sravana and loud kirtana,
should also be practiced in rdganuga-bhakti.]
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He has also written:

seva sadhaka-riipena siddha-rupena catra hi
tad bhava lipsunad karyad vraja lokanusaratah

(Bhakti-rasamrta-sindhu 1.2.295)

One will have to follow the ripdanuga Vaisnavas, in their
sadhaka-ripena, their forms as devotional practitioners, and in
their siddha-riipena, their fully perfect forms as associates of
Sri Sri Radha and Krsna. We should follow sadhaka-riipena
in the teachings of Srila Riipa Gosvami regarding the limbs of
bhakti, the rules and regulations. On one hand, riipanuga-bhakti
does not manifest simply by reading Sastra or by following rules
and regulations, but you must know that in order to have greed
for riipanuga-bhakti, it is essential to observe the sdastric injunc-
tions. You will have to obey sastra, otherwise you will simply
create disturbance in bhakti.

Sruti-smrti-puranddi-paficaratra-vidhim vina
aikdantiki harer bhaktir utpdtayaiva kalpate
(Bhakti-rasamrta-sindhu 1.2.101)

[Devotional service of the Lord that ignores the autho-
rized Vedic literatures like the Upanisads, Puranas and
Narada-paricardtra is simply an unnecessary distur-
bance in society.*]

The meaning of seva sadhaka-riipena siddha-ripena cdtra hi
is that the raganuga-bhakta, or more specifically, the ripanuga-
bhakta will follow the rules and regulations of bhakti as Srila
Raghunatha dasa Gosvami did externally, and internally he
will follow the mood of Rati Maifijari (Srila Raghunatha dasa
Gosvami’s form in Radha-Krsna’s pastimes). Those who have
no greed, that is, those who are not at the stage of bhava-bhakti,
will not be able to follow him.

100



~ This Is The Question ~

It is necessary to follow all the instructions written in
Upadesamrta. If you boycott Upadesamrta, your bhakti will be
only illusory; it will cheat you. Try to follow Srila Riipa Gosvami,
who is akhanda-guru-tattva, the complete undivided principle
of guru.

Not everyone is in the same stage of bhakti. Everyone is in
different stages. If one is a neophyte and does not have even
Sraddha (faith in the words of Krsna, guru, and Vaisnavas),
how can you tell him, “You are a mafijari; book your ticket for
only the marfijari mood”? I want to tell you all, that this is a very
wrong idea. Try to truly understand and then follow the real
meaning of ripanuga.

When Nityananda Prabhu preached in the assembly of Jagal
and Madhai, they beat Him and blood flowed from His head,
but still He gave them krsna-prema. He preached throughout
Bengal and other parts of India, but what was He preaching?
Did He preach, “Oh, you are a mafijari’? He never did so.

Nityananda Prabhu is the root akhanda-guru-tattva. Does
He have the mood of a manjari or not? Yes, he is Ananga Maifijari,
but he did not preach about this. One may think, “He does not
have a maiijari mood and He did not preach it, so He is not
guru. I will not obey Him. I will obey only Srila Riipa Gosvami.”
A person who thinks in this way is bogus. He is an offender at
the lotus feet of the entire guru-parampara.

We will have to obey the entire guru-parampara. My disciples
who are preaching Krsna’s holy name know what is the mood
of the maiijaris, but not all of them are qualified to have it. Be
very careful about this. Don’t commit offenses at the lotus feet
of Vaisnavas. Suppose someone says, “If there is a difference
of opinion between Gurudeva and Aranya Maharaja [later to
become Prema-prayojana dasa], I will follow Aranya Maharaja
and not Gurudeva.” What is this? This is called guror-avajiia
(neglecting the authority of gurudeva and disobeying his
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instructions). It is only because of Gurudeva that Aranya
Maharaja, or any other disciple, knows who is Srila Riipa
Gosvami and what is the mood of a maiijari. This is a bogus
idea. If you have this idea, then kindly correct your feelings;
otherwise all your ‘moods’ will vanish. I have told this to all of
you, because nowadays a wind is blowing in this direction: “We
will follow only the mood of the maiijaris; nothing else, nothing
else, and nothing else.”

Only if a real transcendental greed has entered your heart to
serve Sri Radha and Krsna do these symptoms manifest:

[“When bhava-bhakti, the seed of ecstatic emotion
for Krsna, fructifies, the following nine symptoms
manifest in one’s behavior: forgiveness, concern that
time should not be wasted, detachment, absence of
false prestige, hope, eagerness, a taste for chanting
the holy name of the Lord, attachment to hear the
descriptions of the transcendental qualities of the
Lord, and affection for those places where the Lord
resides - a temple or a holy place like Vrndavana.
These are all called anubhavas, subordinate signs of
ecstatic emotion. They are visible in a person in whose
heart the seed of love of God has begun to fructify”*
(Bhakti-rasamrta-sindhu 1.3.25-26).]

Srimad-Bhdgavatam is the spotless evidence regarding Sri
Krsna’s transcendental pastimes and any other transcendental
topic. But is the marijari mood directly written about anywhere
in Srimad-Bhdgavatam? It is not, although it is indirectly
indicated in many places. There is even no direct mention of
the name ‘Srimati Radhika, ‘Lalita, or ‘Vi$akha’ Why is this so?
Did Srila Vyasadeva or Srila Sukadeva Gosvami not know their
names? On the contrary, Srila Sukadeva Gosvami would faint
when uttering Radhika’s name.
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Since Srimad-Bhagavatam has not openly declared the
mafijari mood, we also should not do so. We are not greater than
Sri Vyasadeva, Srila Sukadeva Gosvami, Srila Ripa Gosvami or
Sr1 Caitanya Mahaprabhu. We should keep that mood in our
hearts, as a wife who has a paramour does not give her husband
any such indication. In India it is done like this, but not in the
West. Westerners can declare more than ten husbands at a
time, but in India, to declare another beloved would create a
very big problem.

[ request that if you think you have greed for the mood of a
manjari, keep it in your heart so that nobody can have a scent of
it. Otherwise, in a day or two you may commit offenses and your
mood will disappear forever. This is not a subject for preaching
everywhere in the marketplace. Keep it inside, like camphor. If
camphor burns at an open doorway it evaporates, whereas if it
is kept hidden behind closed doors, its fragrance will increase.
It is very good if one has actual greed. I appreciate this, and I
offer my heartfelt blessings to you if you have this. But keep
it in your heart and don’t disturb others, otherwise they will
end up collecting so many lady friends and engage in so-called
parakiya mood, meaning illicit and immoral connection with
the opposite sex.

My request is this: do not be mad to be a mafijari. First
try to follow Sri Upadesamrta, and then the other writings of
Srila Riipa Gosvami. You can then gradually reach the top of
the bhakti tree. Don’t try to jump at once to the top of the tree,
otherwise you may fall down, break your arms and legs, and
crack your head. So be careful.

No Part to Disregard

Srimad-Bhdgavatam is the pure evidence regarding tran-
scendental subjects. The writer, or manifester, of Srimad-
Bhagavatam is maha-muni Srila Vyasadeva, who is Sr1 Krsna
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Himself, and therefore there can be nothing wrong in it. Srila
Vyasadeva has written this in the first chapter of the first canto,
and Srila Sukadeva Gosvami has repeated it:

nigama-kalpa-taror galitam phalam
Suka-mukhdd amrta-drava-samyutam

pibata bhagavatam rasam alayam
muhur aho rasika bhuvi bhavukah

(Srimad-Bhdgavatam 1.1.3)

Srimad-Bhdgavatam is Krsna Himself, and it is the essence
of the entire Vedic literature - Veda, Vedanta, the Upanisads, the
Puranas, and so on. Being the essence of all Vedic scriptures,
there is nothing in it to be disregarded. It is a nectarean fruit
coming through the guru-parampara from transcendental
Vrndavana.

Srila Sukadeva Gosvami is also in the guru-parampara, and
he has brought the fruit that is without any skin or seed. Thus,
there is no part of it to discard. It is very amazing - it is coming
all the way from the spiritual world to this planet, containing
nothing but sweet juice, and yet it has not broken.

We should hear Srimad-Bhdgavatam from the first canto to
the last, the twelfth canto, as each and every canto is the essence
of the entire Vedic literature. Srila Vyasadeva has requested us
to drink this entire nectar-fruit of Srimad-Bhdgavatam through
our ears - not our mouth, but our ears. If one thinks that we
should only hear the tenth canto, namely the chapters called
Rasa-lila, Gopi-gita, Yugala-gita, and Bhramara-gita, that person
is disobeying Srila Vyasadeva. That person’s idea is wrong and
offensive.

One may say, “Why should we hear about Dhruva Maharaja?
He does not have the mood of a gopi. Why should we hear
about Prahlada Maharaja? Why should we hear about Lord
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Nrsimhadeva, Kalki, Vamana, Varaha, and the rest of the
ten incarnations? And why should we hear about Citraketu
Maharaja and Ambarisa Maharaja? We should only search out
Gopi-gita.”

This idea is wrong. We must hear the entire Srimad-
Bhagavatam, because Sr1 Krsna is Nrsimha, Krsna is Vamana,
Krsna is Rama, and He is all the other incarnations. Krsna
wants to hear the glories of all the devotees who have mamata,
a sense of ‘mine-ness’ towards Him. All the devotees who
worship Nrsimha, Kalki, Vamana, Rama, and Laksmi-Narayana
are actually devotees of Krsna, because there is no one other
than Krsna, the advaya-jiidna-paratattva, the one-without-a-
second Supreme Absolute Truth. In this way, no part of Srimad-
Bhagavatam may be neglected.

For example, Hanuman is a premi-bhakta, and he has a great
sense of mine-ness, or possessiveness, towards Lord Rama. But
who is Rama? Rama is Krsna Himself. Krsna has manifested
Himself in that form in order to establish maryada, or ideal
behavior. The devotees of all Krsna's manifestations are devotees
of Krsna, so why should we neglect them?

Once, in Naimisaranya, 88,000 learned and realized scholars
gathered to hear from Sri Sita Gosvami, the disciple of Srila
Sukadeva Gosvami. Sri Siita Gosvami was a most learned
scholar of all Vedic literature and a fully self-realized soul. His
guru, by whose mercy he was empowered, was akhanda-guru-
tattva Sri Baladeva Prabhu.

The sages told Sri Siita Gosvami that Kali-yuga, the Iron Age,
has now arrived. In this Age lives are short. It is very rare that
in this world one will live to be one hundred years of age. Two,
three, four, or ten may live that long, but not more than that.
Some die in their mother’s womb, and some die by accident.
They may die at the age of ten, twenty, thirty, fifty, or sixty.
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And they are not intelligent. They may say, “We scientists and
doctors know more than God.” In reality, however, all those who
do not perform bhajana of Krsna are foolish - top to bottom.
Srimad-Bhdgavatam has stated that those who do not engage
in bhajana of Krsna, especially those who do not engage in
uttama-bhakti, pure, unalloyed devotional service, are foolish
like donkeys. They know only sense gratification, and they are
very lusty and angry.

They work in order to enjoy happiness, but they get only
problems. Their life is full of problems everywhere - problems
between husband and wife, son and father, mother and son,
neighbors, and everyone else. There are always differences of
opinions that they are not able to reconcile.

