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PREFACE

[TO THE HINDI EDITION]

By the unlimited mercy and inspiration of my supremely
worshipable spiritual master, nitya-lila-pravista ori visnupada
astottara-Sata Sri Srimad Bhakti Prajiana Kesava Gosvami
Maharaja, I am infinitely pleased today to see that this Hindi
edition of Rdga-vartma-candrika is now being published.
Srila Visvanatha Cakravarti Thakura, the crown prince of
illustrious teachers among Gaudiya Vaisnava dcaryas, is the
author of this book. Although in size this treatise is very
small, from the perspective of its exalted subject matter, it is
very great.

In his Bhakti-rasamrta-sindhu-bindu, Sripada Vi$vanatha
CakravartiThakura hasbriefly explained the path of raganuga-
bhakti (spontaneous loving devotion). He has given a more
detailed description of the same subject matter in this book,
presented in two illuminations. In the First Illumination,
he ascertains the paths of vaidhi- and raganuga-bhakti. Vaidhi
is performed under scriptural regulations, and raganuga is
inspired by spiritual greed. The path of spontaneous devotion
(raga-marga) still relies upon scriptural direction, in spite of
the rise of such spiritual greed. In other words, when one
follows the path of regulative devotion (vidhi-marga), being
inspired by feelings of spiritual greed, it is categorized as raga-
marga, and when one follows vidhi-marga, being disciplined
by rules and regulations, it is indeed service in vidhi-mdrga.
Devotional service that disregards rules and regulations
creates turmoil.

There are five limbs of raganuga-bhajana: (1) svabhista-
bhavamaya, meaning saturated with one’s cherished devotional
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mood, for example servitude or fraternity, (2) bhava-sambandhi,
activities that are related to one’s cherished mood, such as
hearing, chanting, and remembering the Lord’s names, form,
qualities and pastimes, observing vows on holy days such as
Ekadasi and Janmastami, and hearing discourses on Srimad-
Bhagavatam, (3) bhava-anukila, activities that are favorable
to one’s cherished mood, such as wearing neck beads made
from the holy tulasi plant, wearing the Vaisnava markings of
tilaka, and decorating oneself with stamps of the holy name
and the Lord’s lotus feet, (4) bhava-aviruddha, activities that
are not opposed to one’s cherished mood, such as serving
cows, banyan and myrobalan trees, brahmanas, and especially
Vaisnavas [of other sampradayas], (5) bhava-viruddha, activ-
ities that are detrimental to one’s cherished mood, such as
ahanigrahopdsana (considering oneself to be non-different
from one’s object of worship), nyasa (various elaborate
practices for chanting mantras and performing arcana),
mudras (different procedures of intertwining the fingers
during arcana), and dvaraka- and mahisi-dhyana (meditation
upon Dvaraka and the service rendered to the Lord by His
queens, who reside there).

The Second Illumination presents concepts in relation
to Sri Krsna’s aspects of supreme opulence (ai$varya) and
consummate sweetness (madhurya). Whether the Lord
exhibits His great opulences or not, if He maintains the
sweet mood of His human-like pastimes (nara-lila), it is
known as madhurya; if He exhibits only His divine opulences,
transgressing the unassuming mood of nara-lila, then it
is known as ai$varya. Some devotees are steadfast in their
awareness of Krsna’s supreme majesty, whereas devotees
solely intent on the Lord’s sweetness, even when confronted
with His majesty, will experience no fear and will remain
firmly fixed in their own mood.

Also described are the principles of Krsna’s sarvajiiata
(omniscience) and mugdhata (quality of being charmingly
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oblivious and captivated), the concepts of svakiya (marital
love) and parakiya (paramour love), the types of cherished
eternal forms attained by raganuga devotees upon ascending
to the realm of perfected divine love (prema), the authority of
the Yogamaya potency, and so on.

. Life History of
Srila Visvanatha Cakravarti Thakura

Srila Visvanatha Cakravarti Thakura appeared in a family
of brahmanas from the community of Radhadesa in the
district of Nadia, West Bengal. He was celebrated by the name
Hari-vallabha, and had two older brothers: Ramabhadra and
Raghunatha. In childhood he studied grammar in a village
named Devagrama. After this, he went to a village named
Saiyadabad in the district of Mursidabad, where he studied
devotional scriptures in the home of his spiritual master. It
was in Saiyadabad, while still undergoing his studies, that
he wrote three books. These three books are Bhakti-rasamrta-
sindhu-bindu, Ujjvala-nilamani-kirana, and Bhagavatamrta-kana.
A short time later he renounced his household life and went to
Vrndavana, where he wrote many books and commentaries.

After the disappearance of Sri Caitanya Mahaprabhu
and His eternal associates who had taken up residence in
Vraja, the current of unalloyed devotion ($suddha-bhakti) was
flowing by the influence of three great personalities: Srinivasa
Acarya, Narottama Thakura and Syamananda Prabhu. Srila
Visvanatha Cakravartl Thakura was fourth in the line of
disciplic succession coming from Srila Narottama Thakura.

One disciple of Srila Narottama Thakura was named Srila
Ganga-narayana Cakravarti Mahasaya, who lived in Balacara
Gambhila within the district of Mursidabad. Sri Ganga-
narayana Mahasaya had no sons and only one daughter,
whose name was Visnupriya. Srila Narottama Thakura had
another disciple, named Ramakrsna Bhattacarya, from the

iii
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brahmana community of Varendra, a rural community of
West Bengal. The youngest son of Ramakrsna Bhattacarya was
named Krsna-carana. Sri Ganga-narayana accepted Krsna-
carana as an adopted son. The disciple of Sri Krsna-carana
was Radha-ramana Cakravarti, who was the spiritual master
of Srila Vi§vanatha Cakravarti Thakura.

In his commentary on Srimad-Bhdagavatam entitled Sardrtha-
darsini, at the beginning of Rasa-parficadhyaya (the five chapters
describing Sri Krsna’s rasa dance) Srila Visvanatha Cakravarti
Thakura has written the following verse:

§ri-rama-krsna-ganga-caranan
natva gurin uru-premnah

$rila-narottama-natha
§ri-gauranga-prabhum naumi

In this verse the name Sri Rama refers to the spiritual
master of Srila Visvanatha Cakravarti Thakura, Sri Radha-
ramana. The word krsna refers to his grand-spiritual master
(parama-gurudeva), Sri Krsna-carana. The name Ganga-carana
refers to his great grand-spiritual master (paratpara-gurudeva),
Sri Ganga-carana. The name “Narottama” refers to his great-
great grand-spiritual master (parama-paratpara-gurudeva),
Srila Narottama Thakura, and the word ndtha refers to the
spiritual master of Srila Narottama Thakura, Sri Lokanatha
Gosvami. In this way Srila Cakravarti Thakura is offering
obeisances unto his disciplic succession (guru-parampara) up
to Sriman Mahaprabhu.

Defending the Gaudiya Vaisnava
Siddhanta and Lineage

The daughter of Srinivasa Acarya, Hemalata Thakurani,
was extremely learned and a great Vaisnavi. She expelled her
estranged disciple named Rupa Kaviraja from the Gaudiya
Vaispava community. Since then, Rupa Kaviraja was known
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as atibadi (an extremely proud person) in the Gaudiya
Vaisnava community. He established his own concocted
doctrine opposed to the Gaudiya Vaisnava conclusions by
proposing that only a person in the renounced order of life
is able to act as dcarya. He claimed that it was not possible
for a householder to become a spiritual master. Completely
disregarding vidhi-marga, he propagated rdga-marga in an
unrestrained and undisciplined manner. His opinion was
that raganuga-bhakti could be practiced by remembrance
alone, abandoning the practices of hearing and chanting.
Fortunately, Srila Cakravarti Thakura was present at that
time. In his Sarartha-darsini commentary on the Third Canto
of Srimad-Bhagavatam, he refuted these false conclusions.

The householder disciples in the familial disciplic
succession of Nityananda Prabhu’s son, Virabhadra, and
those who are descendants of the rejected sons of Advaita
Acarya award and accept the title of ‘Gosvami.’ Such action
is completely improper according to the line of dcaryas
(spiritual preceptors). Sri Cakravarti Thakura refuted this
idea of Rupa Kaviraja and proved that it is not incompatible
for a qualified householder descendant of an dcarya to actas a
spiritual master. However, it is unlawful and contrary to the
statements of the scriptures for unfit descendants of dacarya
families who are greedy for disciples and wealth to adopt the
name of Gosvami. This he also proved.

Therefore, although acting as an dcarya, Srila Visvanatha
Cakravarti Thakura never used the title Gosvami with his
name. He did this just to instruct the foolish and unfit
descendants of acarya families of modern times.

When Srila Vi§vanatha Cakravarti Thakura was very old, he
spent most of his time in a semi-conscious condition, deeply
absorbed in bhajana (devotional worship). At that time, in the
kingdom of Jaipur, a debate broke out between the Gaudiya
Vaisnavas and those Vaisnavas who supported svakiyavada (the
doctrine of marital love) in the Lord’s Vrndavana pastimes.
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Jaya Singh II was the king of Jaipur at that time. The
Vaisnavas of the antagonistic camp led Jaya Singh to believe
that the scriptures did not support the worship of Srimati
Radhika along with Sri Govindadeva. Their contention was
that Srimati Radhika’s name was not mentioned anywhere in
Srimad-Bhdgavatam or the Visnu Purdna, and that She was never
legally married to Krsna according to Vedic rituals. Another
objection was that the Gaudiya Vaisnavas did not belong to a
recognized line of disciplic succession (sampraddya). There are
but four lines of Vaisnava disciplic succession, which have
descended from time immemorial: the Sri sampradaya, the
Brahma sampradaya, the Rudra sampradaya, and the Sanaka
(Kumara) sampradaya.

In the age of Kali, the principal acaryas of these four
sampraddyas are, respectively, Sri Raimanuja, Sri Madhva, Sri
Visnusvami, and Sri Nimbaditya. The Gaudiya Vaisnavas
were thought to be outside of these four sampradayas and
were not accepted as having a pure lineage. In particular,
the Gaudiya Vaisnavas did not have their own commentary
on the Brahma-siitra (otherwise known as the Vedanta-sitra).
Therefore, they could not be accepted as a bona fide line of
Vaisnava disciplic succession.

At that time, Maharaja Jaya Singh, knowing the promi-
nent Gaudiya Vaisnava dcaryas of Vrndavana to be followers
of Srila Riapa Gosvami, summoned them to Jaipur to take
up the challenge of debating with the Vaisnavas from the
line of Sri Ramanuja. Because Srila Cakravarti Thakura was
personally very old and immersed in the transcendental bliss
of bhajana, he sent his student, gaudiya vaisnava vedantacarya
maha-mahopddhyaya (the great one among exalted teachers of
Vedanta), pandita-kula-mukuta (the crown of the assembly of
learned scholars) Srila Baladeva Vidyabhiisana, to Jaipur along
with his disciple Sri Krsnadeva in order to address the assembly.

The caste gosvamis had completely forgotten their own
connection with the Madhva sampradaya. In addition to this
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they were disrespectful to Vaisnava Vedanta and created a
great disturbance for the Gaudiya Vaisnavas. Srila Baladeva
Vidyabhusana, by his irrefutable logic and powerful scriptural
evidence, proved that the Gaudiya sampradaya was a pure
Vaisnava sampradaya coming in the line of Madhva. The
name of this sampraddya is the Sri Brahma-Madhva-Gaudiya
sampraddya. Our previous dcdryas, such as Srila Jiva Gosvami,
Kavi Karnaptira, and others, accepted this fact. The Sri Gaudiya
Vaisnavas accept Srimad-Bhagavatam as the natural commentary
on Vedanta-sutra. For this reason, no separate commentary of
Vedanta-suitra was written in the Gaudiya Vaisnava sampradaya.

In various Puranas the name of Srimati Radhika is
mentioned. She is the personification of the pleasure-giving
potency (hladini-sakti) and the eternal beloved of Sri Krsna.
In several places of Srimad-Bhagavatam, and specifically in
the Tenth Canto in connection with the description of the
Lord’s Vrndavana pastimes, Srimati Radhika is mentioned in
a very concealed manner. Only rasika and bhavuka devotees,
who are conversant with the conclusions of the scriptures,
can understand this confidential mystery.