The sages, headed by Saunaka Rsi, continued, “You are
a learned scholar in all the Vedic truths. We request you to
please tell us how our souls can be happy. We are not asking
how these bodies can be happy. We know that we are not this
physical body, which is only a bag of blood, urine, and other
contaminated things.”

Srila Siita Gosvami said, “I am very happy. By your questions,
you have reminded me about the sweet pastimes of Krsna.” He
then replied to the sages’ questions regarding the means of
happiness:

sa vai pumsam paro dharmo
yato bhaktir adhoksaje
ahaituky apratihata
yayatmd suprasidati
(Srimad-Bhagavatam 1.2.6)
There are two meanings to the phrase yaydtma suprasidati
in this verse. One is that if Krsna is pleased with us, we are

pleased. No pure devotee wants his own happiness; he wants
only to make Krsna happy. If Krsna is served, he will be happy.
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The second meaning is that the Supreme Soul is happy by our
hearing about Him, and we will be happy by hearing His sweet
pastimes.

Regarding the phrase paro dharmo, the meaning is that the
dharma, or religion, of all living beings is certainly, definitely,
and only that which is truly parama-dharma. There are a
variety of religious beliefs, like Islam, Hinduism, Christianity,
Buddhism, and so on, but these are not really pure religions
or parama-dharma, for they are followed only to peacefully
maintain our body.

Parama-dharma is the religion of our transcendental soul,
and it may reach up to the moods of the gopis. The Vrajavasis
have that sense of mine-ness, and with that they serve Krsna in
so many ways - in Santa (neutral), dasya (servitorship), sakhya
(friendship), vatsalya (parenthood), and mddhurya (conjugal)
relationships. Citraketu Maharaja, Prahlada Maharaja are
also engaged in parama-dharma. In Goloka Vrndavana,
Krsna's servants like Citraka and Patraka are engaged in
parama-dharma, as are His friends like Subala, Sridama, and
Madhumangala. Mother Yasoda and Nanda Baba are also
engaged in parama-dharma, but it especially refers to the
service of the gopis. And among them, Srimati Radhika’s service
is especially parama-dharma. But this stage of parama-dharma
is very rare; the followers of the gopis’ moods are very rare. It
has been told in Srimad-Bhagavatam:

nasta-prayesv abhadresu
nityam bhagavata-sevaya

bhagavaty uttama-sloke
bhaktir bhavati naisthiki

(Srimad-Bhagavatam 1.2.18)

If a devotee is free from most anarthas (unwanted habits and
mentalities), with only some trace remaining, and that devotee

107



~ Discerning the True Sentiments of the Soul ~

continuously serves bhakta-bhdgavata (the pure devotee) and
grantha-bhdgavata (the Vedic scriptures), his bhakti very soon
reaches the stage of nistha, or steadiness in bhakti. Even this
class of persons is very rare, so you can imagine how far away
the gopis’ mood is and how rare are the followers of the gopis’
moods in this world.

So, parama-dharma ultimately means ‘supreme religion,
the transcendental religion of Vraja. It is the bhakti of the
Vrajavasis, and especially the bhakti within the heart of Srimati
Radhika. We cannot follow Srimati Radhika’s bhakti, but we can
follow the bhakti of Her maidservants.

You are extremely lucky to be in the line of Sri Caitanya
Mahaprabhu and Srila Riipa Gosvami. You have heard their
teachings from Vaisnavas, especially from vraja-rasika Vaisnavas,
and you have read some books also. But please examine your
heart to see whether or not you have reached the stage of nistha.
If some worldly desires are present in your heart, you have not
attained even nistha.

Krsna is adhoksaja, beyond our intelligence. The organs of
our body are material and thus cannot touch Him; they cannot
touch even His hari-katha, His glorification. One’s bhakti must
be ahaituki, causeless. It must be unconditional and without
any interruption, flowing forth without interruption, as honey
flows from a jar. Then only will one’s soul be happy.

By the mercy of Sri Caitanya Mahaprabhu, Srila Riipa
Gosvami knew His heart, and he has thus given the definition
of bhakti in a new way, including all the previous definitions:

anyabhilasita-sinyam
jAana-karmady-anavrtam
anukiilyena krsnanu-
Silanam bhaktir uttama
(Bhakti-rasamrta-sindhu 1.1.11)
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[Uttama-bhakti is the cultivation of activities that are
meant exclusively for the pleasure of Sri Krsna. It is
the uninterrupted flow of service to Him, performed
through all endeavors of the body, mind, and speech, and
through the expression of various spiritual sentiments
(bhavas). It is not covered by jiiana (knowledge aimed
at impersonal liberation) and karma (reward-seeking
activity), yoga or austerities, and it is completely free
from all desires other than the aspiration to bring
happiness to Krsna.]

And, in this connection, it is stated in the beginning of
Srimad-Bhdgavatam:

dharmah projjhita-kaitavo ‘tra paramo nirmatsaranam satam
vedyam vdstavam atra vastu Sivadam tapa-trayonmiilanam
sSrimad-bhagavate mahd-muni-krte kim va parair isvarah
sadyo hrdy avarudhyate ‘tra krtibhih susrisubhis tat-ksanat
(Srimad-Bhagavatam 1.1.2)

[Completely rejecting all religious activities which are
materially motivated, this Bhagavata Purdna propounds
the highest truth, which is understandable by those
devotees who are fully pure in heart. The highest truth
is reality distinguished from illusion for the welfare
of all. Such truth uproots the threefold miseries. This
beautiful Bhdagavatam, compiled by the great sage
Vyasadeva in his maturity, is sufficient in itself for God
realization. What is the need of any other scripture?
As soon as one attentively and submissively hears the
message of Bhagavatam, by this culture of knowledge
the Supreme Lord is established within his heart.*]

Srila Vi$vanatha Cakravarti Thakura has given a complete
explanation of this verse in his Bhakti-rasamrta-sindhu-bindu.
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If we understand and follow Srila Riipa Gosvami’s definition
and Srila Visvanatha Cakravarti Thakura’s explanation, if we
engage in causeless and continuous bhakti under the guidance
of guru and rasika Vaisnavas, then very soon, in a couple of
days or maybe at once, all kinds of knowledge and realization
of all topics up to sneha, mana, pranaya, raga, anuraga, bhava,
mahabhava, aniruddha, mohana, and madana will manifest in
us. In addition, at that time renunciation will also come. This
is the process of bhakti. If you will hear Bhdgavatam, or even if
you are not hearing but you desire to hear, Krsna will know this.
Bhakti will come, and Krsna will be controlled and captured in
your heart.

[ am finishing here. Please think over the contents of this
class during the night. Don't sleep. Think about what we have
given today, the explanation of pure, uttama-bhakti. I know that
it is very rare if one can follow this. Yet, if you practice again and
again, again and again, continuously, this vraja-bhakti will come.

Endnote

1 An excerpt from Srila Bhaktivinoda Thakura’s purport
on Sri Brahma-sarihita 5.5:

Sri Jiva Gosvami has stated in Sri Gopala-campii: “That
supreme planet is called Goloka because it is the residence of
the cows (go) and the cowherds (gopa). This is the prominent
location of the rdsa-lila, which is Sri Krsna's very self. That
topmost realm is also known as Svetadvipa in the form of
the primary place for relishing the rasa of several varieties
of spiritual sentiments, which are of exactly the same sort of
inconceivable nature. It is an exceptionally pure manifestation,
for it is untouched by associates possessed of other types of
bhava. Thus, these two svartipas of Parama-Goloka and Parama-
Svetadvipa exist in the undivided form of Goloka-dhama.”
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The fundamental purport of this statement is that even after
tasting His own pastimes in the form of vraja-lild, Krsna had not
attained the happiness derived from relishing rasa completely.
Therefore, Vrajendra-nandana Sri Krsna accepted the internal
mood and golden luster of Sri Radhika, who is the supermost
abode of krsna-rasa. The compartment (prakostha) of Goloka
where He eternally manifests the pastime of completely tasting
rasa to the superlative degree is called Svetadvipa.
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Part VII

Pure Bhakti

Mahaprabhu’s Pure Process

Sri Caitanya Mahaprabhu has explained that gopi-bhava is
dharma that is related to the dtma (the natural propensity of
the soul), but the prakrta-sahajiyas think that it is the dharma
of the body.

antare nistha kara, bahye loka-vyavahdra
acirat krsna tomaya karibe uddhara

(Sri Caitanya-caritamrta, Madhya-lila 16.239)

[Within your heart you should keep yourself very
faithful, but externally you may behave like an ordinary
man. Thus Krsna will soon be very pleased and deliver
you from the clutches of maya.]

‘mane’ nija-siddha-deha kariyd bhavana
ratri-dine kare vraje krsnera sevana

(Sri Caitanya-caritamrta, Madhya-lila 22.152)

[There are two processes by which one may execute
this rdganuga-bhakti: external and internal. When
self-realized, the advanced devotee externally remains
like a neophyte and executes all the sastric injunctions,
especially those concerning hearing and chanting. But

113



~ Discerning the True Sentiments of the Soul ~

within his mind, in his original, purified, self-realized
position, he serves Krsna in Vrndavana in his particular
way. He serves Krsna twenty-four hours a day, all day
and night.]

Here, Sri Caitanya Mahaprabhuji is saying that in the
beginning, one’s nistha, firm faith, is to be kept in the core
of one’s heart, and at the same time one is to behave like an
ordinary person in order to sustain one’s life. Gradually, when
one’s faith becomes mature, one’s worldly activities will also
come to correspond with one’s bhajana; that is, they will
become favorable to bhajana. In such a condition, one should
meditate on one’s internally conceived siddha-deha, which is
suitable for the service of the Divine Couple, and in the core of
one’s heart one should mentally serve Them (aprakrta manasi-
seva). By following this procedure, at first one attains svartipa-
siddhi, realization of one’s eternal spiritual body. Ultimately, at
the stage of vastu-siddhi in prakata Vraja (the spiritual realm
of Vraja which manifests in this world), after giving up the
material body, one receives the body of a gopi corresponding to
one’s internally conceived siddha-deha.

Mental Speculation

Those giving the siddha-pranali mantra think, “There can
be no auspiciousness for sddhakas until they receive siddha-
pranali. There is no necessity for vaidhi-bhakti sadhana, tattva-
jAana (knowledge of Reality) or anartha-nivrtti (freedom from
thoughts and habits that are unfavorable for advancement in
bhakti). The rdganuga-bhakta should obtain siddha-pranali
before he goes through anartha-nivrtti. In that way he can avoid
getting caught in the inconvenience of vaidhi-bhakti”’ These
people’s conception is exactly like thinking that a fruit will
grow from a leaf before the appearance of a flower.!

1 See Endnote 1, at the end of this chapter.
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True Sentiments of the Soul

vidhi-madrga-rata-jane, svadhinata ratna-dane,
rdga-marge kardna pravesa.
(Suno, He Rasika Jana, Verse 4,
by Srila Bhaktivinoda Thakura)

[By granting the jewel of independence to those follow-
ing vidhi-marga, the path of regulative principles, He
allows them to enter rdga-marga, the path of sponta-
neous attachment.]

By considering the gradations of the object of attainment
(sadhya-vastu), we find that the prema, or transcendental love,
of Srimati Radha for Krsna is the crest-jewel. Furthermore,
Sri Caitanya Mahaprabhu has explained that the sadhya for
the living entities is service to Srimati Radhika (radhd-dasya)
imbued with parakiya-bhdva, transcendental paramour love. In
order to obtain that sadhya-vastu, one must perform sddhana,
the practice of devotional service.

‘sadhya-vastu’ ‘sadhana’ vinu keha nahi paya
krpa kari’ kaha, raya, pabdra updya
(Sri Caitanya-caritamrta, Madhya-lila 8.197)
[Mahaprabhu inquired: “The goal of life (sadhya-vastu)
cannot be achieved unless one accepts the appropriate

process (sadhana). Now, being merciful upon Me, please
explain that means by which this goal can be attained.”]

In reply to this Sri Raya Ramananda says,

radha-krsnera lild ei ati gtidhatara
dasya-vatsalyadi-bhave nd haya gocara

sabe eka sakhi-ganera ihan adhikara
sakht haite haya ei lilara vistara
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sakhi vind ei lilda pusta nahi haya
sakhi lila vistariya, sakht asvadaya

sakhi vina ei lilaya anyera nahi gati
sakhi-bhave ye tanre kare anugati

radhad-krsna-kufijaseva-sadhya sei paya
sei sadhya pdite ara nahika upaya
(Sri Caitanya-caritamrta, Madhya-lila 8. 201-205)

ataeva gopi-bhava kari angikara
ratri-dina cinte radha-krsnera vihara

siddha-dehe cinti’ kare tahanfii sevana
sakhi-bhave pdya radha-krsnera carana
(Sri Caitanya-caritamrta, Madhya-lila 8. 228-229)

The gist of the matter is that Radha-Krsna's love-laden lild is
so confidential and so full of mysteries that it is imperceptible,
even for those in ddsya-bhdava and vdtsalya-bhava. Only the
sakhis are eligible for this. Therefore, no one can attain the
service of Srimatl Radhika or the kuiija-seva of Sri Radha-
Krsna Yugala by sadhana without following in the wake of the
sakhis. Thus the only means of attaining this supreme goal is
meditation on Radha-Krsna’s pastimes throughout the day and
night by the internally conceived siddha-deha and in the mood
of the sakhis. For this reason, Srila Riipa Gosvami has given this
instruction in his Bhakti-rasamrta-sindhu (1.2.294-6), in the
section on the sddhana of §ri raganuga-bhakti.

krsnam smaran janam casya prestham nija-samihitam
tat-tat-katha-ratas casau kuryad vdasam vraje sada

seva sadhaka-rupena siddha-riipena catra hi
tad-bhava-lipsuna karya vraja-lokanusdratah
Sravanotkirtanadini vaidha-bhakty-uditani tu

yany angani ca tany atra vijiieyani manisibhih
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[One should always reside in Vraja, remembering
Sri Krsna and those dear associates of His whom one
aspires to follow, and one should remain engrossed in
narrations of their pastimes. If one is unable to reside in
Vraja directly, then one should reside in Vraja by mind.

On the path of raganuga, one should follow Krsna’s
intimate beloved associates and their followers, always
remaining absorbed in their service. This should be
done by the sadhaka-riipa (the external material body
of one’s present condition) and also in siddha-riipa
(the internally conceived body suitable for rendering
the type of service to Sr1 Krsna for which one’s heart
is eager). One should eagerly desire the bhava that is
the special loving mood of those associates of Krsna in
Vraja whom one aspires to follow.

Learned scholars who know bhakti-tattva point out
that in vaidhi-bhakti one is instructed to observe the
limbs of bhakti such as §ravana (hearing) and kirtana
according to one’s eligibility. These same instructions
also apply in raganuga-bhakti.

Here, Srila Riipa Gosvami has mentioned two types of
sadhana in rdganuga-bhakti-seva:

seva sadhaka-riipena siddha-riipena catra hi
tad-bhava-lipsunad karya vraja-lokanusaratah.

When there is lobha, or greed, for rdagatmika-bhakti,
rdgdanuga-bhakti is executed in two ways: in the external body
in which one is presently situated (sddhaka-ripa), and in
the perfected spiritual form (siddha-riipa). Eagerly desiring
to attain rati for Krsna and the ecstatic sentiments of one’s
chosen companions of Krsna, one must follow the associates of
Radha and Krsna in Vraja, such as Lalita, Visakha, Riipa Mafijar],
and their followers, such as Sri Riipa Gosvami and Sanatana
Gosvami. One must render bodily service with the sadhaka-ripa
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following the great authorities residing in Vraja, such as Sri Riipa
and Sr1 Sanatana. And with the siddha-rilpa one must render
manasi-seva (service to Sri Sri Radha-Krsna performed in the
purified mind), following the Vrajavasis such as Sri Riipa Maiijari.

The meaning of this verse (seva sadhaka-rtipena) has been
explained in Sri Caitanya-caritamrta (Madhya-lila 22.156-157):

bahya, antara,—ihdra dui ta’ sadhana
‘bahye’ sadhaka-dehe kare Sravana-kirtana

‘mane’ nija-siddha-deha kariya bhavana
ratri-dine kare vraje krsnera sevana

[This ragdnuga-bhakti is performed in two ways:
externally and internally. Externally, in the sadhaka
body, the devotee engages in hearing and chanting.
In his mind, in his internally conceived, perfected
spiritual body, he serves Krsna in Vraja day and night.]

Thus, rdganuga-bhakti sadhakas? should in all respects prac-
tice bhava-sambandhi-sadhana (those devotional practices that
quickly give realization of one’s internal spiritual mood), such
as Sravana, kirtana, service to Tulasi, wearing tilaka, observing
vows beginning with Sri Ekadasi and Janmastami, and so on,
for all these activities nourish one’s intrinsic desired bhava.
Simultaneously, one must also render service to Radha-Krsna
in Vraja, meditating on one’s siddha-deha in the heart. The
body of a gopi, which is suitable for rendering service to Radha-
Govinda, is called siddha-deha. When bhajana is mature, the
living entity gives up his inert material body and attains the
body of a gopi corresponding to its eternal intrinsic nature.

In Sri Prema-bhakti-candrika (5.8) Srila Narottama Thakura
has said: “sadhane bhabiba jaha siddha-dehe paba tahd, raga
pathera ei se upaya — whatever subject is constantly meditated
upon at the time of performing one’s spiritual practice

2 See Endnote 2, at the end of this chapter.
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(sadhana), that same subject is the prominent meditation at
the time of death and it engrosses the heart.” One’s destination
at the time of death will correspond exactly to the subject one
remembers at that time. At the time of death, the saintly King
Bharata was immersed in thinking about a baby deer, and
therefore he attained the body of a deer, so what doubt is there
about attaining the body suitable for rendering to the Divine
Couple the service on which one constantly reflected in one’s
internally conceived siddha-deha?

In relation to the siddha-deha, it has been said in the Sri
Sanat-Kumara Samhita (184, 186):

atmanam cintayet tatra tasam madhye manoramdam
ripayauvanasampanndm kisorim premoddakrtim

radhikanurficari nityam tat sevana parayanam
krsnad apy adhikam prema radhikayam prakurvatim

(Sadasiva is explaining to Naradaji about the siddha-
deha suitable for rendering service to the Divine
Couple.) “O Narada, meditate in this way upon your
own svartipa (constitutional spiritual form) among Sri
Krsna’s beloved associates who take pride in being His
paramours in aprakrta (transcendental) Vrndavana-
dhama. ‘1 am a most beautiful and supremely blissful
kisori, an adolescent girl, endowed with youthful
beauty. I am an eternal maidservant of Srimati Radhika.
Having arranged for Sri Krsna's dear-most sweetheart,
Srimati Radhika, to meet with Him, I will always strive
for Their happiness. Remaining forever engaged in the
service of the Divine Couple, may [ maintain more love
for Srimati than for Krsna.”

We should note that the descriptions of the siddha-deha
that sastra and the mahdjanas have given are for sadhakas of
a particular level. Any mention of the siddha-deha is always in
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the context of rdganuga-bhakti. Specifically, such instructions
are intended for those fortunate sadhakas in whose hearts lobha,
a genuine greed, to attain ragatmika-bhakti has already arisen
due to impressions (samskdras) from this life and previous lives.

There is a further matter to consider. It is one thing to
understand the excellence of a particular rasa, or transcen-
dental mellow, by the description given in $astra. It is another
thing altogether to have greed (lobha) for that rasa. When
someone has lobha for a particular rasa, that sadhaka will
exhibit its symptoms. Such greed arises in the stage of ruci, and
this marks the beginning of the practice of raganuga-bhakti. It
is understood from this that nama-aparadha, seva-aparadha
(offenses committed whilst performing service), and various
other anarthas of a sadhaka have, for the most part, been
eradicated by now.

He has already controlled the six urges mentioned by Srila
Riipa Gosvami in Sri Upadesamrta (Verse 1); he is virtually free
from the six faults (Verse 2); he is endowed with the six qualities
beginning with enthusiasm and confidence (Verse 3); having
recognized the three types of Vaisnavas, he is expert in behaving
appropriately with them (Verse 5); and he has also become
established in the purport of Verse 8, tan-nama-riipa-caritadi. In
other words, he conducts himself according to this verse.

In this stage the sddhaka goes on performing bhajana, and
when he crosses the stage of ruci and enters asakti, then a
semblance of the symptoms related by Sri Ripa Gosvami in the
verse ksantir-avyartha-kalatvam will be observed in him. In the
stage of asakti, a semblance (abhdsa) of the rati that arises in
the stage of bhava will appear, and in order to manifest that
rati fully, the sadhaka will perform bhajana, meditating on
his siddha-deha. When this ratydbhdsa, or semblance of rati
(bhava-bhakti), transforms into rati by the practice of bhajana,
then the sadhaka attains factual experience of his svaripa.
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This is called meditation on siddha-deha, or the acceptance of
vaisnava-bheka. One who achieves this, being of simple heart, is
worshipful for the whole world.

Srila Bhaktivinoda Thakura’s
Perfection

Srila Bhaktivinoda Thakura has described his eternal spiritual
form (siddha-svariipa) in one of his songs (Gita-mala, Chapter 5,
Song 8):

varane tadit vasa taravali kamala manjari nama
sade bara varsa vayasa satata svananda sukhada dhama

karpiira seva lalitara gana radha yithesvari hana
mamesvari-ndtha $ri nanda-nandana amara parana dhana

Sririipa manjari prabhrtira sama yugala sevdya asa
avasya se-riipa seva paba ami parakastha suvisvasa

kabe ba e dasi samsiddhi labhibe radha-kunde vasa kari’
radhad-krsna seva satata karibe ptirva smrti parihari’

[My complexion is like a flash of lightning and my
dress is bedecked with twinkling stars. My name is
Kamala Maijari, and I am eternally twelve-and-a-half
years old. My home is Svananda-sukhada-kufijja. My
service is to supply camphor to the Divine Couple.
I serve in Lalita’s group (gana), and Sri Radha is my
group leader (yithesvari). My Svamin?’s beloved, the
son of Nanda Maharaja, is the treasure of my life.
I aspire to serve the Divine Couple like Riipa Mafijar1
and others, and [ am confident that I will surely attain
this service. This is my highest aspiration. Oh, when
will this maidservant attain complete perfection and,
residing at Sr1 Radha-kunda, serve Sri Sri Radha-Krsna
in complete forgetfulness of my past?]
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Endnotes

1 An excerpt from a conversation with Srila Bhaktivedanta
Svami Maharaja in New Vrndavana, on June 23, 1976:

Srila Prabhupada: ...Your business is to cure yourself. Anartha-
nivrtti, that is anartha-nivrtti. Then svartipa will come. That is the
babdjis. In Vrndavana, you have seen? Siddha-pranali.
Pradyumna: Siddha-pranali, siddha-deha?