In the learned assembly in Jaipur, Baladeva Vidyabhusana
refuted all the arguments and doubts of the opposing party. He
solidly established the position of the Gaudiya Vaisnavas as
following in the line of disciplic succession descending from
Madhva, as well as the authenticity of the worship of Radha-
Govinda. The opposition was silenced by his presentation.
Nonetheless, because the Gaudiya Vaisnava sampradaya did
not have a commentary on the Vedanta-siitra, the contesting
party did not accept it as being a pure line of Vaisnava disciplic
succession.

Sri Baladeva Vidyabhiisana then wrote the famous Gaudiya
commentary on the Vedanta-sitra named Govinda-bhasya. Once
again the worship of Sri Radha-Govinda began in the temple
of Sri Govindadeva, and the validity of the Sri Brahma-Madhva-
Gaudiya sampradaya was accepted.

vii
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It was only on the authority of Srila Vi$vanatha Cakravarti
Thakura that Sri Baladeva Vidyabhiisana Prabhu was able
to write the Sri Govinda-bhasya and prove the connection of
the Gaudiya Vaisnavas with the Madhva sampradaya. There
should be no doubt in this regard. This accomplishment
of Srila Vi$vanatha Cakravarti Thakura on behalf of the
sampradaya will be recorded in golden letters in the history of
Gaudiya Vaisnavism.

Realizing the Meaning of Kama-gayatri

Srila Vi$vanatha Cakravarti Thakura describes a very
striking event in his own book entitled Mantrartha-dipika.
Once, while reading Sri Caitanya-caritamrta, he came upon
the verse quoted below (Madhya-lila 21.125), which describes
the meaning of the kama-gayatri mantra.

kama-gayatri-mantra riipa, haya krsnera svariipa,
sardha-cabbisa aksara tara haya
se aksara candra haya, krsne kari’ udaya
trijagat kaila kamamaya

The kdama-gayatri mantra is identical with Sri Krsna. In
this king of mantras there are twenty-four-and-a-half
syllables, and each syllable is a full moon. This aggregate
of moons has caused the moon of Sri Krsna to rise and
fill the three worlds with divine love (prema).

The evidence of this verse proves that the kama-gayatri
mantra is composed of twenty-four-and-a-half syllables.
However, in spite of considerable thought, Sri Visvanatha
Cakravarti could not ascertain which syllable in the kama-
gayatri was considered a half-syllable. Although he carefully
scrutinized grammar books, the Puranas, the Tantra, the
scriptures (Sastras) dealing with drama (ndtya) and rhetoric
(alarikara), and other scriptures, he found no mention
anywhere of a half-syllable. He found in all these scriptures
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mention only of the vowels and consonants that make up the
fifty letters of the Sanskrit alphabet, but found no evidence
anywhere of a half-syllable.

In Sri Harinamamrta-vyakarana, the grammar system
composed by Sri Jiva Gosvami, he found mention of only fifty
letters in the section dealing with the names of the various
groups of vowels and consonants (sarijidpada). By study of the
arrangement of letters (matrka) in the Matrkanydasa and other
books, he found no mention anywhere of a half-syllable. In
the Radhikd-sahasra-nama-stotra, found in the Brhan-naradiya
Purdna, one of the names of Srimati Radhika, the goddess of
Vrndavana, is given as Paficasad-varna-rupini (one whose
form is composed of fifty syllables).

Seeing this, his doubt only increased. He began to
consider whether Kaviraja Gosvami might have made a
mistake while writing. But there was no possibility of Kaviraja
Gosvami committing any mistake; he was omniscient, and
thus completely devoid of the material defects of mistakes,
illusion, and so on. If the fragmented letter t (the final letter
of the kama-gayatri mantra) is taken as a half-syllable, then
Krsnadasa Kaviraja Gosvami would be guilty of the fault of
disorder, for he has given the following description in Sri
Caitanya-caritamrta (Madhya-lila 21.126-128):

sakhi he! krsna-mukha—advija-raja-raja
krsna-vapu simhasane, vasi’ rajya-sasane
kare sange candrera samaja

dui ganda sucikkana, jini’ mani-sudarpana,
sei dui purna-candra jani
lalate astami-indu, tahate candana-bindu,
sei eka piirna-candra mani

kara nakha candera hata, varsi upara kare ndta
tara gita muralira tana
pada nakha candra-gana, tale kare sunartana
niipurera dhvani yara gana

ix
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In these lines, Srila Krsnadasa Kaviraja Gosvami has
described the face of Sri Krsna as the first full moon, and His
two cheeks are considered as the second and third full moons.
The dot of sandalwood on the upper portion of His forehead
is considered as the fourth full moon, and the region of the
forehead below the dot of sandalwood is the moon of astami,
or in other words, a half-moon. According to this description,
the fifth syllable is a half-syllable. If the fragmented t, which
is the final letter of the mantra, is taken as a half-syllable, then
the fifth syllable could not be a half-syllable.

Srila Vi$vanatha Cakravarti Thakura fell into a dilemma
because he could not decipher the half-syllable. He considered
that if the syllables of the mantra would not reveal themselves,
then neither would it be possible for the worshipful Deity of
the mantra to be manifest to him. He decided that since he
would not be able to obtain audience of the worshipful Deity
of the mantra, it would be better to die. Thinking thus, he went
to the bank of Radha-kunda at night with the intent of giving
up his body.

After the second period (prahara) of the night had
passed, he began to doze off when suddenly the daughter
of Vrsabhanu Maharaja, Srimati Radhika, appeared to him.
She very affectionately said, “O Vi$vanatha, O Hari-vallabha,
do not lament! Whatever Sri Krsnadasa Kaviraja has written is
the absolute truth. By My grace, he knows all the inner sen-
timents of My heart. Do not maintain any doubt about his
statements. The kama-gayatri is a mantra to worship Me and
My dear beloved. We are revealed to the devotee by the syl-
lables of this mantra. No one is capable of knowing Us without
My grace. The half-syllable is described in the book known as
Varnagama-bhasvat. After consulting this book, Sri Krsnadasa
Kaviraja determined the actual identity of the kama-gayatri.
You should examine thisbook and then broadcast its meaning
for the benefit of faithful persons.”
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After hearing this instruction from Vrsabhanu-nandini
Srimati Radhika Herself, Vi§vanatha Cakravarti Thakura sud-
denly arose. Calling out, “O Radha! O Radha!” he began to cry
in great lamentation. Thereafter, upon regaining his compo-
sure, he set himself to carrying out Her order.

According to the indication of Srimati Radhika, the letter
ya that precedes the letter vi in the mantra is considered a half-
syllable. Apart from this, all other syllables are full syllables,
or full moons.

By the mercy of Srimati Radhika, Srila Vi$vanatha Cakravarti
Thakura became acquainted with the meaning of the mantra.
He obtained the direct audience of his worshipful Deity, and
by means of his perfected, spiritual body (siddha-deha), he was
able to participate in the Lord’s eternal pastimes (nitya-lila)
as an eternal associate. After this, he established the Deity of
Sri Gokulananda on the bank of Radha-kunda. While residing
there, he experienced the sweetness of the eternal pastimes
of Sri Vrndavana. It was at this time that he wrote his Sukha-
varttini commentary on Ananda-vrndavana-campi, a book
written by Srila Kavi Karnapira.

radha-parastira-kutira-vartinah
praptavya-vrndavana-cakravartinah

ananda-campu-vivrti-pravartinah
santo-gatir me sumahd-nivartinah

I, Cakravarti, completely leaving aside all else, desire
to attain Sri Vrndavana. Residing in a simple hut on
the bank of Sri Radha-kunda, which is the topmost
place of pastimes for Sri Radha, I am now writing this
commentary on Ananda-vrndavana-campi.

In old age, Srila Visvanatha Cakravarti Thakura spent
most of his time in a semi-conscious state, deeply absorbed in
bhajana. His principal student, Baladeva Vidyabhusana, took
over the responsibility of teaching the scriptures.

X1
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Re-establishment of the
Doctrine of Parakiyavada

Because of a slight decline in the influence of the Six
Gosvamis in Sr1 Vrndavana-dhama, a controversy arose
regarding the doctrines of svakiyavada (marital love) and
parakiyavada (paramour love) in the Lord’s Vrndavana
pastimes. To dispel the misconceptions regarding svakiyavada,
Srila Vi$vanatha Cakravarti Thakura wrote two books, Raga-
vartma-candrika and Gopi-premamrta, which are wonder-
fully filled with all the conclusions of the scriptures. There-
after, in his Ananda-candrika commentary on the laghutvam
atra' verse of Ujjvala-nilamani (1.21), he soundly refuted the
theory of svakiyavada by scriptural evidence and irrefutable
arguments, and established the conception of parakiya. In his
Sarartha-darsini commentary on Srimad-Bhdgavatam, he gave
strong support to parakiya-bhava.

It is said that at the time of Srila Vi§vanatha Cakravarti
Thakura there were some scholars (panditas) who opposed
him in regard to worship in the mood of parakiya, but he
defeated them by his deep scholarship and irrefutable logic.
On account of this, the panditas resolved to kill him. Srila
Vi§vanatha Cakravarti Thakura used to go out in the early
morning, before dawn, to circumambulate Sri Vrndavana-
dhama. The panditas formulated a plan to kill him at that
time in some dense, dark grove.

While performing this circumambulation, Srila Visvanatha
Cakravarti Thakura came upon the grove where the adversaries
desired to kill him. But suddenly they looked and saw that he
was no longer there. In his place, they saw a beautiful young

1 The full verse from Ujjvala-nilamani is as follows: “laghutvam atra yat proktarn

tat tu prakrta-nayake na krsne rasa-niryasasvadartham avatarini - Whatever fault
or impropriety has been pointed out (in other rasa-$dstras) in regard to the
love of paramours applies to ordinary worldly lovers and not to Sri Krsna, for
He is the taster of the liquid essence of rasa and the source of all incarnations.”
In other words, as Sri Krsna’s incarnations are the controllers of religion and
irreligion, how can He be subjected to the control of such codes?
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Vrajavasi girl picking flowers along with two or three of her
friends. The panditas inquired from the girl, “Dear child, just
a moment ago a great devotee was approaching here. Where
did he go? Did you happen to see him?” The girl replied, “I saw
him, but I don’t know where he went.”

Seeing the astonishing beauty of the girl, her sidelong
glances, her graceful feminine manner and gentle smiling,
the panditas became captivated. All the impurity in their
mind was vanquished and their heart became soft. On being
requested by the panditas to introduce herself, the girl said,
“I am a maidservant of my mistress Srimati Radhika. She is
presently at her mother-in-law’s home at Yavata. She sent
me to pick flowers.” Saying this, the girl disappeared, and in
her place they saw Srila Vi§vanatha Cakravarti Thakura once
again. The panditas fell at his feet and prayed for forgiveness.
He forgave them all.

Many such astonishing events are heard in the life of
Sri Cakravarti Thakura. In this way he refuted the theory of
svakiyavdada and established the truth of pure parakiya. This
work of his is of great importance for the Gaudiya Vaisnavas.

Srila Vi§vanatha Cakravarti Thakura not only protected
the integrity of the Gaudiya Vaisnava dharma, but he also
re-established its influence in Sri Vrndavana. Anyone who
evaluates this accomplishment of his is sure to be struck with
wonder by his uncommon genius. The Gaudiya Vaisnava
dacaryas have composed the following verse in praise of his
extraordinary work:

visvasya natha-rupo ’sau
bhakti-vartma-pradarsanat

bhakta-cakre varttitatvat
cakravarty akhyayabhavat

Because he indicates the path of bhakti, he is known
by the name Vi$vanatha, the lord of the universe, and
because he always remains in the assembly, or circle
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(cakra), of pure devotees, he is known by the name
Cakravarti.

In the year 1754, on the fifth day of the light phase of
the moon of the month of Magha (January-February), at
approximately one hundred years of age, while in a condition
of internal absorption at Sri Radha-kunda, he entered into
aprakata (unmanifest) Vrndavana. Even today, his samadhi
tomb can be found just next to the temple of Sri Gokulananda
in Sridhama Vrndavana.

Following in the footsteps of Srila Ripa Gosvami,
Srila Visvanatha Cakravarti Thakura composed abundant
transcendental literatures about bhakti, and thus established
the inner heart’s longing of Sriman Mahaprabhu in this
world. He also refuted various faulty conclusions opposed
to the genuine following of Sri Riipa Gosvami (riipanuga). He
is thus revered in Gaudiya Vaisnava society as an illustrious
dcarya and as an authoritative mahdjana. He is renowned as a
great transcendental philosopher, poet, and rasika devotee. A
Vaisnava composer of verse named Krsna dasa has written the
following lines at the conclusion of his Bengali translation of
Srila Cakravarti Thakura’s book Madhurya-kadambini:

madhurya-kadambini-grantha jagata kaila dhanya
cakravarti-mukhe vakta dpani sri-krsna-caitanya

keha kahena-cakravarti $ri-riipera avatara
kathina ye tattva sarala karite pracara

ohe guna-nidhi $ri-visvandatha cakravarti
ki janiba tomdra guna muiii midha mati

Srila Visvanatha Cakravarti Thakura has blessed the
whole world by writing the book Madhurya-kadambini.
In reality, Sri Krsna Caitanya Mahaprabhu is the speaker
of this book. He has spoken it through the mouth of Sri
Cakravarti. Some people say that Sri Cakravarti Thakura
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isan incarnation of Srila Riipa Gosvami. He is very expert
in the art of describing extremely complex truths in an
easily understandable manner. O ocean of mercy, Sri
Vis$vanatha Cakravarti Thakura! I am a great fool. Kindly
reveal the mystery of your transcendental qualities in
my heart. This is my prayer at your lotus feet.

Among Gaudiya Vaisnava dcaryas, there are very few who
have written as many books as Srila Cakravarti Thakura. Even
today the following proverb regarding three of his books is
quite famous among the Vaisnavas:

kirana-bindu-kana ei tina niye vaisnava-pand

These three books, Sri Ujjvala-nilamani-kirana, Sri Bhakti-
rasamrta-sindhu-bindu, and Sri Bhagavatamrta-kand, are
taken by the Vaisnavas as their wealth.

Alist is given below of his books and commentaries, all of
which form a storehouse of incomparable wealth of Gaudiya
Vaisnava devotional literature:

(1) Vraja-riti-cintamani

(2) Camatkara-candrika

(3) Prema-samputa (Khanda-kavyam, a poetic work that displays
only partial characteristics of poetry)

(4) Gitavali

(5) Subodhini (commentary on Alankdra-kaustubha)

(6) Ananda-candrika (commentary on Ujjvala-nilamani)

(7) commentary on Sri Gopala-tapani

(8) Stavamrta-lahari

(9) Sri Krsna-bhavanamrtam

(10) Sri Bhagavatamrta-kand

(11) Sri Ujjvala-nilamani-kirana

(12) Sri Bhakti-rasamrta-sindhu-bindu

(13) Raga-vartma-candrika

(14) Aisvarya-kadambini (unavailable)
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(15) Sri Madhurya-kadambini

(16) commentary on Bhakti-rasamrta-sindhu

(17) commentary on Dana-keli-kaumudi

(18) commentary on Sri Lalita-madhava-nataka

(19) commentary on Sri Caitanya-caritimrta (incomplete)
(20) commentary on Brahma-sarihita

(21) Sarartha-varsini commentary on Srimad Bhagavad-gita
(22) Sarartha-darsini commentary on Srimad-Bhdagavatam

My most revered Sri Gurudeva, astottara-Sata Sri Srimad
Bhakti Prajiiana Kesava Gosvami Maharaja, was a guardian
of the Sri Gaudiya sampraddya and founder-dcarya of the
Sri Gaudiya Vedanta Samiti, as well as the Gaudiya mathas
established under its auspices. Aside from publishing his
own books, he republished the books of Srila Bhaktivinoda
Thakura and other previous dcdryas in the Bengali language.
As of today, by his heartfelt desire, his enthusiastic blessings,
and his causeless mercy, Jaiva-dharma, Sri Caitanya-Siksamrta,
Sri Caitanya Mahaprabhura Siksa, Sri Siksastaka and other
books have been printed in Hindi, the national language
of India. Gradually, other books are being published. The
present-day head and dcarya of the Sri Gaudiya Vedanta
Samiti, my most revered godbrother, parivrajakdcarya Sri
Srimad Bhaktivedanta Vamana Maharaja, is deeply immersed
in transcendental knowledge and is a very dear, intimate
servant of the lotus feet of our spiritual master. I humbly pray
at his lotus feet that he bless me by presenting this precious
book, Raga-vartma-candrikd, into the lotus hands of our Srila
Gurudeva and thus fulfill his inner heart’s longing.

I have complete faith that those possessed of a yearning for
bhakti - and especially the practitioners of the path of sponta-
neous devotion, who are captivated by the mellows of Vrndavana
(vraja-rasa) - will receive this book with great reverence. Faithful
persons who study this book will obtain qualification to enter
into the wealth of prema of Sri Caitanya Mahaprabhu.
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Finally, I pray at the lotus feet of my most revered Srila
Gurudeva, the personification of the Lord’s compassion, that
he may pour upon me a shower of abundant mercy, by which I
may obtain more and more eligibility to engage in the service
ofhis inner heart’s longing (mano ’bhista). This is our humble
prayer at his lotus feet, which bestow krsna-prema, pure love
for the Supreme Lord, Sri Krsna.

An aspirant for a particle of the mercy of
Sri Hari, Guru, and Vaisnavas,

humble and insignificant,
Tridandi-bhiksu Sri Bhaktivedanta Narayana
on the holy day of Aksaya-trtiya - April 25, 1993
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FPIRST ILLOMINATION

Text 1

$ri-rupa-vak-sudha-svadi
cakorebhyo namo namah

yesar krpa-lavair vaksye
raga-vartmani candrikam

With great humility and veneration, I offer obeisances
again and again to those devotees who, like cakora birds, are
always relishing the nectar of the words of Sri Riipa Gosvami.
On the strength of just a slight, merciful glance from
them, I am beginning this book, which is like a moonbeam
illuminating the path of spontaneous devotion.

Sr1 Candrika-cakora-vrtti
nama ot visnu-paddya acarya-sitmha-riipine
$§ri-§rimad-bhakti-prajiiana-kesava iti namine

I offer obeisances (pranama) to the lion-like dacarya, ori
visnupdda Sri Srimad Bhakti Prajfiana Kesava Gosvami
Maharaja.

atimartya-caritraya svasritanam ca pdline
jiva-duhkhe sadarttaya sri-nama-prema-dayine

His character and activities are transcendental to the
modes of nature, and he protects and nurtures those
who take shelter of him. He is always aggrieved to see
the suffering of the living entities, and he bestows love
for $ri nama.
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gaurasraya-vigrahaya krsna-kamaika-carine
ripanuga-pravaraya vinodeti-svaripine

He is the shelter of love for Gauranga and his every
action is solely to fulfill the desires of Sri Krsna. He is
best among the followers of Srila Ripa Gosvami, and
his internal identity is that of Vinoda Manjari.

$ri-caitanya-mano ’bhistam sthapitam yena bhitale
svayam riipah kada mahyam dadati sva-padantikam

When will Sri Ripa Gosvami, who established within
this world the mission to fulfill the dearmost desires of
the heart of Sri Caitanya Mahaprabhu, personally give
me the shelter of his feet?

vairagya-yug-bhakti-rasarh prayatnair
apayayan mam anabhipsum andham

krpambudhir yah para-duhkha-duhkhi
sandatanati tar prabhum asrayami

I was unwilling to drink the nectar of bhakti-rasa laced
with renunciation, but Srila Sanatana Gosvami, being
an ocean of mercy who cannot tolerate the suffering of
others, induced me to drink it. Therefore, I take shelter
of Srila Sanatana Gosvami.

vaficha-kalpa-tarubhyas ca krpa-sindhubhya eva ca
patitanarm pavanebhyo vaisnavebhyo namo namah

I offer pranama again and again to the Vaisnavas, who
are the saviors of the fallen, who are just like wish-
fulfilling desire-trees, and who are oceans of mercy.

namo maha-vadanyaya krsna-prema-pradaya te
krsndya krsna-caitanya-namne gaura-tvise namah

I offer pranama to that greatly munificent Lord who
bestows love for Krsna. He is Krsna Himself who has
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assumed a golden complexion and accepted the name
Sri Krsna Caitanya.

First of all, this insignificant and destitute person offers
obeisances over and over again to his supremely worshipful
spiritual master, nitya-lila-pravista om visnupdda astottara-$ata
Sri Srimad Bhakti Prajfiana Kesava Gosvami Maharaja; to
the crown-jewel of rasika devotees in the illustrious line of
Srila Rapa Gosvami, Srila Visvanatha Cakravarti Thakura; to
those who have fulfilled the cherished innermost desire of
Sriman Mahaprabhu by establishing in this world the path to
awaken pure love for the Supreme Lord Sri Krsna; to Sri Krsna
Caitanya Mahaprabhu, resplendent with the mood and luster
of Srimati Radhika and accompanied by all His associates;
and to Gandharva-Giridhari Sri Sri Radha-Vinoda-bihari.

I offer obeisances to all of them again and again in order
to obtain their causeless mercy and blessings before com-
mencing this Sri Candrika-cakora-vrtti on Raga-vartma-candrika,
composed by the topmost follower of Srila Ripa Gosvami,
the highly eminent preceptor Srila Visvanatha Cakravarti
Thakura. He is jagat-guru, the spiritual master of the entire
universe. He is an eternal associate of Sri Krsna Caitanya
Mahaprabhu, who is directly Svayam Bhagavan, the Supreme
Lord Himself.

Srila Riipa Gosvami established, preached, and distributed
the tasteful mellows of Vrndavana (vraja-rasa) according to
the innermost desire of Sriman Mahaprabhu. In the sub-
sequent era, Srila Vi§vanatha Cakravarti Thakura is one of
the prominent preceptors in the line of Srila Riipa Gosvami.
He has written wonderful commentaries, saturated with
philosophical conclusions (siddhanta) and transcendental
mellows (rasa), on Srila Riapa Gosvami’s Bhakti-rasamrta-
sindhu and Ujjvala-nilamani, [Srila Sanatana Gosvami’s]
Brhad-bhagavatamrta, and other literatures. For the distinct
benefit of raganuga devotees, and particularly for insubstan-
tially educated practitioners [that is, those who are not well
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versed in Sanskrit and are thus unable to deeply study or
comprehend the literatures of Srila Ripa Gosvami], he has
composed three very brief yet invaluable summaries [of the
aforementioned titles], Bhakti-rasamrta-sindhu-bindu, Ujjvala-
nilamani-kirana, and Bhagavatamrta-kanad.

To further corroborate the thought of Srila Riipa Gosvami,
Srila Visvanatha Carkravarti Thakura has discussed divine,
spotlessly pure paramour love (visuddha-parakiya-bhava)
throughout all his commentaries, books, and prayers. Exam-
ination of his transcendental writings confirms that he is one
of the prominent Vaisnavas in the line of Srila Ripa Gosvami.
His life’s noble purpose was to follow, illuminate, and preach
the internal mood of Srila Ripa Gosvami. Therefore, in the
beginning of this treatise, he specifically expresses his deep
internal faith in him by repeatedly offering obeisances to
those cakora-bird-like devotees who relish the nectar of the
rasa-laden words of Srila Riipa Gosvami.

This book has been named Raga-vartma-candrika. The deep
purport of the title is that people of general faith worship the
Lord by following the rules and regulations of vaidhi-bhakti,
whereas the worship of Vrajendra-nandana Syamasundara,
which is filled with ever-fresh sentiments of intense loving
attachment (anuraga), is extremely uncommon, even for great
demigods and high-class practitioners (sadhakas). Devotees pos-
sessed of divine love (premi-bhaktas), such as the grandsire of
the universe, Sri Brahma, as well as Sri Uddhava and Sri Narada,
yearn for this.

However, this path, which is based on anurdga, is practically
impossible to discover. Only a few fortunate people even realize
that such a path exists, let alone follow it. For those glorious
persons in whom spiritual greed has awakened to proceed in
this way, this book is a candrikd, an illuminating moonlight. By
means of the soothing rays of this moonlight, they can easily
detect and advance along this rarely achieved path.
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Text 2

§rimad-bhakti-sudhambhodher
bindur yah piirva-darsitah

tatra raganuga bhaktih
sanksiptdtra vitanyate

In the previously published Bhakti-rasamrta-sindhu-bindu,
raganuga-bhakti was described in brief. Now an elaborate
explanation of that spontaneous devotion is given in this
treatise.