Srila Prabhupada: They are smoking and having illicit sex with
one dozen women - [and they call that] svaripa. Rascal. This is
called sahajiyad, a rascal. Condemned. Where is your svartpa?
Don'’t talk unnecessarily. First of all come to svartipa, then talk
of svariipa.

An excerpt from a conversation with Srila Bhaktivedanta
Svami Maharaja in Los Angeles on June 7, 1976:

Srila Prabhupada: Then everything will be finished. Preaching
will be finished. In this sahajiyd party, then preaching will be
finished. Siddha-pranali.

Tamala Krsna: What does that mean, Srila Prabhupada, siddha-
pranali?

Srila Prabhupada: [Their] siddha-prandli is nonsense. They
have manufactured a siddha-pranali.

Ramesvara: (break) ...the initiation that you are given your
siddha, your eternal position.

Tamala Krsna: There are some very strange notes...

Srila Prabhupada: They have learned it from these Radha-
kunda babdjis... They're fools, rascals, so whatever they say...
Ramesvara: The dangerous thing is that they are using your
book for authority.

Srila Prabhupada: ..Authority, where? ..That I've already
explained. Why these rascals do not take the lessons of Caitanya
Mahaprabhu that we are all rascals, fools? No. That they will not
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take. They’ll take Radharani’s bhava. What Caitanya Mahaprabhu
is teaching by His practical life, that we have to take.
Ramesvara: There is one statement, Srila Prabhupada, regard-
ing devotional service in a reverential mood. So they have found
some quote, they are quoting, that this reverential devotional
service is an impediment towards developing pure love.
Tamala Krsna: Another place they quote that regulative prin-
ciples are a hindrance on the path... There’s a statement some-
where in one of your books that when one attains the highest
platform...

Srila Prabhupada: Then where is that highest platform?
Tamala Krsna: Yes, there’s no question of it.

Ramesvara: One must go through stages.

Srila Prabhupada: Yes.

Ramesvara: You gave the example of trying to get an M. A.
degree.

Srila Prabhupada: Yes. One has to come to that highest stage.
It is not forbidden. That may be ideal, but not for the neophytes.
You must... One who does not know ABCD, what he will know
about M. A. degrees? That they do not know. They think that
they have already passed M. A. degree. That is their fault.
Tamala Krsna: There’s another statement, I saw them, where
it says, it's a quote, that you can treat Krsna as your lover and
Krsna will reciprocate.

Hari-$auri: And they underlined the two words “you can” treat
Krsna as your lover. In this way they're taking your quotes out
of context.

Ramesvara: This is one of their main, the main ideas in their
philosophy is that the living entity can desire to have any
relationship he wants with Krsna.

Srila Prabhupada: That is all right, he can desire. I already
explained: first deserve, then desire... You are rascal, how you
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can desire? You have no qualification; you desire to be a high
court judge. What is this nonsense?

Rames$vara: But then they have an answer.

Srila Prabhupada: What is that answer?

Rames$vara: That, “Let me just try it anyway, to keep my mind
thinking...

Srila Prabhupada: How you can try it? First of all, be qualified,
a big lawyer. Then you become high court judge. Where is that
qualification? You are after illicit sex and bidis, and you want to
be associated with the gopis.

2 Excerpts from Sri Caitanya-caritamrta, Madhya-lila 22,
on raganuga-bhakti:

“The original inhabitants of Vrndavana are attached to Krsna
spontaneously in devotional service. Nothing can compare to
such spontaneous devotional service, which is called ragatmika-
bhakti. When a devotee follows in the footsteps of the devotees
of Vrndavana, his devotional service is called rdganuga-bhakti"*
(Sri Caitanya-caritamrta, Madhya-lila 22.149).

“When one becomes attached to the Supreme Personality
of Godhead, his natural inclination to love is fully absorbed in
thoughts of the Lord. That is called transcendental attachment,
and devotional service according to that attachment is called
ragdtmika, or spontaneous devotional service”* (Sri Caitanya-
caritamrta, Madhya-lila 22.150).

“Thus, devotional service which consists of rdga [deep attach-
ment] is called ragatmika, spontaneous loving service. If a devotee
covets such a position, he is considered to be most fortunate”*
(Sri Caitanya-caritamrta, Madhya-lila 22.152).

“If one follows in the footsteps of the inhabitants of Vrndavana
out of such transcendental covetousness, he does not care for the
injunctions or reasonings of §dstra. That is the way of sponta-
neous love”* (Sri Caitanya-caritamrta, Madhya-lila 22.153).
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An excerpt from a lecture on Srimad-Bhdagavatam by Srila
Bhaktivedanta Svami Maharaja, spoken in Vrndavana on
November 12, 1972:

So you have to uncover. You have to discover. That discovering
process is devotional service. The more you are engaged in
devotional service, the more your senses become pure or
uncovered. And when it is completely uncovered, without any
designation, then you are capable to serve Krsna.

This is apprenticeship, vaidhi-bhakti (devotion prompted by
the regulations of the scriptures); that is apprenticeship. Real
bhakti, para-bhakti, that is raganuga-bhakti. This raganuga-
bhakti, we have to come to it after surpassing the vaidhi-bhakti.
In the material world, if we do not try to make further and
further progress in devotional service, if we are simply sticking
to the sastric regulation process and do not try to go beyond
that. [...]

Sastric process is regulation. That is required. Without
Sastric process you cannot go to that platform. But if we stick
to the Sastric process only and do not try to improve ourselves.
[...] The Sastric process is kanistha-adhikara, lowest stage of
devotional service.

An excerpt Srila Bhaktivedanta Narayana Gosvami Maharaja’s
commentary on Bhajana-rahasya, Chapter 7, Text 6:

There are five kinds of sddhana in raganuga-bhakti:

(1) Svabhista-bhavamaya (composed of one’s desired
mood): When sravana (hearing), kirtana, and other such limbs
of bhakti are saturated with one of the primary bhavas (dasya,
servitude; sakhya, friendship; vatsalya, paternal affection; or
madhurya, conjugal), they nourish the tree of the sadhaka’s
future prema. At that time they are called bhavamaya-sadhana.
When prema, transcendental love, manifests, they are called
bhavamaya-sadhya.
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(2) Svabhista-bhava-sambandhi (related to one’s desired
mood): The limbs of bhakti, including S$ri-guru-padasraya
(service to sri guru), mantra-japa (chanting the holy names),
smarana (remembrance), dhyana (meditation), and so on, are
known as bhava-sambandhi-sadhana. Because the following of
vows on holy days such as Ekadasi and Janmastami assists the
limb of smarana, it is considered partial bhava-sambandhi.

(3) Svabhista-bhava-anukiila (favorable to one’s desired
mood): Wearing neck beads made of tulasi, applying tilaka?,
adopting the outward signs of a Vaisnava, rendering tulasi-seva*,
performing parikrama (circumambulating the holy places),
offering pranama (obeisances), and so forth are bhava-anukiila.

(4) Svabhista-bhava-aviruddha (neither opposed to nor
incompatible with one’s desired mood): Respecting cows, the
banyan tree, the myrobalan tree, and brahmanas (priests or
teachers of divine knowledge) are conducive limbs and are
therefore called bhava-aviruddha.

The above-mentioned (1-4) kinds of sadhana are all to be
adopted in the performance of bhajana.

(5) Svabhista-bhava-viruddha (opposed to one’s desired
mood): Nydsa (mental assignment of different parts of the
body to various deities), mudra (particular positions of
intertwining the fingers), dvaraka-dhydna (meditation on Sri
Krsna’s pastimes in Dvaraka), and other such limbs should be
abandoned in the performance of raganuga-bhakti because
they are opposed to the attainment of one’s desired bhava.

3 Tilaka is the vertical clay markings of the Vaisnavas, worn on the
forehead and other parts of the body to symbolize their devotion to Lord
Krsna or Visnu.

4 Tulasiis asacred plant whose leaves and blossoms are used by Vaisnavas
in the worship of S$ri Krsna; a partial expansion of Vrnda-devi. The wood is
also used for chanting beads and neck beads.
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Conclusion

[An excerpt from Srila Bhaktivedanta Narayana Gosvami Maharaja’s
commentary on Bhajana-rahasya, Chapter 6, Text 6:]

In pure, transcendental nature, Sri Krsna is the only male
and all jivas are female. Actually, in the structure of the jiva’s
heart, male and female characteristics do not exist; yet, when
embodied, the living entity naturally conceives of itself as
being male or female. The jiva attains a pure body through the
medium of sadhana-bhajana. A person who is inclined towards
the amorous mellow (madhurya-rasa) will perform sadhana-
bhajana under the guidance of rasika-bhaktas and, according
to his own desire and constitutional nature, he will attain his
spiritual form, which will be the body of a gopi. Yogamaya makes
all arrangements for the devotee’s service in a specific rasa by
the potency that makes the impossible possible (aghatana-
ghatana-patiyasi-sakti).
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Appendix

ISKCON Means
Gaudiya Vaisnavism

[The following is an excerpt from Srila Bhaktivedanta Narayana
Gosvami1 Maharaja’s lecture in Varsana, India, on November 20,
2001, on the occasion of Srila Bhaktivedanta Svami Maharaja’s
disappearance day.]

ISKCON:
From The Beginning of Creation

Srila Narayana Gosvami Maharaja: I want to clarify something.
We hear and read that Srila Bhaktivedanta Svami Maharaja
established ISKCON (International Society for Krsna Conscious-
ness). What is ISKCON? He himself has clarified the meaning,
beginning with krsnah-bhakti-rasa-bhavita-matih [Sri Caitanya-
caritamrta, Madhya-lila 8.70].! Those who follow this verse are
actually ISKCON members. ISKCON is not new.

1 Srila Prabhupada states in The Journey of Self Discovery: “ have translated
the words ‘Krsna consciousness’ from krsna-bhakti-rasa-bhavita.”

Sri Caitanya-caritamrta, Madhya-lila 8.70: “krsna-bhakti-rasa-bhavita matih
kriyatam yadi kuto ‘pi labhyate tatra laulyam api miilyam ekalam janma-
koti-sukrtair na labhyate - Pure devotional service in Krsna consciousness
cannot be had even by pious activities in hundreds and thousands of lives. It
can be obtained only by paying one price; that is, intense greed to obtain it.
If it is available somewhere, one must purchase it without delay.”*
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~ Discerning the True Sentiments of the Soul ~

Your Prabhupada did not actually establish ISKCON. ISKCON
was established by Brahma, and by Krsna Himself. Brahma is
one of the four sampradadya gurus, and he established ISKCON
by the mercy of Krsna. Narada is the first ISKCON member, Srila
Vyasadeva is the second, and Sri Sukadeva Gosvami is the third.
All pure devotees in the guru-parampara are ISKCON members.