$ri Candrika-cakora-vrtti

Here it is necessary to know the meanings of the terms
rdga, raganugd, and ragatmikd. Regarding this subject, Srila
Bhaktivinoda Thakura says that excessive attachment for
many forms of sense enjoyment, which the materialist
naturally feels through contact with sense objects, is called
raga. Just as the eyes become agitated upon seeing something
beautiful, all the senses are ever eager to taste pleasure, and
thus the heart develops raga for sense objects.

When Krsna is the exclusive object of this attachment, or
raga, it is called raga-bhakti. Srila Ripa Gosvami has defined
this raga in Bhakti-rasamrta-sindhu (1.2.272): “iste svarasiki
ragah paramavistata - strong, deep, and natural absorption
in the cherished object of one’s devotion arising from an
unquenchable loving thirst is called raga.” When one’s devo-
tion to Sri Krsna is situated in this stage, it is called ragatmika-
bhakti. This bhakti is especially found in the Vrajavasis, the
eternal residents of Vraja. In brief; it can be said that ragatmika-
bhakti is love-filled thirst for Krsna, and devotion that follows
in its wake is called raganuga. In other words, when by the
mercy of Sri Krsna and His devotees one cultivates devotion
impelled by the covetousness to obtain the same mood as
Krsna’s beloved associates, it is called raganuga-bhakti. This
raganuga-bhakti is of two types: sambandhanuga and kamanuga.

7



Raga-vartma-candrika

Text 3

vaidhi bhaktir bhavet sastrarm
bhaktau cet syat pravartakam

raganuga sydc ced bhaktau
lobha eva pravartakah

Devotion impelled by injunctions of the scriptures is called
vaidhi-bhakti, and devotion incited by spiritual greed (lobha) is
called raganuga-bhakti.

Text 4

bhaktau pravrttir atra syat
tac cikirsa suniscaya

$astral lobhat tac cikirsii
syatam tad adhikarinau

To advance in devotional life means to nurture the single-
minded desire to engage exclusively in the limbs of bhakti. One
can progress in bhakti in two different ways: (1) out of fear of
[the results of neglecting] scriptural injunctions, and (2) with
intense spiritual greed. Hence, according to one’s qualification,
there are two types of practitioners of bhakti-sadhana.

Text 5

tatra lobho laksitah svayat sri-riipa-gosvami-caranair eva

tat-tad-bhavadi-madhurye
$rute dhir yad apeksate
ndtra $astram na yuktirm ca
tal lobhotpatti laksanam
Bhakti-rasamrta-sindhu (1.2.292)

s e = =

idah mama bhuyat iti lobhotpatti-kale $astra-yukty-apeksa na
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syat, satyam ca tasyam lobhatvasyaivasiddheh | na hi kenacit
s$astra-drstya lobhah kriyate napi lobhaniya-vastu-praptau svasya
yogyayogyatva-vicarah ko ’py udbhavati. kintu lobhaniya-vastuni
$rute drste va svata eva lobha utpadyate ||

In Bhakti-rasamrta-sindhu, Srila Ripa Gosvami has de-
scribed the symptoms of pure greed as follows: “If, by hearing
about the sweetness of the intimate loving moods exchanged
between Sri Krsna and His cherished companions, one expe-
riences in his heart the natural longing to attain a loving
sentiment similar to that of Krsna’s dear ones, without being
motivated by logic or scriptural arguments, it is to be con-
sidered symptomatic of the appearance of spiritual greed.”

Upon hearing about the sweetness of the sentiment of
amorous love and other moods that exist in the associates in
Krsna’s Vraja pastimes, one may yearn, “May such a mood
arise in my heart.” At that time, he need no longer rely on
logic or scriptural arguments. If such scriptural impetus
persists, then one’s sentiments cannot be identified as greed.
No one ever develops greed on the basis of the scriptural
injunctions, nor is there any consideration of spiritual
qualification or lack thereof for obtaining it. Rather, greed
arises spontaneously simply upon hearing about or seeing
the object of one’s longing.

$ri Candrika-cakora-vrtti

In Jaiva-dharma, Srila Bhaktivinoda Thakura confirms
that after one has heard about the supremely sweet moods
of the Vrajavasis, the consequent disposition of hankering to
attain these moods signifies that spiritual greed has appeared.
Upon hearing narrations about Krsna, a person with the
propensity for regulative devotion will scrutinize what he has
heard with his intelligence, with what is said in the scriptures,
and with reasoning. Only when these three are consistent
with what he has heard does he go forward. But raga-marga
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does not work like this. On this path there is no place for
intelligence, scripture or reasoning. The only consideration
is greed for the devotional moods of the Vrajavasis: “What
sweet feelings do the Vrajavasis have for Krsna? Can I ever
have such sentiments? If so, how can they be attained?”

Floundering in a state of intense agitation, one becomes
desperate for these moods. Such anxiety and intense covetous-
ness are the prime symptoms of this greed. In the absence
of these symptoms, one should understand that passion for
raganuga-bhakti has not yet arisen.

Text 6

sa ca bhagavat-krpa-hetuko ’nuragi bhakta krpa hetukas ceti dvi
vidhah | tatra bhakta-krpa-hetukas dvi vidhah, praktana adhunikas
ca | praktanah paurva-bhavika-tadrsa-bhakta-krpotthah, adhunikah
etaj-janmavadhi-tadrsa-bhakta-krpottah | ddye sati lobhanantaram
tadr$a-guru-caranasrayanam | dvitiye guru-carandsrayanantaram
lobha-pravrttir bhavati. yad uktam:

krsna-tad-bhakta-karunya
matra-lobhaika-hetuka

pusti-margataya kaiscid
iyam raganugocyate

There are two sources of such greed: the mercy of Bhagavan
and the mercy bestowed by devotees who have spontaneous,
loving devotion. There are again two types of greed arising
from the mercy of the devotee: ancient (praktana, also called
pracina) and present (adhunika). The greed arising from
mercy received in previous lives from Krsna’s devotees who
are endowed with the sweet sentiments of Sri Syamasundara’s
eternal associates in Vraja is called praktana. And the greed
arising from the mercy of such elevated devotees in the
present life only is called adhunika.
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Those whose [spiritual] hunger has already been awakened
in a previous life will immediately take shelter at the lotus
feet of a raganuga-rasika-guru when such greed manifests in
this life. Sadhakas whose greed is recent, however, develop
that intense thirst only after taking shelter of the lotus feet of
a spiritual master.

Bhakti-rasamrta-sindhu confirms that engagement in bhakti
due to greed, which arises only by the mercy of Sri Krsna and
His devotees, is known as raganuga-bhakti. Some also call it
pusti-madrga.

$ri Candrika-cakora-vrtti

In the Sri Vallabha sampradaya, raganuga-bhakti is known
as pusti-marga, and vaidhi-bhakti is known as maryada-marga.
At the time of Sri Caitanya Mahaprabhu, Sri Vallabhacarya
established pusti-marga. He met Mahaprabhu twice. The first
time was when Mahaprabhu was returning from Vrndavana-
dhama, and stayed in Prayaga for a few days to instruct Sri
Ruapa Gosvami.

At that time, the aged Vallabhacarya took Mahaprabhu
to his residence in the village of Adhail, on the other side
of the Yamuna. The second meeting was in Puri-dhama,
when Mahaprabhu was sitting and discussing the mellows
of the love of the Divine Couple (yugala-rasa) with His
associates headed by Sri Nityananda Prabhu, Sri Advaita
Acarya, Sri Gadadhara Pandita, Sri Svariipa Damodara, and
Sri Raya Ramananda. At that time, Sri Vallabhacarya was
recognized as a dig-vijayi Vaisnava dacarya, a preceptor who
was undefeated in philosophical debate. He authored a well-
known commentary on Srimad-Bhdgavatam called Subodhini.
His sampradaya is noted for service rendered to Bala-gopala in
the parental mood (vatsalya-bhava). His Nathadvara-dhama,
situated in the Indian state of Rajasthana, is the main place
of pilgrimage for his followers and has become very famous.

11
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Text 7

tatas ca tadrsa lobhavato bhaktasya lobhaniya tad-bhava-prapty-
upaya-jijiasayam satyam Sastra yukty-apeksa syat | sastra-vidhi-
naiva $astra-pratipadita-yuktyaiva ca tat pradarsanat, nanyatha
| yatha dugdhadisu lobhe sati katharih me dugdhadikari bhaved iti
tad upaya jijiasayam tad abhijfiapta-jana-krtopadesa vakyapeksa
syat | tatas ca gah krindatu bhavan ity adi tad upadesa vakyad eva
gavan ayana-tad-ghdsa-pradana-tad-dohana-prakaranadikam tata
eva Siksen na tu svatah | yad uktam astama-skandhe “yathagnim
edhasya tam ca gosu bhuvy annam ambudyamane ca vrttim | yogair
manusya adhiyanti hi tvarm gunesu buddhya kavayo vidanti” ||

When both of the previously mentioned types of devo-
tees - those who have either previously acquired or recently
acquired greed - become fervently curious about the means
for achieving the ecstatic sentiments of Sri Krsna’s eternal
associates, they then depend on the direction of the scriptures
and the conducive systems prescribed therein. It is only
through the assertions of the scriptures that such sentiments
can be achieved. There is no other way.

For example, how can a person hankering to drink milk
acquire it? At that point he needs the guidance of a knowl-
edgeable person to learn how and where he can easily obtain
milk. Since he is hankering for milk, he will accept instructions
on how to purchase a cow and maintain it. Only after the cow
has given birth to a calf will he be able to milk the cow and drink
the milk. In this way, the person thirsty for milk has to accept
different directives from a trusted source on buying a cow,
milking and feeding her, and so on.

In the same manner, a sadhaka filled with greed must
also profit from relevant instructions. One cannot gain
knowledge on his own; he must accept proper direction. In
Srimad-Bhagavatam (8.6.12) Lord Brahma explains, “Just as a
human being traditionally derives fire from wood, milk from
a cow, grains and water from the earth, and money from
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enterprise, and thereby maintains his life, in the same way,
O Visnu, those expert in bhakti say that we can attain You
by utilizing our intelligence to take proper association. By
this, we will overcome the three modes of nature and thus
progress gradually in bhakti.”

Text 8

sa ca lobho raga-vartma-vartinarh bhaktanam guru-padasraya-
laksanam arabhya svabhista-vastu saksat prapti-samayam
abhivyapya “yatha yathatma parimrjyate ’sau, mat-punya-gatha-
Sravanabhidhanaih | tatha tatha pasyati vastu siksmam, caksur
yathaivafijana-samprayuktam ||” iti bhagavad-ukter bhakti-hetu-
kantah karana-suddhi-taratamyat pratidinam adhikadhiko bhavati ||

Upon the rise of pure greed, the sadhaka following raga-
mdrga must engage in the hearing and chanting of tran-
scendental topics from the initial stage of his sadhana (that
is, taking shelter at the lotus feet of a bona fide spiritual
master) until he achieves his cherished desire of direct
darsana of his worshipful Deity. By following this process, the
innermost recesses of his heart gradually become purified,
and he achieves the desired goal according to his degree of
purification.

The Lord said to Sri Uddhava (Srimad-Bhagavatam 11.14.26),
“When a medicinal ointment is applied to a diseased eye, the
eye’s weakness is overcome and its power to discern very subtle
objects is restored. In the same way, to the extent that one’s
heart is purified by repeatedly hearing about and glorifying
My supremely sacred pastimes, one can receive a glimpse of
My form, which is beyond the scope of matter.”

$ri Candrika-cakora-vrtti
In a heart significantly purified by bhakti, the Lord’s divine

form manifests of its own accord. For example, Sri Narada
took birth as the son of a maidservant. By good fortune, at the
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age of five, he received the association of great saints during
Caturmasya, the four months of the rainy season, and had the
auspicious opportunity to extensively hear their discussions
about the Lord. He was also privileged to honor their remnants,
as well as to drink the pure water that had washed their sacred
lotus feet. By the end of Caturmasya, the young Narada had
developed a burning desire to attain the Lord. Observing
this intense hankering in the young boy, the devotee sages
bestowed upon him the bhagavan-mantra and instructions for
practicing bhajana.