Srila Svami Maharaja translated the name ISKCON into
English, but Vaisnava society has actually existed since the
origin of creation, the beginning of time. As he himself has said,
itis “the same wine in a new bottle.” He never created anything
new. He gave the same philosophy that Krsna gave in His Gitad,
the same philosophy that was given by Srila Vyasadeva in his
Srimad-Bhdgavatam, and the same philosophy that was given
by Krsnadasa Kaviraja Gosvami in Sri Caitanya-caritamrta. He
took all these teachings from his guru, Srila Bhaktisiddhanta
Sarasvati Gosvami Thakura, and he also took something from his
sannydsa guru, Srila Bhakti Prajfiana Kesava Gosvami Maharija.
He received the sannydsa mantra from him, the mantra for
attaining the service of Radh3, and after that he preached this
mission. In this way, only the name of his mission was new, and
it was mainly only new to Western countries. In India ISKCON
has been extant from the beginning of time.

2 An excerpt from Srila Bhaktivedanta Svami Maharaja’s lecture on
December 1, 1966: “I have given you the process of disciplic succession:
from Krsna, Brahma; from Brahma, Narada; from Narada, Vyasa; from Vyasa,
Madhva; from Madhva, Madhavendra Puri; from Madhavendra Puri, I$vara
Purd; from Isvara Puri, Lord Caitanya. So, evam parampara. In the parampara
system, in that disciplic succession, you will find no change... They are not
foolish to manufacture something new... If you want the real thing, then
you have to take the old - the oldest. You cannot change anything. Can you
change the law of the sun rising or setting? The old laws are going on, and
you have to follow them.”
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Gaudiya Sannyasis
Never Become Babajis

[During his lecture Srila Gurudeva noticed a guest in the audience
who had received sannydsa from Srila Bhaktivedanta Svami
Maharaja Prabhupada, and after Prabhupada’s disappearance
took babdji-vesa. He then commented:]

Srila Narayana Gosvami Maharaja: [ have not seen any instance
that a devotee who took sannydsa from Srila Prabhupada
Bhaktisiddhanta Sarasvati Thakura has taken babaji-vesa. There
is no example at all.

Guest: What about Krsna dasa Babaji? “

Srila Narayana Gosvami Maharaja: Krsna dasa Babaji was
not a direct disciple of Srila Prabhupada Sarasvati Thakura.
My Guru Maharaja never accepted him as a babaji. He always
addressed him by his brahmacari name, Svadhikarananda
Brahmacari. Krsna dasa Babaji had not previously accepted
Srila Prabhupada as his sannydsa-guru, and moreover he had
never been a sannydsi. He had been a brahmacari.

There is no example in the entire history of Srila Sarasvati
Thakura Prabhupada’s sannydsis that anyone has given up his
sannyasa dress and taken the dress of a bdbdji. The proper
conceptions and principles of sannydsa are in line with the
principles of ISKCON. We are also ISKCON, and we will be
ISKCON forever. One who is actually a member of ISKCON will
never leave ISKCON, in this life or any future life.

Guest: Srila Puri Maharaja gave babdji-vesa to some disciples.
Srila Narayana Gosvami Maharaja: We are not speaking about
giving babdji-vesa. He never gave babadji-vesa to anyone who
was previously given sannydsa. Our Guru Maharaja also gave
babadji-vesa, and Srila Prabhupada Bhaktisiddhanta Sarasvati
Thakura also gave babdji-vesa to some, but they never changed
anyone from sannyasa to babadji.
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There is almost no difference between a sannydsi and
babdji, in the sense that the mantra of both is the same. The
main difference is that the babdji is mostly a bhajananandi (a
renunciant who mostly concentrates on his personal bhajana,
spending less time in preaching activities), and the sannyadsi is a
gosthydnandi (a preacher who is also engaged in bhajana). Only
those who don’t know the principles of either can change their
dress. We should not change.
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Dangers of Imitation

From the Books and Discourses of Sri Srimad
Bhaktivedanta Svami Maharaja

[In Part III of this book, Srila Narayana Gosvami Maharija
glorifies Srila Bhaktivedanta Svami Maharaja for establishing
the principles of pure bhakti throughout the world. We are
therefore pleased to share with you some excerpts from his
books and discourses on the subject of discerning the true
sentiments of the soul and the soul’s relationship with the
Supreme Soul, Sri $r1 Radha-Krsna.

In the last section, called The Gopis’ Greatness, we have
inserted two excerpts from the discourses of Srila Narayana
Gosvaml Maharaja to further clarify and expand upon the
points made by Srila Bhaktivedanta Svami Maharaja.]

A Vain Attempt

An excerpt from Sri Caitanya-caritamrta, Introduction

Lord Caitanya gives a practical demonstration of how to love
God in the conjugal relationship. Taking the part of Radharani,
Caitanya tries to love Krsna as Radharani loved Him. Krsna was
always amazed by Radharani’s love. He would ask, “How does
Radharani give Me such pleasure?” In order to study Radharani,
Krsna lived in Her role and tried to understand Himself. This
is the secret of Lord Caitanya’s incarnation. Caitanya is Krsna,

133



~ Discerning the True Sentiments of the Soul ~

but He has taken the mood or role of Radharani to show us
how to love Krsna. Thus He is addressed: “I offer my respect-
ful obeisances unto the Supreme Lord who is absorbed in
Radharanr’s thoughts.”

This brings up the question of who is Radharani and what
is Radha-Krsna. Actually, Radha-Krsna is the exchange of love.
This is not ordinary love. Krsna has immense potencies, of
which three are principal: internal, external and marginal. In the
internal potency there are three divisions: samvit, hladini and
sandhini (knowledge, bliss, and eternity). The hlddini potency is
Krsna’s pleasure potency. All living entities have this pleasure-
seeking potency, for all beings are trying to have pleasure.
This is the very nature of the living entity. At present we are
trying to enjoy our pleasure potency by means of the body in
the material condition. By bodily contact we are attempting to
derive pleasure from material sense objects.

But we should not entertain the nonsensical idea that
Krsna, who is always spiritual, also tries to seek pleasure on
this material plane. In the Bhagavad-gita Krsna describes the
material universe as a nonpermanent place full of miseries.
Why, then, would He seek pleasure in matter? He is the
Supersoul, the Supreme Spirit, and His pleasure is beyond the
material conception.

To learn how Krsna enjoys pleasure, we must study the first
nine cantos of Srimad-Bhdgavatam, and then we should study
the Tenth Canto, in which Krsna's pleasure potency is displayed
in His pastimes with Radharani and the damsels of Vraja.
Unfortunately, unintelligent people turn at once to the sports
of Krsna in the Dasama-skandha, the Tenth Canto. Krsna's
embracing Radharani or His dancing with the cowherd girls in
the rasa dance are generally not understood by ordinary men,
because they consider these pastimes in the light of mundane
lust. They foolishly think that Krsna is like themselves and
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that He embraces the gopis just as an ordinary man embraces
a young girl. Some people thus become interested in Krsna
because they think that His religion allows indulgence in sex.
This is not krsna-bhakti, love of Krsna, but prakrta-sahajiya -
materialistic lust. [...] Krsna, however, does not make such a
vain attempt.

A Class of So-called Devotees
Excerpts from Sri Caitanya-caritamrta, Adi-lila 4.34, 35, 41

anugrahdya bhaktanam
manusam deham dsthitah
bhajate tadrsth krida
yah srutva tat-paro bhavet
(Sri Caitanya-caritamrta, Adi-lila 4.34)

Krsna manifests His eternal humanlike form and
performs His pastimes to show mercy to the devotees.
Having heard such pastimes, one should engage in
service to Him.

PURPORT

This text is from Srimad-Bhdgavatam (10.33.36). The
Supreme Personality of Godhead has innumerable expansions
of His transcendental form who eternally exist in the spiritual
world. This material world is only a perverted reflection of
the spiritual world, where everything is manifested without
inebriety. There everything is in its original existence, free from
the domination of time. Time cannot deteriorate or interfere
with the conditions in the spiritual world, where different
manifestations of the Supreme Personality of Godhead are the
recipients of the worship of different living entities in their
constitutional spiritual positions. In the spiritual world all
existence is unadulterated goodness. The goodness found in
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the material world is contaminated by the modes of passion
and ignorance.

[...] Special natural appreciation of the descriptions of a
particular pastime of Godhead indicates the constitutional
position of a living entity. Adoration, servitorship, friendship,
parental affection, and conjugal love are the five primary
relationships with Krsna. The highest perfectional stage of the
conjugal relationship, enriched by many sentiments, gives the
maximum relishable mellow to the devotee.

The Lord appears in different incarnations - as a fish, tor-
toise and boar; as Parasurama, Lord Rama, Buddha, and so on -
to reciprocate the different appreciations of living entities
in different stages of evolution. The conjugal relationship of
amorous love called parakiya-rasa is the unparalleled perfection
of love exhibited by Lord Krsna and His devotees.

[...] Materialistic conditioned souls do not understand the
transcendental exchanges of love, but they like to indulge
in sense gratification in the name of devotional service. The
activities of the Supreme Lord can never be understood by
irresponsible persons who think the pastimes of Radha and
Krsna to be ordinary affairs. The rdsa dance is arranged by
Krsna’s internal potency yogamaya, and it is beyond the grasp
of the materially affected person. Trying to throw mud into
transcendence with their perversity, the sahajiyds misinterpret
the sayings tat-paratvena nirmalam [Sri Caitanya-caritamrta,
Madhya-Iila 19.170] and tat-paro bhavet. By misinterpreting
tadrsih kridah, they want to indulge in sex while pretending
to imitate Lord Krsna. But one must actually understand the
imports of the words through the intelligence of the authorized
gosvamis. Srila Narottama dasa Thakura, in his prayers to
the Gosvamis, has explained his inability to understand such
spiritual affairs:
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ripa-raghundtha-pade ha-ibe akuti
kabe hama bujhaba se yugala-piriti
(Gauranga Bolite Habe, Verse 4)

When I shall be eager to understand the literature given
by the Gosvamis, then I shall be able to understand the
transcendental love affairs of Radha and Krsna.

In other words, unless one is trained under the disciplic
succession of the Gosvamis, one cannot understand Radha
and Krsna. The conditioned souls are naturally averse to
understanding the spiritual existence of the Lord, and if they
try to know the transcendental nature of the Lord’s pastimes
while they remain absorbed in materialism, they are sure to
blunder like the sahajiyas.

skskokskskokokskskok sk skskok sk k

‘bhavet’ kriya vidhilin, sei ihd kaya
kartavya avasya ei, anyathd pratyavadya

(Sri Caitanya-caritamrta, Adi-lila 4.35)

Here the use of the verb bhavet, which is in the imper-
ative mood, tells us that this certainly must be done.
Noncompliance would be abandonment of duty.

PURPORT

This imperative is applicable to pure devotees. Neophytes
will be able to understand these affairs only after being elevated
by regulated devotional service under the expert guidance of
the spiritual master. Then they too will be competent to hear of
the love affairs of Ridha and Krsna.

As long as one is in material, conditioned life, strict disci-
pline is required in the matter of moral and immoral activities.
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The absolute world is transcendental and free from such
distinctions because there inebriety is not possible. But in
this material world a sexual appetite necessitates distinction
between moral and immoral conduct. There are no sexual
activities in the spiritual world. The transactions between lover
and beloved in the spiritual world are pure transcendental love
and unadulterated bliss.