After the sages departed from that place, Narada’s mother
left her body by the will of providence. Narada then left his
home, and in a fearsome, desolate forest, that five-year-old boy
absorbed himself in the worship of Bhagavan, the Supreme
Lord, through the mantra given to him by the sages. Gradually
his heart was purified, and he received a glimpse of that
Supreme Lord, who is an ocean of mercy. The Lord instructed
him to continue executing sadhana-bhajana and to glorify His
pastimes throughout the universe. Narada followed these
instructions, and upon attaining perfection, he, unseen by
others, gave up his material body made of the five elements
and received the form of an eternal associate of the Lord.

Text 9

udbhute tadrse lobhe S$astra darsitesu tat-tad-bhava-
prapty upayesu, “dcdarya-caitya-vapusa svagatim vyanakti”
ity uddhavokteh, kesucid guru-mukhat kesucid abhijiia-
mahodayanuragi-bhakta-mukhat abhijfiatesu kesucid bhakti-
mrsta-citta-vrttisu svata eva sphuritesu, sollasam evatisayena
pravrttih syat | yatha kamarthinar kamopayesu ||

When the sadhaka attains greed, the Supreme Lord
inspires him by manifesting Himself in two forms: externally,
in the form of the spiritual master, He gives instructions,
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and internally, as the Supersoul, He inspires a person from
within the heart about the means to achieve his desired
object. According to a statement made by Sri Uddhava in
Srimad-Bhagavatam (11.29.6), in order to follow the method
illuminated in the scriptures for obtaining one’s cherished
devotional mood (bhava), some sadhakas with inborn greed
gain complete knowledge by hearing instructions directly
from the spiritual master. Others acquire this knowledge by
hearing from the lotus mouths of elevated devotees who are
well-learned in the deep moods of raganuga-bhakti and who
are highly enlightened in such bhavas. For a few others, this
knowledge self-manifests in their immaculate hearts through
the nectar of bhakti. Profuse, enthusiastic endeavors to attain
those moods are witnessed in all of these sadhakas, just as a
person who desires material happiness strives with great
intensity for his own sense enjoyment.

Text 10

tac ca $astram sarvopanisat sarabhiitarh yesam “aham priya atma
sutas ca sakha guruh suhrdo daivamistam” ity adivakya-nicayakara-
$ri-bhagavata-maha-puranam eva | tatha tat-pratipadita-bhakti-
vivarana cari cu $ri-bhakti-rasamrtarna-vadikam api | tatratyarn
vakya-trayar yatha - “krsnarih smaran janar casya presthar nija
samihitam || tat-tat-katha ratas casau kuryad vasam vraje sada ||” iti
|| “seva sadhaka-riipena siddha-riipena catra hi | tad-bhava-lipsuna
karya vraja-lokanusaratah ||” iti || “Sravanotkirtanadini vaidha-
bhakty-uditani tu | yany angani ca tany atra vijiieyani manisibhih
||” iti || trikam atra kamanuga pakse eva vyakhyayate ||

In Srimad-Bhagavatam, which is the essence of all the $dastras
and Upanisads, Lord Kapiladeva has said (3.25.38), “For My
devotees I am their beloved, their very soul, their son, friend,
divine master, well-wisher, benefactor, and worshipful Lord.”
Srimad-Bhdgavatam is a treasury of statements clarifying these
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relationships. Hence, here it is to be understood that the word
$astra indicates Srimad-Bhagavatam. In addition, the word $dstra
should also be accepted for literatures such as Bhakti-rasamrta-
sindhu, which explain in detail the same bhakti propounded
in Srimad-Bhagavatam.

The sacred text Bhakti-rasamrta-sindhu explains how
raganuga-bhakti can be achieved. In this regard, three verses
have been cited (1.2.294-6):

krsnam smaran janam casya
prestham nija-samihitam

tat-tat-katha ratas casau
kuryad vasar vraje sada

seva sadhaka-riipena
siddha-riipena catra hi

tad-bhava-lipsuna karya
vraja-lokanusaratah

$ravanotkirtanadini
vaidha-bhakty uditani tu

yany atigani ca tany atra
vijieyani manisibhih

The purport of the first verse is that while remembering
Sri Krsna and His beloved associates who one desires to follow,
and being fully absorbed in narrations of their pastimes, one
should always reside in Vraja. If this is not physically possible,
then one should reside there mentally.

The meaning of the second verse is that on this path of
raganuga-bhakti, the sadhaka - being enchanted by the specific
intense, loving sentiment for Sri Krsna of any of His beloved
associates of Vraja - should serve Him in two ways: (1) In the
sadhaka-riipa (present physical body) he should follow the
practices executed by the raganuga devotees, that is, the Six
Gosvamis and subsequent preceptors. (2) In the siddha-riipa
(internally contemplated, spiritual body suitable for directly
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carrying out the longed-for loving service to Krsna), he should
emulate the moods of Krsna’s dearmost ragatmika associates.

The meaning of the third verse is that scholars who are
conversant with the principles of bhakti advise that the limbs
of bhakti such as hearing, chanting, and so on, which are
practiced in vaidhi-bhakti according to one’s qualification,
should also be observed in raganuga-bhakti in keeping with
one’s ability.

These three verses from Bhakti-rasamrta-sindhu were
written with the aim of delineating the requisites for practic-
ing raganuga-bhakti. Herein they will be explained in terms of
kamanuga-bhakti.

$ri Candrika-cakora-vrtti

The devotion naturally present in the associates of
Vraja is known as ragatmika-bhakti, and this is of two types:
sambandha-riipa and kama-ripa. Sridama, Subala, Arjuna,
Madhumangala, and other cowherd boys, as well as Nanda,
Yasoda, and other elders of the community, have sambandha-
rupd-bhakti. In other words, Krsna is related to them as a
friend, son, and so on. The beautiful damsels of Vraja also
have a relationship with Krsna, but they are endowed with a
special mood known as kama-ripd, which is not found in the
associates in dasya-, sakhya- or vatsalya-rasa.

Here the word kama indicates the thirst for amorous
union, which, when changed to ragatmika-bhakti, gives rise
to causeless, natural affection filled with the desire to give
enjoyment to Krsna. In other words, all efforts are directed
toward the pleasure and satisfaction of Krsna, never oneself.
Even if a gopi apparently strives for her own gratification,
ultimately that endeavor is to enhance Krsna’s delight. This
unparalleled amorous love is present only in Krsna’s beloved
gopis. Having reached an exceedingly astonishing sweetness,
the prema of the milkmaids of Vraja generates playful loving
pastimes. Scholars call this unique principle of love kama.
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In reality, the kama of the Vraja maidens is transcendental
and completely untainted, whereas the kama, or lust, of the
conditioned soul is corrupt and worthless. The kama of the
vraja-gopis is so pure and so highly attractive that even the
Lord’s very dear devotees such as Uddhava yearn for this type
of love. There is nothing that compares with the matchless
love of the vraja-gopis. This kama-ripa-ragatmika-bhakti is not
found anywhere except in Vraja. The kama for Krsna that is
seen in Mathura is in reality not kama, but only rati (loving
attachment) that is tinged with desire for one’s own enjoy-
ment. The selfless kama described here in relation to the gopis
has nothing to do with the kama of Kubja'.

Kama-rupa-bhakti is of two types: sambhoga-icchamayi and
tat-tad-bhava-icchamayi. Sambhoga-icchamayi consists of play-
ful amorous pastimes (or keli, also known as krida or vilasa).
The transcendental amorous playfulness in which Sri Krsna
engages with the Vraja maidens is called sambhoga. And
bhakti that is filled with the sole desire (iccha) to promote the
amorous union of Krsna with one’s group leader (yuthesvari) -
such as Radha or Candravali - and by which one feels great
satisfaction in assisting and fulfilling the exchange of a
special loving sentiment between the hero (ndyaka) and the
heroine (nayika), is called tat-tad-bhava-icchamayi.

The thirst to follow kama-riupa-bhakti is called kamaniiga-
bhakti. This kamanuga-bhakti is of two types: when in the
wake of sambhoga-icchamayi kama-riipa, it is called sambhoga-
icchamayi kamanuga-bhakti (also known as mukhya-kamanuga),
and when in the wake of tat-tad-bhava-icchamayi kama-riipa
(commonly known as mafijari-bhava), it is called tat-tad-
bhava-icchamayi kamanuga-bhakti.

The permanent devotional sentiment of the maidservants
of Radha (the mafijaris), which is called ulldsa-rati, is present
in Rapa Manjari, Rati Mafijari, Lavanga Mafijari, and other

1 The story of Kubja is narrated in Srimad-Bhdgavatam, Tenth Canto,

Chapter Forty-two.
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mafijaris. They are averse to Sri Krsna’s proposals to relish
loving exchanges directly with Him, and rather find their
fulfillment in relishing the rasa of Krsna’s meeting with their
mistress, Srimati Radhika.

Sri Caitanya Mahaprabhu descended into this world to
bestow upon sadhaka-jivas the beauty (sva-bhakti-sriyam) of
the most radiant mellows of ecstatic divine love (anarpita-
carim cirdat unnatojjvala-rasa)? - that is, mafijari-bhava - and to
personally taste the unlimitedly deep mood of Sri Radha, the
very embodiment of the most elevated ecstatic love known
as mahabhava.

Text 11

prathamatah krsnam smaran iti smaranasyatra raganugdyam
mukhyatvam ragasya mano-dharmatvat | presthar nija bhavocita
lila vilasinam krsnar vrndavanadhisvaram | asya krsnasya janam
ca kidrsam nija samihitarh svabhilasaniyam $ri vrndavanesvari
lalita visakha $ri riipa mafijary adikam | krsnasydpi nija-samihi-
tatve ’pi taj janasya ujjvala-bhavaika-nisthatvat nija-samihi-
tatvadhikyam | vraje vasam iti asamarthye manasapi | sadhaka
$arirena vasas tu uttara-slokarthatah prapta eva | sadhaka-riipena
yathavasthita-dehena|siddha-riipenantascintitabhista-tat-saksat-
sevopayogi-dehena | tad-bhava-lipsuna - tad bhavah sva-prestha-
krsna-visayakah sva-samthita krsna-jandasrayakas ca yo bhava
ujjvalakhyas tam labdhum icchata | seva manasaivopasthapitaih

2 The verse being referred to here is Sri Caitanya-caritamrta (Adi-lila 1.4):

anarpita-cari cirat karunaydavatirnah kalau
samarpayitum unnatojjvala-rasarm sva-bhakti-§riyam
harih purata-sundara-dyuti-kadamba-sandipitah
sada hrdaya-kandare sphuratu vah Saci-nandanah

May Sri Sacinandana Gaurahari, resplendent with the radiance of molten
gold (having adopted the splendor of the limbs of Srimati Radhika),
forever manifest Himself within your heart. He has descended in the age
of Kali out of His causeless mercy to bestow upon the world that which
had not been given for a long time, the most confidential wealth of His
devotional service, the highest mellow of amorous love.
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saksad apy upasthapitais ca samucita-dravyadibhih paricarya
karya | tatra prakaram aha, vraja-lokanusaratah sadhaka-
rilpenanugamyamana ye vrajalokah sri-riippa-gosvamy-adayah ye
ca siddha-riipenanugamyamanah vraja-lokah $ri ripa mafijarya-
dayas tad anusaratah | tathaiva sadhaka-riipenanugamyamana
vrajalokah prapta-krsna-sambandhino janas candrakantyadyah
dandakaranya-vasi-munaya$ ca brhad-vamana prasiddhah
$rutayas ca yatha-sambhavar jiieyah | tad anusaratas tat-tad-
acara-drstyety arthah | tad evam vakya-dvayena smaranam
vraja-vasar ca uktva sravanadin apy aha-$ravanotkirtanadiniti |
guru-padasrayanadini tv dksepa-labdhani | tani vina vraja-
lokanugatyadikam kim api na sidhyed ity ato manisibhir iti
manisayd vimrsyaiva sviya-bhava-samucitany eva tani karyani na
tu tad-viruddhani ||

In the first Bhakti-rasamrta-sindhu verse quoted in Text
10, the phrase krsnar smarana, meaning ‘remembering Sri
Krsna,” indicates that the limb of smaranam, or remembrance,
is prominent in the path of raganuga, as raga is a function
of the mind. Prestham, meaning ‘most beloved,” indicates Sri
Krsna, the beloved Lord of Vrndavana, who enjoys pastimes
in a form corresponding to one’s desire.

The words janar cdsya refer to Sri Krsna’s nearest and
dearest. Who are they? To answer this question, the adjective
nija-samihitam is used, indicating those associates who possess
the mood for which one is aspiring, like Vrndavanes$vari
Srimati Radhika, Lalita, Visakha, Ripa Mafjari, and so on.

The practicing devotees who eagerly hanker for the bril-
liantly lustrous, pure mood of sweet paramour love (ujjvala-
bhava) possess an extraordinarily profound determination
(nistha) for the ujjvala-bhava of Sri Krsna’s associates, namely
Sri Radha and the other Vraja maidens, which is greater
than their nistha for the desired object, Sri Krsna Himself.
Hence, such devotees deeply hanker for this mood of His
associates.
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Kuryad vasam vraje sada means that one should always
reside in Vraja. The implication is that if this is physically
impossible, one should dwell there mentally. However, the
next verse quoted from Bhakti-rasamrta-sindhu clearly explains
that the sadhaka should take up residence in Vraja physically.

Sadhaka-ripena indicates the present gross body of the
practicing devotee, and siddha-riipena refers to the internally
contemplated body suitable for the direct service of Sri Krsna.
Tad-bhava-lipsund means that, being eager to attain the sweet
paramour love that is enjoyed by the beloved, Sri Krsna, and
which is ever-present in one’s favorite Vrajavasis, namely
Krsna’s darling Srimati Radhika and other gopis, one should
earnestly serve them with love.

How is this service to be performed? By collecting all the
required paraphernalia by mind or by body, one should engage
in loving service to them. And in what mood is this service
to be executed? The answer to this is vraja-lokanusaratah -
by emulating the service attitude of the Vrajavasis. That is,
in his physical body, the practicing devotee should follow
the example of Sri Riapa Gosvami and other like-minded
Vrajavasis, and in his perfected, spiritual body (siddha-deha)
should perform service, adopting the method of Sri Rapa
Marijari and the other maidservants of Vraja.

Here, another definition of vraja-lokanusaratah is given.
One should understand this phrase to refer to those who
have established their relationship with Vrajendra-nandana
Sri Krsna due to performing sadhana in their previous lives.
Examples of this are Candrakanti and other sakhis, the famous
sages of Dandakaranya (as described in the Padma Purana),
and the Srutis (as mentioned in Brhad-vimana Purdna). One
should follow these Vrajavasis; that is, by observing their
practices, one should render service as they do.

In this way, the first two verses quoted from Bhakti-
rasamrta-sindhu describe the subject matters of smarana and
vraja-vasa (residence in Vraja). The third verse discusses
hearing and other limbs of sadhana.
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Sravanotkirtanadini: one should follow sravana (hearing),
kirtana (chanting), and the other limbs of bhakti, meaning
all the sixty-four limbs, beginning with accepting shelter at
the lotus feet of a spiritual master. Apart from this practice
of hearing, chanting, and so on, which is aimed at emulating
the mood of the Vrajavasis, no other sadhana is capable of
bestowing the desired fruit. To emphasize this point, the word
manisibhih is used here. This means that intelligent persons
will use their power of discrimination to follow the limbs of
bhakti that are favorable to their mood. It is essential to avoid
following anything unfavorable, or that which can hinder the
appearance of bhava, the first rays of the sun of divine love.

$ri Candrika-cakora-vrtti

In Text Ten, the author quoted three verses from Bhakti-
rasamrta-sindhu in regard to raganuga-sadhana-bhakti. These
three verses are often cited in general terms for the sadhakas
who have greed for dasya-, sakhya-, vatsalya- or madhura-rasa.
However, one should understand that in this book, Srila
Visvanatha Cakravarti Thakura has explained the meaning
of these verses for kamanuga-sadhakas, especially for those
following tat-tad-bhava-icchamayi. Even though Sri Krsna is the
object of our desires, the underlying idea is that we recognize
Him as Srimati Radhika’s dearest beloved - Her sweetheart, Sri
Radha-kanta - not that we independently consider Him our
nayaka, our own lover. The maiijaris regard Krsna as the very
life-air of Srimati Radhika, their svamini, to whom they are
totally surrendered. Srila Raghunatha dasa Gosvami, the top-
most follower of Srila Ripa Gosvami (riipanuga), declares in
his Manah-siksa (9), “mad-i$a-nathatve vraja-vipina-candram -
always remember Vrndavana-candra Sri Krsna as the life and
soul of my svamint, Sri Radhika.”

Although the words janam casya in the first verse quoted
from Bhakti-rasamrta-sindhu indicate Vrndavanesvari Srimati
Radhika and others, we should understand that they specifically
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refer to Sri Riapa Mafjari, Rati Mafijari and other majaris. Srila
Raghunatha dasa Gosvami writes in Vilapa-kusumaiijali (16):

padabjayos tava vina vara-dasyam eva
nanyat kadapi samaye kila devi yace
sakhydya te mama namo ’stu namo ’stu nityarm
dasydya te mama raso ’stu raso ’stu satyam

O Goddess, I have no desire other than for the topmost
attainment of loving service to Your lotus feet. I
forever offer obeisances to the position of being Your
sakhi, but may I relish being Your maidservant. This is
my avowed declaration.

Furthermore, he says in Vraja-vilasa-stava (38):

tambularpana-pada-mardana-payo-danabhisaradibhir
vrndaranya-mahesvari priyataya yas tosayanti priyah

prana-prestha-sakhi-kulad api kilasankocita bhuumikah
keli-bhiimisu ripa-marfijari-mukhads ta dasikah sarmsraye

By offering Her betel nuts, massaging Her feet, bringing
Her water, arranging for Her secret meetings with Sri
Krsna, and performing varieties of other loving services,
many gopi attendants constantly please Srimati Radhika,
the queen of Vrnda’s forest. In their rendering of loving
service to the Divine Couple, they are free from any
of the hesitation or shyness that is found in the prana-
prestha-sakhis (such as Lalita, Visakha, and so on). I
take shelter of these personal maidservants of Srimati
Radhika, headed by Rupa Marijari.

The sum and substance of this is that it is far more
desirable to have the mood of the tat-tad-bhava-icchamayi-
sakhis than to have the mood of sambhoga-icchamayi.

The meaning of “kuryad vasam vraje sada - one should
reside in Vraja” is that raganuga-sadhakas should engage
in devotional practices in the places that stimulate their
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cherished moods. Such places, where the secret pastimes of Sri
Sri Radha-Krsna Yugala were performed, include Sri Radha-
kunda, Sarya-kunda, Sri Govardhana, Vrndavana (including
Seva-kunija, Nidhuvana and Vamsivata), and Nandagaon [the
kingdom of Nanda Maharaja] (especially Pavana-sarovara,
Ter-kadamba, Sri Uddhava-kyari, Sanketa, and Yavata).

Srila Jiva Gosvami has written in his purport to this verse,
“atha raganugayah paripatim daha krsnam ityadina samarthye sati
vraje Sriman-nanda-vrajavasa-sthane sri-vrndavandadau Sarirena
vasarn kuryat, tad-bhave manasapity arthah - if possible, a
raganuga-sadhaka should reside physically in Vraja; that is,
in places near the home of Nanda Maharaja in Vrndavana
and in other pastime places. If this is not possible, then one
should dwell there mentally.”

These pastime places are transcendental holy places, which
quickly deliver perfection in one’s devotional practices. By their
causeless mercy, the flow of pastimes pertaining to each place
easily begins to reflect in the heart of a sincere, honest sadhaka,
without any effort on his part. In the Brahmanda Purana it is
said, “paranandamayi siddhir mathura-sparsa-matratah - just by
the mere touch of Mathura (Vraja-bhumi), one attains the per-
fection of supreme bliss.” One cannot expect to understand the
inconceivable, supernatural potency of these places with one’s
material intelligence.

Srila Sanatana Gosvami states in Brhad-bhagavatamrta that
the topmost devotee, Sri Narada, prayed to Sri Krsna, the crown
jewel of enjoyers (rasika-siromani), in the same manner. The
dhama definitely showers its mercy upon one who takes exclu-
sive shelter there, because it is Krsna’s svariipa, His very form:

tad vai tasya priya krida
vana-bhiimau sada rahah

nivasams tanuyad evam
sampadyetacirad dhruvam

Brhad-bhagavatamrta (2.5.220)
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O Gopa-kumara, if you aspire for the servitorship of
the cowherd boys and girls of Vraja in divine love,
you should always live in Krsna’s beloved playground
(krida-bhumi) and perform sadhana-bhakti there. In this
manner, without a doubt you will very quickly obtain
the perfection of that extraordinarily rare prema.

In the eighth verse of Sri Upadesamrta, Srila Ripa Gosvami
summarizes the essence of all teachings regarding living in
Vraja with nisthd, resolute determination:

tan-nama-ripa-caritadi-sukirtananu-
smrtyoh kramena rasana-manasi niyojya

tisthan vraje tad-anuragi-jananugami
kalam nayed akhilam ity upadesa-saram

By withdrawing the tongue and mind from all sense
objects that have no connection with Krsna, one should,
while living in Sr1 Vraja-mandala, utilize one’s full time
by sequentially engaging them in meticulously chanting
and remembering Sri Krsna’s names, form, qualities,
and pastimes, and by following the moods of Sri Krsna’s
eternal companions, who possess inherent, spontaneous
love for Him. This is the essence of all instruction.

Srila Raghunatha dasa Gosvami exhibits the utmost un-
wavering determination and heartfelt attachment for living
in Vraja:

$ri ripa-rati mafijaryor anghri-sevaika-grhnuna
asankhyendpi janusa vraje vaso ’stu me *nisam
Sri Prarthanamrtam (1)
With the sole aspiration alive in my heart to attain
the service of the lotus feet of Sri Rupa and Sri Rati

Manjaris, in however many births I may take, may my
vow to live in Vraja forever be fulfilled.
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vasato girivara-kufije lapatah sri radhike 'nu krsneti
dhayato vraja-dadhitakrari natha sada me dinani gacchantu

Sri Prarthandsraya (14)

O my Lord, let me spend the rest of my days as a perma-
nent resident in the groves of Govardhana, calling out,
“Alas, Radha! Alas, Krsna!” and drinking the yogurt
and buttermilk of Vraja.

In the following verse, Raghunatha dasa Gosvami, display-
ing his deep faith and affection for Vrndavana-dhama, makes
a steadfast vow to live in Vraja:

na canyatra-ksetre haritanu-sandthe ’pi sujanad
rasasvadari premna dadhad api vasami ksanam api

samari tv etad gramya valibhir abhitanvann api katham
vidhdsye sarmvasa-vraja-bhuvana eva pratibhavam

Sva-niyama-dasakam (2)

Even if in some other holy place the Deity of Sri Krsna
is present and the fortunate opportunity is available to
relish with great love narrations in connection with
the Lord flowing from the mouths of elevated devo-
tees, I have no desire to live in such a place, even for
a moment. I prefer to live in the land of Vraja, in the
association of the villagers engaged in chatting casually
there. I will live in Vraja birth after birth.

For whatever reason, if it is not possible for a sadhaka
to actually take up residence in Vraja, then he should dwell
there mentally. In the first of the three verses quoted from
Bhakti-rasamrta-sindhu, Srila Rapa Gosvami has personally
given the order to make one’s abode in Vraja and perform
sadhana - kuryad vasar vraje sada.