One who has not been attracted by the transcendental
beauty of rasa will certainly be dragged down into material
attraction, thus to act in material contamination and progress
to the darkest region of hellish life. But by understanding the
conjugal love of Radha and Krsna one is freed from the grip of
attraction to material so-called love between man and woman.
Similarly, one who understands the pure parental love of Nanda
and Yasoda for Krsna will be saved from being dragged into
material parental affection. If one accepts Krsna as the supreme
friend, the attraction of material friendship will be finished
for him, and he will not be dismayed by so-called friendship
with mundane wranglers. If he is attracted by servitorship to
Krsna, he will no longer have to serve the material body in
the degraded status of material existence, with the false hope
of becoming master in the future. Similarly, one who sees the
greatness of Krsna in neutrality will certainly never again seek
the so-called relief of impersonalist or voidist philosophy.

If one is not attracted by the transcendental nature of Krsna,
one is sure to be attracted to material enjoyment, thus to
become implicated in the clinging network of virtuous and sinful
activities and to continue material existence by transmigrating
from one material body to another. Only in Krsna consciousness
can one achieve the highest perfection of life. [...]

Fokskk kKKK KKK KKK
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ei-mata bhakta-bhava kari’ anigikara
dpani dcari’ bhakti karila pracara

(Sri Caitanya-caritamrta, Adi-lila 4.41)

In this way, assuming the sentiment of a devotee, He
preached devotional service while practicing it Himself.

PURPORT

[...] Svarupa Damodara Gosvami has described Lord Caitanya
as Krsna Himself with the attitude of Radharani, or a com-
bination of Radha and Krsna. The intention of Lord Caitanya
is to taste Krsna's sweetness in transcendental love. He does
not care to think of Himself as Krsna, because He wants the
position of Radharani.

We should remember this. A class of so-called devotees
called the nadiya-nagaris or gaura-ndgaris pretend that they
have the sentiment of gopis toward Lord Caitanya, but they do
not realize that He placed Himself not as the enjoyer, Krsna,
but as the enjoyed, the devotee of Krsna. The concoctions of
unauthorized persons pretending to be bona fide have not been
accepted by Lord Caitanya. Presentations such as those of the
gaura-nagaris are only disturbances to the sincere execution of
the mission of Lord Caitanya.

A Mistake

An excerpt from a lecture spoken in Mayapura, India,
on February 10, 1977

Krsna says personally, and Vedanta says, “janmady asya
yatah - Absolute Truth is that from where everything is
coming.” So the lust is also coming from Krsna. We find lusty
desire among the gopis, among Krsna, but Krsna-Caitanya
Mahaprabhu recommends, “ramya kdcid updasana vrajavadhi
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vargena ya kalpita - There is no better mode of worship than it
was conceived by the vrajavadhii, damsels of Vraja, Vrndavana;
parakiya-rasa” But in the material world, Caitanya Mahaprabhu
was so strict about woman that once upon a time there was
the singing of a woman in the Jagannatha temple, and Caitanya
Mahaprabhu was running fast, thinking, “Oh, what nice singing
is going on in the temple. Let Me go and hear” But Govinda,
His personal servant, checked Him: “My dear Sir, this singing
is done by a woman.” “Oh? It is a woman? Govinda, you have
saved My life.”

Just see. And the same Caitanya Mahaprabhu has recom-
mended about the gopis who loved Krsna as paramour: ramya
kacid upasana vrajavadhii-vargena ya kalpitd. Just see the
distinction. The same business is there, but it is all spiritual. [...]
It looks similar, but it is not the same thing. One is gold, one is
iron. A polished iron, a golden thing, of golden color, does not
mean it is gold. “All that glitters is not gold.”

The Gopis’ Greatness
An excerpt from Krsna, The Supreme
Personality of Godhead, Chapter 33

As pure devotees, the more the gopis enjoyed Krsna’s com-
pany, the more they became enlightened with His glories, and
thus they reciprocated with Him. They wanted to satisfy Krsna
by glorifying His transcendental pastimes.

[He [Arjuna] saw an old lady sitting on the river’s
bank, a spiritual effulgence emanating from her body.
Her hair was totally white and she was in samadhi. One
could not say how old she was.

Arjuna offered her his obeisances, and she came
to her external consciousness. Arjuna asked who she
was and what she was doing there. She replied that
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she had been meditating upon Krsna for thousands
of years.

By Krsna’s mercy, Arjuna was able to see her;
otherwise no one could see her. Arjuna asked why she
was meditating upon Krsna. In reply, she said that
she had seen the moods of the gopis, and understood
that Krsna can become subservient to their love
alone. The gopis had given up their families, society,
chastity, dharma, and so on to serve Krsna, and He thus
always remains indebted to them. She was therefore
meditating and desiring to be born from the womb
of a gopi. She wanted to become the gopis’ servant, in
order to assist in their service to the divine couple Sri
Sri Radha-Krsna. Arjuna was astonished and asked
who she was. She replied that she was a veda-mantra
of one of the branches of the Upanisads.]?

In order to clear up further misconceptions about the
rasa dance and the affairs of Krsna and the gopis, Maharaja
Pariksit, the hearer of S'rl'mad—Bhdgavatam, told Sukadeva
Gosvami, “Krsna appeared on the earth to establish the
regulative principles of religion and to curb the predominance
of irreligion. But the behavior of Krsna and the gopis might
encourage irreligious principles in the material world. I am
simply surprised that He would act in such a way, enjoying the
company of others’ wives in the dead of night.”

The basic Vedic injunctions never allow a person to enjoy
sex with any woman except his own wife. Krsna’s appreciation
of the gopis appeared to be distinctly in violation of these
rules. Maharaja Pariksit understood the total situation from
Sukadeva Gosvami, yet to further clarify the transcendental
nature of Krsna and the gopis in the rasa dance, he expressed

3 This insertion is an excerpt from a lecture by Srila Bhaktivedinta
Narayana Gosvami Maharaja, spoken in New Zealand on January 30, 2002.
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his surprise. This is very important in order to check the
unrestricted association with women by the prakrta-sahajiyas.

Some may take it for granted that Krsna was very lusty
among young girls, but Pariksit Maharaja said that this was not
possible. He could not be lusty. First of all, from the material
calculation He was only eight years old. At that age a boy cannot
be lusty. Aptakdma means that the Supreme Personality of
Godhead is self-satisfied. Even if He were lusty, He doesn’t need
to take help from others to satisfy His lusty desires. The next
point is that, although not lusty Himself, He might have been
seduced by the lusty desires of the gopis. But Maharaja Pariksit
then used another word, yadu-pati, which indicates that Krsna
is the most exalted personality in the dynasty of the Yadus. The
kings in the dynasty of Yadu were considered to be the most
pious, and their descendants were also like that. Having taken
birth in that family, how could Krsna have been seduced, even
by the gopis? It is concluded, therefore, that it was not possible
for Krsna to do anything abominable.

Sukadeva Gosvami was an educated brahmacari, and under
the circumstances it was not possible for him to indulge in
sex. This is strictly prohibited for brahmacdris, and what to
speak of a brahmacari like Sukadeva Gosvami. But because the
circumstances of the rasa dance were very suspect, Maharaja
Pariksit inquired for clarification from Sukadeva Gosvami.
Sukadeva Gosvami immediately replied that transgressions of
religious principles by the supreme controller testify to His great
power. For example, fire can consume any abominable thing;
that is the manifestation of the supremacy of fire. Similarly, the
sun can absorb water from a urinal or from stool, and the sun
is not polluted; rather, due to the influence of the sunshine, the
polluted, contaminated place becomes disinfected and sterilized.

One may also argue that since Krsna is the supreme
authority, His activities should be followed. In answer to this
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argument, Sukadeva Gosvami has very clearly said that the
iSvara, or Supreme Controller, may sometimes violate His own
instructions, but this is possible only for the Controller Himself,
not for the followers.

A Mayavadi philosopher may falsely claim to be God or
Krsna, but he cannot actually act like Krsna. He can persuade
his followers to falsely imitate the rasa dance, but he is unable
to lift Govardhana Hill. We have many experiences in the past
of Mayavadi rascals who delude their followers by posing
themselves as Krsna in order to enjoy rdsa-lild. In many
instances they were checked by the government, arrested,
and punished. In Orissa, Thakura Bhaktivinoda punished a
so-called incarnation of Visnu who was imitating the rasa-lila
with young girls. There were many complaints against the so-
called incarnation. At that time Bhaktivinoda Thakura was a
magistrate, and the government deputed him to deal with that
rascal, and he punished him very severely. The rdsa-lila dance
cannot be imitated by anyone.

[tabhir yutah sSramam apohitum anga-sanga-
ghrsta-srajah sa kuca-kunkuma-ranjitayah
gandharva-palibhir anudruta avisad vah
Sranto gajibhir ibha-rad iva bhinna-setuh
(Srimad-Bhagavatam 10.33.22)

Surrounded by so many she-elephants, along with
black bees whose buzzing resembles the singing of
the Gandharvas, a maddened elephant enters a river
to bathe. Similarly, maddened in prema, Krsna went
with all His gopi-beloveds and entered the waters
of Yamuna. As an intoxicated elephant smash-
es all the trees, flowers, and so on in its path, and
enters the river with all his beloved she-elephants,
Krsna smashed, or in other words, transgressed, all
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veda-dharma (routine religious activities resulting
in piety) and loka-marydada (worldly morality) by
sporting with the wives of other gopas.

Krsna was wearing a garland of white kunda flowers
(jasmine). Just as an intoxicated elephant smashes
everything in its path, so after Krsna’s white garland
was colored vermilion by the kurikuma powder on
the breasts of the gopis, it was crushed and strewn to
pieces as He embraced them.

That garland was like a mediator. When two persons
are quarrelling and a mediator is in the middle, the
mediator gets smashed. Similarly, that garland was
smashed and colored by the gopis’ kunkuma, as if
bleeding.

That garland bore the scent of Krsna’s body and the
gopis’ bodies, and also the scent of the kunda flowers
themselves. So many fragrances mixed together, but
at the same time, Krsna's fragrance was perceived
separately and Srimati Radhika’s separate fragrance
was even sweeter than His. All the aromas were
combined, and at the same time separate. Only persons
with full knowledge were aware of all this; not others.

Krsna realized the exalted transcendental expe-
rience of this pastime, the gopis realized it, and the
bees who hovered around Krsna's garland to taste
the honey of its fragrance also realized it. Therefore,
wherever Krsna would go, all the gopis would go, and
all the bees would go as well. In this way, Krsna and the
gopis entered the Yamuna to play and splash water on
each other.

Krsna was performing His nara-Iila, or human-like
pastimes. He is not a human being of this world, but He
was playing like a human. Humans are not allowed to
do as He did. Such activities are restricted in all the Vedas.

144



~ Appendix ~

If any mortal person breaks the rules and regulations of
the Vedas, he is to be punished in hell, in court, by the
police, and also by society. He will be punished by all.]*

Sukadeva Gosvami warns that one should not even think of
imitating it. He specifically mentions that if, out of foolishness,
one tries to imitate Krsna's rasa dance, he will be killed, just like
a person who wants to imitate Lord Siva’s drinking of an ocean
of poison. Lord Siva drank an ocean of poison and kept it within
his throat. The poison made his throat turn blue, and therefore
Lord Siva is called Nilakantha. But if any ordinary person tries
to imitate Lord Siva by drinking poison or smoking gaiijd, he
is sure to be vanquished and will die within a very short time.