The phrase sadhaka-riipena in the second verse quoted
from Bhakti-rasamrta-sindhu means that one should perform
sidhana in the present physical body, just as Sri Ripa, Sri
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Sanatana, Sri Raghunatha dasa Gosvami, and others carried out
their bhajana. In Sri Caitanya-caritamrta (Madhya-lila 19.127-
31), their process of bhajana has been described in this way:

aniketa durihe vane yata vrksa-gana
eka eka vrksera tale eka eka ratri sayana

vipra-grhe sthilla-bhiksa, kahan madhukari
$uska ruti cand civaya bhoga parihari

karoniya-matra hate, kantha, chinda-bahirvasa
krsna-katha, krsna-nama, nartana-ulldsa

asta-prahara krsna-bhajana, cari danda sayane
nama-sankirtana-preme, seha nahe kona dine

kabhu bhakti-rasa-sastra karaye likhana
caitanya-katha sune, kare caitanya-cintana

Mahaprabhu’s associates would inquire about the welfare
of Sri Ripa and Sanatana Gosvamis from any devotee
returning from a pilgrimage to Sri Vrndavana. These
pilgrims would reply, “They have not even bothered
to construct a simple hut, and instead pass each night
under a different tree of Vraja. They are always engaged
in bhajana and performing severe renunciation, and
are always deeply immersed in bhava. Somehow or
other they sustain their lives by going to the brahmanas’
houses for sthila-bhiksa (accepting a full meal from one
house) and sometimes doing madhukari (begging small
amounts door-to-door), sometimes eating only dry
bread or fried chickpeas, and sometimes fasting.

They carry clay pots for drinking water and wear tat-
tered cloth and torn quilts. Almost twenty-four hours
daily they are engaged in hearing and chanting, per-
forming harinama-sankirtana, and dancing in great
jubilation, being fully immersed in ecstatic moods.
They sleep for only an hour and a half at night, and
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sometimes, being engrossed in bhajana, they do not
sleep at all. Sometimes they compose sacred texts on
bhakti, and sometimes they hear about the pastimes
of Sri Caitanya Mahaprabhu and become deeply sub-
merged in thought of Him.” Hearing this, all the devo-
tees would begin to cry.

In his Sad-gosvamyastakam (6), Srinivasa Acarya has de-
scribed the firm resolve of the Six Gosvamis in executing
sadhana-bhajana:

sankhya-piirvaka-nama-gana-natibhih kalavasani-krtau
nidrahara-viharakadi-vijitau catyanta-dinau ca yau

radha-krsna-guna-smrter madhurimanandena sammohitau
vande riipa-sandtanau raghu-yugau $ri-jiva-gopalakau

I offer my prayers to the Six Gosvamis, who passed all
their time in chanting the holy names, performing
nama-sanikirtana, and offering prostrated obeisances,
thereby humbly fulfilling their vow to complete a fixed
number daily. In this way, they utilized their valuable
lives and conquered over eating, sleeping, and other
such pleasures. Always seeing themselves as completely
worthless, they became enchanted in divine rapture by
remembering Sri Radha-Krsna’s sweet qualities.

Siddha-riipena means that one should perform service
within the mind (manasi-seva) in one’s cherished, internally
contemplated spiritual body that is suitable for directly
serving Radha-Krsna Yugala, the Divine Couple. This is a
crucial matter. Without the mercy of the spiritual master or
pure, rasika devotees, a saidhaka cannot conceive of his eternal
spiritual identity. Through the merciful guidance of the guru,
the conception of one’s eternal identity arises automatically.?

3 Asemblance of this perfected, spiritual body is revealed to the sidhaka at

dasakti, the stage at which one’s affection for the process of bhajana leads to a
direct and deep attachment for the object of bhajana.
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By remembering and internally serving the Lord’s eternal
eightfold daily pastimes (asta-kaliya-lila) in one’s siddha-
deha, one gradually attains svariipa-siddhi (realization of
one’s eternal identity at the stage of bhdva in its maturity),
and finally vastu-siddhi (wherein the devotee is no longer
encumbered by a material body).

However, not everyone has the qualification to contem-
plate transcendental daily service rendered to the Divine
Couple. It is imperative to keep this path carefully veiled.
One should not speak about these pastimes to unqualified
persons. It is proper to keep the subject matter concealed
from conditioned souls who have not experienced in their
hearts the awakening of genuine greed to enter into the path
of spontaneous devotion.

Bhagavan’s names, form, qualities, and pastimes pertain
to transcendence (aprakrta-tattva). All are supremely pure and
sentient (cinmaya) in nature. Unless and until realization of this
arises in the heart, one is not qualified to hear about the Divine
Couple’s confidential, rasa-laden pastimes. If unqualified
persons read or hear about these pastimes, they will meditate
on the illusory, mundane association between men and
women. Thus, they are bound to fall down and become deeply
submerged in the vileness of immoral behavior. Therefore,
like Devarsi Narada, intelligent readers should be careful to
first acquire the appropriate sarmskaras (deep impressions
accumulated within the heart) for transcendental srigara-
rasa, before entering into these pastimes.

The prime concern is that a sadhaka should practice
raganuga-bhakti only upon obtaining the appropriate qualifi-
cation. Without the rise of genuine greed and while the
sadhaka is still plagued by anarthas (impediments to his
spiritual advancement), practicing this system of sadhana
will bring unfavorable results.

As factual greed for vraja-bhajana develops, one must first
of all take shelter of an intimate associate of Sri Gaurasundara,
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that Lord who is non-different from Vrajendra-nandana Sri
Krsna. That intimate devotee of Sriman Mahaprabhu will give
us personal instructions on raganuga-sadhana according to our
ability. Otherwise, by keeping bad company and following the
subsequent misleading advice, one will end up imitating the
bhajana of high-class devotees and only reap ill results.

Some people wrongly interpret the phrase “one should
do bhajana in the wake of the residents of Vraja (vraja-
lokanusaratah).” Presuming themselves to be Lalita and
Visakha, they dress their male bodies in female garb and per-
form bhajana as a sakhi. In this way, they bring about not only
their own destruction, but others’ as well. “I am Lalita, I am
Visakha” - thinking oneself identical with the object of worship
is called ahangrahopasang; this is the idea of the impersonalist
mayavadis. By committing offenses at the lotus feet of Lalita
and Visakha, they descend into a terrifying hell.

No one is qualified to enter the intimate service of the
Divine Couple without following the mood of the vraja-gopis. It
is Sriman Mahaprabhu’s inner desire that the sadhaka perform
bhajana by following the mafijaris, who are themselves under
the direction of the Vraja maidens. This is also approved by
Srimad-Bhagavatam and the literatures written by our gosvamis.
To achieve the mood of the maiijaris, it is essential to accept the
guidance of Rupa and Sanatana within the family of Gauranga
Mahaprabhu. Srila Narottama dasa Thakura expresses his heart-
felt burning desire for marfijari-bhava as follows (Prarthana 5.16.1
and 5.17.1-4):

$§ri riipa-mafijari-pada, sei mora sampada,
sei mora bhajana-ptijana

sei mora prana-dhana, sei mora abharana,
sei mora jivanera jivana

The lotus feet of Sri Ripa Mafijari are my dearmost
treasure. Remembering and serving them are my
topmost worship and inner devotional practice. Her
lotus feet are my most cherished wealth, more dear
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than my own life. They are the beautiful ornament of
my life and, indeed, the very essence of my existence.

suniydchi sadhu-mukhe bole sarva-jana
$ri rilpa-krpaya mile yugala-carana

ha! ha! prabhu sandtana gaura-parivara
sabe mili’ vaficha-pirna karaha amara

$ri riipera krpa jena ama prati haya
se pada dasraya jara, sei mahasaya

prabhu lokanatha kabe sange laiya jabe
$ri rilpera pada-padme more samarpibe

Narottama dasa, also, says that he has heard from the
mouths of Vaisnava holy men that one can attain the
lotus feet of the Divine Couple only by the mercy of Sri
Ruapa Gosvami. He cries out, “O Sanatana Prabhu, O most
merciful Vaispavas in Gaura’s family! All of you together,
please fulfill my earnest desire. I pray again and again
that Srila Riipa Gosvami may always shower his mercy
upon me. Aho! Those who have received the shelter of
Sri Ripa’s lotus feet are very fortunate. When will my
spiritual master, Sri Lokanatha Gosvami, take me with
him to Sri Riipa Gosvami and offer me at his lotus feet?”

To attain his perfected spiritual body (siddha-deha), Srila
Bhaktivinoda Thakura prays at the lotus feet of Sri Sri Radha and
Krsna (Kalyana-kalpataru, Sri radha-krsna pada-kamale mana 7, 8):

siddha-deha diya, vrndavana majhe
sevamrta-kara’ dana
piyaiya prema, matta kari’ more
$una’ nija guna-gana

yugala sevaya, $rirdsa-mandale
niyukta kara’ amaya
lalita sakhira, ayogya kinkari
vinoda dhariche paya
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Please bestow upon me my siddha-deha. Place me in
the midst of Sri Vrndavana and shower upon me the
nectar of Your devotional service. Allow me to drink
the nectar of Your prema and let me be fully absorbed
in it, so much so that I become totally maddened.
Then You will be able to hear me sing about Your
astonishing attributes. Bhaktivinoda, the unworthy
servant of Lalita Sakhi, holding Your lotus feet
close to his heart, begs to be engaged in confidential
service unto You in the arena of the rasa dance.
Please hear my supplication and appoint me as Your
maidservant.

In his Karpanya-pafijika-stotra, Utkalika-vallari, Gandharva-
samprarthandastakam, and other works, Srila Ripa Gosvami
has to some extent shed light on the service rendered to the
Divine Couple in one’s siddha-deha, as has Sri Raghunatha dasa
Gosvamli in compositions such as Vilapa-kusumaiijali, Prema-
purabhigha-stotram, Utkantha-dasakam, Sva-sankalpa-prakasa-
stotram, Sri Prarthanamrta-stotram, and Abhista-prarthandstakam.

The author, Srila Cakravarti Thakura, has also described
similar moods in his Sarikalpa-kalpadrumah. For practitioners
of raganuga-bhakti, all these confidential moods are the
topmost treasure, a cintamani gem, which fulfills all desires.
Sri Raghunatha dasa Gosvami has expressed his innermost
moods as follows in Vilapa-kusumariijali (72):

§ri-ripa-mafijari-kararcita-padapadma-
gosthendra-nandana-bhujarpita-mastakdyah

ha modatah kanaka-gauri padaravinda-
samvahanani Sanakais tava ki karisye

After enjoying an amorous pastime, the happily
exhausted Srimati Radhika puts Her head in the lap
of Sri Krsna, who runs His soft, fragrant lotus fingers
slowly and gently through Her hair, thus untangling
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Her disheveled curls. At that time, Sri Riipa Mafijari
takes her mistress’s extremely soft lotus feet in her
lap, and lovingly massages them. When will the day
come when Rapa Maiijarl beckons me with a gesture
and grants me this service? Alas! When will I get
the opportunity to perform this service to Srimati’s
supremely precious and so rarely attained lotus feet?

Someone may argue that the phrase vraja-loka in the
second verse quoted from Bhakti-rasamrta-sindhu refers only
to Sri Radha, Lalita, and so on. This would mean that a sadhaka
should perform service with his physical body according to
the mood of these Vraja maidens. If that were the case, since
the scriptures have not mentioned anywhere that Sri Radha
and Lalita have ever performed such activities as taking
shelter of a spiritual master, observing fasting on holy days
(such as Ekadasi), worshiping a salagrama-$ila or rendering
service to the tulast plant, it would follow that it would not be
important for practitioners following these eternal associates
to execute these limbs of bhakti.

However, the true meaning of the phrase vraja-loka
refutes all such misconceptions presented by the present-
day skeptical, opposing theorists. Srila Jiva Gosvamipada,
in his commentary on this verse from Bhakti-rasamrta-
sindhu (1.2.295), explains that the phrase vraja-loka refers to
Sri Krsna’s dearmost associates and their intimate followers
like Sri Rapa Gosvami. Thus one should perform service
within the mind (manasi-seva) in one’s [eventually attained]
perfected form (siddha-deha) by following Sri Ripa Mafijari
and other such Vrajavasis, and one should perform physical
service in one’s [current form as] a practitioner (sadhaka-
deha) by emulating Sri Ripa Gosvami and so on.

Municari-gopis
According to the Padma Purana, some sages residing in the
forest of Dandakaranya worshiped Krsna by the gopala-mantra,
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but in spite of praying to Him for a long time, they were unable
to attain their cherished desires. Fortunately, Sri Ramacandra
arrived in that forest. Upon seeing His charming beauty, a deep
amorous attraction for Krsna arose in the sages’ hearts.