Lord Sri Krsna's dealings with the gopis occurred under
special circumstances. Most of the gopis in their previous lives
were great sages, expert in the study of the Vedas, and when
Lord Krsna appeared as Lord Ramacandra they wanted to
enjoy with Him. Lord Ramacandra gave them the benediction
that their desires would be fulfilled when He would appear as
Krsna. Therefore the desire of the gopis to enjoy the appearance
of Lord Krsna was long cherished. So they approached goddess
Katyayani to have Krsna as their husband.

Krsna, the Supreme Personality of Godhead, was already
present as the Supersoul within the bodies of the gopis and their
husbands. He is the guide of all living entities, as is confirmed
in the Katha Upanisad: nityo nitydndm cetanas cetananam. The
Supersoul directs the individual soul to act, and the Supersoul
is the actor and witness of all action. [...] Krsna, the Supersoul
of everyone, is already within the body of everyone; therefore
if He sees someone or embraces someone there is no question
of impropriety.

4 This insertion is an excerpt from a darsana with Srila Bhaktivedinta
Narayana Gosvami Maharaja, spoken in November, 1993.
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In the Second Canto of Srimad-Bhagavatam, Maharaja
Pariksit also explains that the pastimes and activities of Lord
Krsna are medicine for the conditioned souls. If they simply
hear about Krsna, they become relieved of the material disease.
They are addicted to material enjoyment and are accustomed
to reading sex literature, but by hearing these transcendental
pastimes of Krsna with the gopis, they will be relieved of
material contamination.



Glossary

A

dcarya - spiritual preceptor; one who teaches by example. One
who accepts the confidential meanings of the scriptures
(Sastra) and engages others accordingly in sad-dcdra, or
proper behavior, and who personally follows that dcdara, or
behavior, himself, is described as dcarya.

akificana - one without material possessions; Krsna and krsna-
sevd being one’s sole possession.

anartha - an-artha means ‘non-value;’ unwanted desires,
activities or habits that impede one’s advancement in
bhakti. In other words, everything that is against bhakti.
These anarthas are of four types: (1) duskrtottha, those
arising from past sins; (2) sukrtottha, those arising from
previous pious activities; (3) apardadhottha, those arising
from offenses; and (4) bhakty-uttha, those arising in
relationship to bhakti.

anartha-nivrtti - freedom from sinful activities; the elimina-
tion or clearing of all unwanted desires from the heart.
This is the fourth stage in the development of the creeper
of devotion, which occurs by the influence of sadhu-sanga
(association of pure devotees) and bhajana-kriya (execution
of the limbs of bhakti).

anubhava - signs of ecstacy; see Endnote 1, at the end of Part 1.

anurdga - profound attachment; the stage of prema that is
above raga, characterized by continuously renewed attach-
ment for Sri Krsna.
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asakti — deep attachment. This refers to deep attachment for
the Lord and His eternal associates. Asakti occurs when
ones liking for bhajana leads to a direct attachment for the
person who is the object of that bhajana. This is the seventh
stage in the development of the creeper of devotion, and it
is awakened upon the maturing of one’s taste for bhajana.

asrama - (1) spiritual order; one of the four stages of life — student
(brahmacari), married (grhastha), retired (vanaprastha), or
renounced (sannyasa) - in which one carries out correspond-
ing socio-religious duties in the system known as varnasrama.
(2) a hermitage, usually in the association of others, which is
established to facilitate spiritual practices.

asta-kaliya-lila - the eternal pastimes which Sri Krsna performs
with His associates in the eight periods of the day and night.

atma - the soul

B

babadji - originally a term of respect which is given to sadhus
(advanced devotees) and Vaisnavas, particularly those who
have given up all connection with household life. These
days, the term is given loosely and often improperly to
those who wear the dress of a sadhu but do not actually
follow strict renunciation.

babadji-vesa initiation - (1) when the disciple reaches the
stage of bhdva-bhakti, he naturally receives his ekadasa-
bhavas (eleven sentiments of gopi-bhava) from his spiritual
master. However, in recent times this process has been
perverted and, without consideration of qualification or
disqualification, so-called siddha-pranali and an un-bona
fide babdji-vesa initiation with mantras is given even to
neophytes, who are ignorant of §astra and siddhanta; (2)
the bona fide bdbdji-vesa initiation is very similar to the
sannyasa initiation, in the sense that the mantra given by
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the spiritual master is the same. The difference is that to
those who are mainly inclined to doing personal bhajana,
the white garments of the babdji order are given, whereas
those who are also inclined to preaching receive the saffron
colored garments of a sannyasi.

bhagavata-parampara - the succession of bona fide gurus
rooted in receiving and following transcendental instructions
from their predecessors; see Endnote 5, at the end of Part 3.

bhajana - activities performed with the consciousness of being a
servant of Sr1 Krsna (see Garuda Purana, Pirvakhanda 231.3,
which explains that the verbal root bhaj is used specifically
in the sense of sevd, or service); in a general sense, bhajana
refers to the performance of spiritual practices, especially
hearing, chanting and meditating upon Sri Krsna’s name,
form, qualities and pastimes.

bhajana-kriya - engagement in devotional practices such as
hearing and chanting. This is the third stage in the develop-
ment of the creeper of devotion, and it occurs by the influence
of sadhu-sanga.

bhakta - a devotee; one who performs bhakti, or devotional
service.

bhakti - loving devotional service to Sri Krsna. The word bhakti
comes from the root bhaj, which means to serve; therefore
the primary meaning of the word bhakti is to render service.
The performance of activities which are meant exclusively for
the pleasure of the Supreme Lord Sri Krsna, which are done
in a favorable spirit saturated with love, which are devoid of
all other desires, and which are not covered by karma (the
pursuits of fruitive activity) and jiidna (the cultivation of
knowledge aimed at merging one’s existence into that of the
Lord) is called bhakti.

bhava - spiritual emotions, love or sentiments; the eighth stage
(just before prema, tranascendental love) in the development of
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the creeper of bhakti. Bhdva can also refer to one’s sthayi-
bhava, or one’s permanent sentiment of love for Sri Krsna in
one of five primary relationships: tranquility (Santa), servitude
(dasya), friendship (sakhya), parental affection (vatsalya),
or conjugal love (madhurya).

bhava-bhakti - the initial stage of perfection in devotion. A stage
of bhakti in which suddha-sattva, the essence of the Lord’s
internal potency consisting of spiritual knowledge and bliss,
is transmitted into the heart of the practicing devotee from
the heart of the Lord’s eternal associates. It is the first sprout
of pure love of God (prema), and it is also known as rati.

D

danda - a stick carried by sannyadsis, renunciates in the fourth
stage of life according to the Vedic social system.

dandavat -pranama - prostrated obeisances; literally, falling
like a danda (stick) to offer prandma (obeisances).

darsana - a direct vision of, or an audience with, someone

dharma - constitutional nature; principles of religious
conduct; religiosity; righteous prescription.

dhoti - a single, long piece of cloth, traditionally worn by
Indian men to cover the lower half of the body.

diksa - initiation from a spiritual master; in the Bhakti-sandarbha
(Anuccheda 283) Srila Jiva Gosvami has defined diksa as
follows: “Learned exponents of the Absolute Truth declare
thatthe process by which the spiritual master imparts divine
knowledge (divya-jiidna) to the disciple and eradicates
all sins is known as diksa.” He then explains divya- jiidna
as “the transcendental knowledge of the Lord’s form and
one’s specific relationship with the Lord contained within a
mantra.” This means that at the time of initiation, the guru
gives the disciple a mantra which, in course of time, reveals
the particular form of the Lord who is the object of one’s
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worship and the disciple’s specific relationship with the
Lord in one of the relationships of ddsya, sakhya, vatsalya
or madhurya.

dor-kaupina - the two cloths that signify one’s renunciation
from material sense gratification.

E

ekadasa-bhdava - the eleven aspects of gopi-bhava; the eleven
transcendental bhdvas, or sentiments, received upon attain-
ing one’s siddha-svariipa; see ‘Siddha-deha, Our Spiritual
Body’ in Part 1 (p 5-6).

Ekadasi - a fast, observed on the eleventh day of the lunar
fortnight, from grains and beans (minimum) so that the
bhakta, devotee, can totally immerse himself in activities
of pure bhakti; bhakti-janani (the mother of bhakti). If one
follows one’s vrata (vow) devotionally on this day, She, as
mother, will allow pure bhakti to take birth within one’s
heart. Suddha Ekadasi means that the whole eleventh day
of the moon elapses during the period between one sunrise
and the next. Viddha Ekadasi means that the eleventh day
of the moon begins on one solar day (sunrise to sunrise)
and finishes on the next solar day, that is, after sunrise on
the next day. In case of Viddha Ekadas$], the observances are
made on the Dvadas$], that is, the twelfth day of the moon.

G

Gaudiya Vaisnavism - the school of Vaisnavism that follows
in the line of Sri Caitanya Mahaprabhu, headed by Srila
Ripa, Srila Raghunatha and other Gosvamis.

gopi - one of the young cowherd maidens of Vraja, headed by
Srimati Radhika, who serve Krsna in a mood of amorous
love; an elderly associate of Mother Yasoda, who serves
Krsna in a mood of parental affection.
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grhastha - the word stha means ‘to reside. The word grha means
‘house, and also refers to the family members who inhabit a
house; as a verb, it means ‘to grasp, ‘take on, or ‘accept. The
second asrama, or stage of life, in the varnasrama system; a
householder; one who is in family life.

guru, gurudeva - spiritual master.

H

harinama - the chanting of Sr1 Krsna’s holy names. Unless
accompanied by the word sarnkirtana, it usually refers to
the practice of chanting the Hare Krsna maha-mantra softly
to oneself on a strand of tulasi beads.

J

jagad-guru - the spiritual master of the entire Universe; one
who is qualified to act as a spiritual master to anyone in the
entire world.

Janmastami - the appearance day of Lord Sri Krsna, which
occurs on the eighth day of the dark lunar fortnight of the
month of Bhadra (August-September).

jiva - the living entity who, in the conditioned stage of material
existence, assumes a material body in any of the innumerable
species of life.

K

kirtana - one of the nine most important limbs of bhakti, consist-
ing of either: (1) congregational singing of Sri Krsna’s holy
names, usually accompanied by music; (2) loud individual
chanting of the holy name; or (3) oral descriptions of the
glories of Sri Krsna’s names, forms, qualities, associates and
pastimes.

krsna-prema - pure love for SriKrsna.
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kufija - a secluded forest grove; a natural, shady retreat with
a roof and walls formed by trees, vines, creepers and other
climbing plants.

L

lila - the divine and astonishing pastimes of Sri Krsna and His
eternal associates.

M

madana - the highest form of adhiridha-mahabhava, found
only in Srimati Radhika.

madhura-rasa, or madhurya-rasa - amorous love; one of
the five primary relationships with Krsna established in
the stage of bhava and prema; love or attachment toward
Krsna which is expressed in the mood of a lover. This mood
is eternally present in the gopis of Vraja.

maha-bhagavata - a pure devotee of the Lord in the highest
stage of devotional life, who is expert in Vedic literature,
has full faith in Sri Krsna, and can deliver the whole world.

mahabhava - the highest, unexcelled stage of prema.

mana - vexation in love; an intensified stage of prema.

manasa-seva, or manasi-seva - service rendered within the
mind to one’s worshipable Deity.

mafijari - a maidservant of Srimati Radhika.

maiijari-bhava - the mood of Srimati Radhika’s maidservants.

mantra - (man = mind; tra = deliverance) a spiritual sound
vibration that delivers the mind from its material condition-
ing and illusion when repeated over and over; a Vedic hymn,
prayer or chant.

matadji - literally: ‘mother;’ in the context of this book it refers
to (often widow) ladies who live in the asramas of sahajiya-
babadjis, and in the name of spiritual practice engage in
paramour relationships with those babdjis.
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maya - the Lord’s deluding potency; illusion, or illusory energy;
that which is not; the Lord’s external potency, which influ-
ences the living entities to accept the false egoism of being
independent enjoyers of this material world. Also called
mahamdya or maya-sakti.

Mayavada - the doctrine of illusion; a theory advocated by the
impersonalist followers of Sankaracarya which holds that the
Lord’s form, this material world, and the individual existence of
the living entities, are maya, or false. This philosophy accepts
the authority of Vedic texts, but interprets them in such a way
as to advance an impersonal conception of the Absolute and
deny the personal feature of Godhead. It is known as covered
Buddhism, since Buddhism is overtly atheistic.

mohana - adhiriidha-mahdbhava, the highest form of conjugal
love, is divided into two cateogories: in meeting, a state
called madana manifests, yet when the lover and beloved
become separated, mohana, or bewilderment, occurs. As an
effect of this helpless condition of separation, one becomes
stunned and all the bodily symptoms of transcendental
ecstasy (sdttvika-bhavas) manifest.

N

nikufija - a secluded grove wherein Sri Krsna and the gopis
perform their confidential amorous pastimes.

niskiicana - free from all material possessions, entirely
destitute; a renunciate.

nistha - (1) firm faith which results in steadiness in one’s
devotional practices. This is the fourth stage in the
development of the devotional creeper. It occurs after the
elimination of a significant portion of one’s anarthas.
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P

paricaratrika-parampara - the disciplic line based on receiv-
ing formal mantras; see Endnote 5, at the end of Part 3.

palya-dasi - a maidservant of Srimati Radhika. The word palya
means to be nourished, cared for, and protected, and the word
dasi means a female servant. Thus the palya-dasis are the
maidservants under the affectionate care of Srimati Radhika.

parakiya-bhava - paramour love; an amorous relationship out-
side of marriage.

paramahamsa - a topmost, God-realized, swan-like devotee
of the Lord.

parampara - disciplic succession.

pranama - literally: ‘bowing to the ground; an offering of
respect and dedication. One should especially offer pranama
before the Deity of the Lord, $ri guru, tridandi-sannyasis,
and devotees whose hearts are free from the propensity to
criticize others.

pranaya - a stage of prema above mana, characterized by un-
restrained intimacy, known as visrambha.

prema - divine, transcendental love; the deep longing to satisfy
the senses of Sri Krsna who, being more dear to one than
one’s own soul, is the object of intense possessiveness.

R

raga - deep attachment for the object of one’s affection; the
stage of prema above pranaya.

raganuga, raganuga-bhakti - bhakti that follows in the wake
of Sr1 Krsna’s eternal associates of Vraja, whose hearts are
permeated with rdga, which is an unquenchable loving
thirst for Krsna that gives rise to spontaneous and intense
absorption.

155



~ Discerning the True Sentiments of the Soul ~

ragatmika - one in whose heart a deep, spontaneous desire to
love and serve Sri Krsna exists naturally and eternally. This
specifically refers to the eternal residents of Vraja.

rasa - the spiritual transformation of the heart which takes place
when the perfectional state of love for Sr1 Krsna, known as
rati, is converted into ‘liquid’ emotions by combining various
types of transcendental ecstasies; taste, flavor.

rasika - one who is expert at relishing rasa.

rati - attachment, fondness for; a stage in the development of
bhakti which is synonymous with bhava; also see bhava.

ruci - taste; this is the sixth stage in the development of the
creeper of devotion, which develops after one has acquired
steadiness in bhajana. At this stage, with the awakening of
actual taste, one’s attraction to spiritual matters such as
hearing, chanting, and other devotional practices exceeds
one’s attraction to any type of material activity.

riipanuga, ripanuga-bhakti - a follower of Srila Riipa Gosvami;
bhakti which follows the particular devotional sentiment
cherished within the heart of Sri Riipa Mafijari.

S

sad-guru - a bona fide spiritual master; spiritual preceptor
who follows sat (the pure path of the sadhus as described
within scripture and as delivered through parampara).

sadhaka - practitioner; one who performs sadhana, a spiritual
discipline, to achieve the specific goal of bhdava-bhakti.

sadhana - the method one adopts in order to obtain a specific
goal (sadhya) is called sadhana. Without sadhana one
cannot obtain sadhya, the goal of one’s practice. There are
many different types of sadhana corresponding to various
goals. Those who desire material enjoyment adopt the path
of karma as their sadhana. Those who desire liberation
adopt the path of jigna as their sadhana. Those who aspire
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for the eternal loving service of Sr1 Krsna adopt the path
of bhakti as their sadhana. The sadhana of bhakti refers to
spiritual practices such as hearing, chanting and so on.

sadhu - a highly-realized soul who knows life’s aim (sadhya),
who is himself practising sddhana (the process to attain
sdadhya), and who can engage others in sddhana; (in a general
sense) a saintly person or devotee.

sadhu-sanga - the association of highly advanced devotees;
it is the second stage in the development of the creeper of
devotion and the most important factor for advancement
in bhakti.

sahajiya - the word sahaja comes from saha-ja, that is, that
which arises along with the atma. For the pure atma, tran-
scendental service to Krsna is sahaja, or natural, because
it is intrinsic to the jivatma’s constitution. In the context of
this book however, the word sahajiya is used for a specific
group of people, the prakrta-sahajiyas, who understand
the transcendental pastimes (aprakrta-lild) of the
transcendental Supreme Lord to be prakrta, or mundane,
like the affairs of ordinary men and women, and who
think that the aprakrta-tattva (transcendental truth) is
attained by material practices. They consider the stages of
advanced devotion to be easily and cheaply achieved, and
thus sometimes imitate the external symptoms of spiritual
ecstasy associated with those stages.

sakhi - a female friend, companion, or attendant; a gopi friend.

sampradaya - a particular school of religious teaching; an
established doctrine, transmitted from one teacher to
another; a line of disciplic succession.

sannyasa - (1) completely giving up the results of one’s activities.
(2) the fourth asrama, or stage of life, in the varnasrama
system.There are four stages of sannyasa: kiiticaka - one
who resides in a katir (hut) and accepts alms from a family
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or asrama till his sadhana reaches maturity; bahtidaka -
then he travels on pilgrimage and bathes in bahu (many)
udakas (waters), practicing detachment through depen-
dence on Bhagavan; parivrajak - then, when divya-jiiana,
transcendental knowledge, arises in his heart, he preaches
his realizations to everyone in every village; paramahamsa -
by full absorption in krsna-kathd, krsna-tattva, and krsna-
kirtana, he becomes fully mature and the hamsa (swan) of
his mind always dives and surfaces in Sri Sri Radha-Krsna’s
ever new pastimes.

$dastra - Vedic scripture; derived from the Sanskrit verbal root
sas (to govern, command). Thus, Sdstric injunctions are
authoritative and accepted as Absolute Truth.

sattvika-bhava - ecstatic transformation; see Endnote 1, at
the end of Part 1.

sevd - service, reverence, devotion to.

siddha-deha - one’s perfected spiritual identity or spiritual body,
which is beyond this gross and subtle material body, and
which is fit to serve Sri Sr1 Radha and Krsna.

siddhanta - conclusive truth; authoritative principle of scripture.

siddha-pranali - the process, or system, that gives spiritual per-
fection.

Sikha - tuft of hair at the back of the head, worn by devotees as a
sign of devotion; in Vedic culture a little boy’s head is shaved
at the age of one, three, or five years, and only a Sikha (or
choti) remains. As the hair grows back again, the sikhd natu-
rally also grows and remains longer than the rest of the hair.

Siksa - instructions received from a teacher; as one of the limbs
of bhakti, this specifically refers to instructions received
from a guru about bhakti.

sneha - deep affection; the stage of prema-bhakti above the
stage of prema, characterized by deep affection that causes
the heart to melt.
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Sloka - a Sanskrit verse.

sraddha - initial faith; faith in the statements of guru, sadhu
and scriptures. Sraddha is awakened when one has accumu-
lated devotional pious activities over many births, or by the
association and mercy of a transcendental person who has
dedicated his life to the service of Lord Krsna. It is the first
stage in the development of the creeper of devotion.

sthayibhava - permanent emotion; see Endnote 1, at the end
of Part 1.

Suddha - pure.

svakiya-bhava - wedded conjugal love; the mood of devotion
wherein the devotee considers the Lord to be her lawfully
wedded husband.

svartpa - the eternal nature and identity of the self; one’s
transcendental form. It can also refer to the transcendental
forms of Sri Sr1 Radha and Krsna.

svaripa-sakti - the Lord’s internal potency; see Endnote 3, at
the end of Part 1.

T

tattva - truth, reality, philosophical principle; the essence or
substance of anything.

tridandi - a staff which is carried by the Vaisnava sannyasis.
It consists of three rods, symbolising engagement of body,
mind, and words in the service of the Lord. These three
rods may also signify the eternal existence of the servitor
(the bhakta), the object of service (Bhagavan), and service,
thus distinguishing Vaisnava sannydsa from the mayavada
eka-danda (‘one rod’) sannyasa.

tulasi - the sacred plant whose leaves and blossoms are used
by Vaisnavas in the worship of Sri Krsna; the wood is also
used for making chanting beads and neck beads; a partial
expansion of Vrnda-devi.
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Vv

vaidhi-bhakti - devotion prompted by the regulations of the
scriptures. When sadhana-bhakti is not inspired by intense
longing, but is instigated by the discipline of scriptures, it is
called vaidhi-bhakti.

Vaisnava - literally means ‘one whose nature is of Visnu, in
other words, one in whose heart and mind only Visnu (or
Krsna) resides; a devotee of Sri Krsna or Visnu.

varndasrama-dharma - varna means ‘social order’ and asrama
means ‘a place of asraya (spiritual shelter);” a shelter for
mankind ensuring both material and spiritual advancement;
the Vedic system for the organization of civilized society,
which divides society into four varnas, or orders, of brahmana
(priest or teacher), ksatriya (warrior or statesman), vaisya
(agriculturalist, merchant, or businessman), stidra (laborer),
and the four asramas (stages of life) of brahmdcarya (un-
married student life), grhastha (family life), vanaprastha
(retirement from family responsibilities), and sannydsa (the
renounced ascetic life).

vesa - one’s dress, or garments.

vibhava - the causes for tasting bhakti-rasa; see Endnote 1,
at the end of Part 1.

Vraja, Vrndavana - the eighty-four square-mile track of land
where Sri Krsna enacted His childhood and youthful pas-
times with His cowherd friends, girl-friends, parents, and
well-wishers.

vyabhicari-bhava - transitory ecstacies; see Endnote 1, at the
end of Part 1.
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orders@bhaktiprojects.org « Houston: Preaching Center - Tel: (1) 713-984
8334, Email: byshouston@gmail.com