Feeling restless because of their intense hankering, within
their minds they prayed at the lotus feet of Sri Rimacandra
for fulfillment of their wishes. He understood their hearts
and granted them a boon to satisfy their desire. Afterwards,
by Sri Ramacandra’s mercy, they intently engaged in the
appropriate bhajana, and upon maturation of their bhava,
Yogamaya arranged for them to enter the wombs of gopis in
their next lives. Thus they took birth as cowherd damsels.

Some of them received the association of the eternally
perfect (nitya-siddha) gopis and easily participated in the
rasa dance. The others, who did not receive that association,
associated with their husbands and bore children. At the
time of the rasa-lila, their husbands prevented them from
participating in the rdsa dance. As a result, these gopis, being
deeply agitated in separation from Krsna, burned up all
inauspiciousness (asubha) in the fire of that separation. By
meditating on Sri Krsna and embracing Him within their
heart, they received the bliss of union, which washed away
their auspiciousness (Subha), allowing them to directly meet
with Sri Krsna in the arena of the rdsa dance.*

Upanisadcari, or Sruticari-gopis

Some of the prominent Srutis (Upanisads), who were
thoroughly versed in subtle and profound philosophical
considerations, were completely astonished to witness the
unparalleled fortune of the gopis. To attain the same fortune
as the Vraja maidens, they began to worship the Lord with
intense desire. After a long time, Sri Krsna was pleased with
their worship and appeared before their eyes. Seeing Him,

*  There are no exact English equivalents for the words subha and asubha. For an
in-depth explanation of this topic, one can refer to Srila Vi$vanatha Cakravarti
Thakura’s Sarartha-darsini commentary of Srimad-Bhagavatam (10.28.10-11).
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they offered their internal desire at His lotus feet, saying,
“O Krsna, after gazing at Your full beauty, which defeats that
of millions of Kamadevas, or Cupids, we are submerged in
amorous emotions, and like the gopis, we are bewildered by
feelings of kama. Just as the maidens of Gokula, enamored
by Your sweetness, served You with the intent of engaging in
romantic pleasure, we fervently yearn to be related with You
in the same manner. Please fulfill our hearts’ desire.”

Sri Krsna was pleased with their prayers and replied, “O
Srutis, your desire is so exalted. It is extremely rare and most
difficult to attain the mood of the gopis. Nevertheless, by My
mercy your desires will be fulfilled in your next life, when you
will take birth as young cowherd maidens from the wombs of
gopis in Vraja.”

In this way, it has been recommended to engage in sadhana-
bhajana by following the procedure adopted by these above-
mentioned sadhakas, who achieved a gopi form in the manifest
Vraja after executing severe austerities for many, many births.
However, just as final instructions are more authoritative,
one will reap greater benefit and quicker results by following
Sriman Mahaprabu’s special associates, that is, Sri Ripa-
Raghunatha and the other gosvamis.

Text 12

tani carcana bhaktav ahangrahopdsana mudra nydsa dvaraka-
dhyana rukminy adi-pujadiny agama-sastra-vihitany api naiva
karyani | bhakti-marge ’smin kificit kificit anga-vaikalye ’pi
dosabhava sravanat | yad uktam - “yan dasthdya naro rajan na
pramadyeta karhicit | dhavan nimilya va netre na skhalen na pated
iha ||” iti ||“nahy anigopakrame dhvamso mad bhakter uddhavanv
api|” iti ca ||“angi vaikalye tv asty eva dosah | yan sravanotkirtanadin
bhagavad-dharman asritya ity ukteh |” “Sruti-smrti-puranadi-
paficaratra-vidhim vina aikantiki harer bhaktir utpdtayaiva
kalpate ||” ity uktes ca | lobhasya pravartakatve ’pi nija bhava
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pratikilany uktani sarvani sastra-vihitanam tydganaucityam iti
buddhya yadi karoti tada dvaraka-pure mahisi-janaparijanatvam
prapnoti. yad uktam - “riramsam susthu kurvan yo vidhi-
margena sevate. kevalenaiva sa tada mahisitvam iyat pure ||”
kevalenaiva krtsnenaiva na tu nija bhava-pratikilan mahisi-
pujadin karmscit kamsid amsan parityajyety arthah | “nirnite
kevalam iti trilingan tv eka krtsnayoh” ity amarah | kevalena
vidhi-mdrgena pure mahisitvarh misrena mathurayam iti vyakhya
nopapadyate | pure yatha mahisitvarm tatha mathurayam kim
ritpatvam? kubja parikaratvam iti cet kevala vaidhi bhakti phalad
api misra-vaidhi bhakti phalasya apakarsah khalu anyaya eva |
“ramaniruddha pradyumna rukminya sahito vibhuh” || iti gopala
tapani Sruti drstya rukmini parinayo mathurayam ity ato rukmini
parikaratvam iti vpakhya tu na sarva laukiki | radha-krsnopasakah
katham kubjam va rukminim va prapnoti iti dvitiyas canyayah |
vastutas tu lobha-pravartitam vidhi-mdrgena sevanam eva raga-
marga ucyate vidhi-pravartitam vidhi-margena sevanafi ca vidhi-
marga iti | vidhi-vinabhutarh sevanam tu Sruti-smrtyadi-vakyad
utpdta-prapakam eva ||

Raganuga-sadhakas are herein advised to not practice
ahangrahopasana (considering oneself identical with the object
of worship), nydsa (various elaborate practices for chanting
mantras and performing arcana), meditation on the moods
of Dvaraka, or worship of Rukmini and the other queens of
Dvaraka, even though these are included in the limb of arcana
as mentioned in the Tantras. It is understood from the scrip-
tures that on the path of spontaneous devotion, there is no fault
if some of the limbs of sadhana are not followed completely.
In the conversation between Maharaja Nimi and the Nava-
yogendras recorded in Srimad-Bhdgavatam (11.2.35), it is said:

yan asthdya naro rdajan
na pramadyeta karhicit
dhavan nimilya va netre
na skhalen na pated iha
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O King, followers of this devotional path, having taken
shelter of spiritual virtue (bhagavad-dharma), are never
afflicted by misfortune. Even if one runs along with
eyes closed, he will never slip or fall from the path.

The word yan in the above verse refers to taking shelter of
the principal limbs of bhakti (§ravana, kirtana, and so on), in
which it is not considered a fault to overlook certain other limbs.

In Srimad-Bhagavatam (11.29.20), Bhagavan Sri Krsna said
to Uddhava:

na hy angopakrame dhvariso
mad-bhakter uddhavanv api

Shortcomings in one’s performance of certain limbs
of bhakti do not prove detrimental in this devotional
path (bhakti-dharma), even for one who has just begun
to follow it.

In addition, the Brahma-yamala declares:

$ruti-smrti-puranadi-
paficaratra vidhim vina

aikantiki harer bhaktir
utpdtayaiva kalpate

Even though one may be engaged in exclusive devo-
tion to the Lord, if one transgresses the regulations
of scriptures like the Sruti, Smrti, Puranas or the
Pafcaratra, his bhakti will simply be the cause of
disturbance.

When a sadhaka is overcome by devotional greed, he is no
longer controlled by the regulations of the scriptures. However,
if in his bhajana he continues to follow those scriptural instruc-
tions that are unfavorable to his own moods, such as medita-
tion on Dvaraka and so on, considering them to be compulsory,
he will become an associate of the queens of Dvaraka upon
attaining perfection. The scriptures provide proof for this.
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riramsam susthu-kurvan yo
vidhi-mdrgena sevate
kevalenaiva sa tada
mahisitvam iyat pure
Bhakti-rasamrta-sindhu (1.2.303)

Even if one has a strong desire to enter into the closest
amour with the Lord, if he performs service in vidhi-
marga only, he will become an associate of the queens
of Dvaraka.

In this verse the word kevala indicates that if one is
exclusively dedicated to following vidhi-marga without fore-
going worship of the queens of Dvaraka or any other limb
that is unfavorable to his desired mood, he will attain the
position of an eternal associate of the Dvaraka queens. The
Amara-kosa Sanskrit dictionary confirms the definition of the
word kevala as ‘only.’

Some propose that by engaging in sadhana in vidhi-mdrga
only, one attains the servitorship of the queens of Dvaraka,
and if one performs sadhana in which vidhi-madrga is mixed
with raga-marga, one becomes a maidservant of the queens
of Mathura. However, such an explanation gives rise to many
questions, as it contains no logical reasoning. The first ques-
tion is this: if becoming a servant of a queen of Dvaraka means
to become an associate of Rukmini, Satyabhama, and other
queens, then what does it mean to become an associate of the
Mathura queens? It is inconsistent to reply that it means to
become an eternal associate of Kubja. From the viewpoint of
rasa as described in the rasa-$astras, the position of Kubja is
inferior to that of Rukmini and the other queens. Thus, the
conclusion would be that the path of mixed raga and vidhi
gives a result inferior to that of vidhi alone. There is not a
shadow of a doubt that this conception is highly unjustified.

One may present the statement from Gopala-tapani
Upanisad, “The omnipotent Sri Krsna resides eternally
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in Mathura-dhama with Sri Baladeva, Sri Aniruddha, Sri
Pradyumna, and Sri Rukmini-devi.” This would mean that
Rukmini was married in Mathura, and that Sri Krsna also
resides there with her and His other associates. Therefore,
attaining the servitorship of the Mathura queens, which
is the [supposed] fruit of vaidhi-bhakti mixed with raga,
means becoming an associate of Rukmini in Mathura. This
explanation is also illogical, because not everyone accepts
that Rukmini was married in Mathura.

Why should a sadhaka become the eternal associate of
Kubja or Rukmini by worshiping Radha and Krsna? This is
a second inconsistency. In rdga-mdrga one is inspired by
genuine greed and serves according to vidhi, the regulated
path, whereas in vidhi-marga one serves being prompted by
the words of the scriptures. The previously quoted $ruti-smrti-
puranadi verse from the Narada-paficaratra provides evidence
that serving Sri Krsna without following regulations causes
disturbance only.

$ri Candrika-cakora-vrtti

The rules and regulations meant for aharngrahopasanad,
mudrd, nydsa, meditation on the moods of Dvaraka, and
worship of Rukmini and the other queens of Dvaraka,
although mentioned in the Tantras, need not be followed by
raganuga-sadhakas. Here ahangrahopdsana means the worship
by which one thinks, “I am Brahman.” The practitioner
of spontaneous devotion should execute sadhana-bhajana
by remembering and following the specific mood of his
cherished Vrajavasis - such as Subala, Sridama and other
sakhds, Nanda Baba and Mother Yasoda, or Lalita, Visakha,
Rupa Manjari, and other Vraja maidens - for which he has
greed. He should not imagine himself to be Sridama, Subala
Sakha, Yasoda or Lalita.

This type of worship is prohibited here. Some neophyte, so-
called sadhakas, considering themselves to be Lalita, decorate
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their male bodies with ornaments meant for a woman and call
themselves Lalita Sakhi. This improper behavior is forbidden in
established rules of conduct. Such people bring disgrace to the
name of Gaudiya Vaisnavas.

In the scriptures we find descriptions of different types
of nyasa: sad-anga-nydsa, pitha-nydsa, aniga-nyasa, kara-nyasa,
and many others. These are various elaborate procedures
prescribed for chanting mantras and performing arcana. As
they are unfavorable to the mood of raganuga-bhakti, they too
have been forbidden.

Meditation on Dvaraka and worship of the queens there
are dominated by aisvarya-bhava, an awareness of the Lord’s
supreme majesty. Sri Krsna, decorated like the emperor of
emperors, sometimes resides there in His four-armed form,
holding the conch, disc, club, and lotus flower. He and His
associates identify themselves as ksatriyas (of the ruling
military class). The royal queens, being ksatriyanis, are also
endowed with a high degree of majesty. They are the wives of
Krsna, married according to Vedic injunctions. Their love for
the Lord is classified as samaiijasd, inhibited.

However, in Vraja, Krsna is an eternally youthful ado-
lescent, expert in dancing, attired as a cowherd, and forever
accompanied by His flute. His intimate associates there are
the gopas and gopis of Vraja. The gopis possess samartha-rati,
a powerful love capable of controlling Krsna, which is far
superior to the Dvaraka queens’ inhibited samariijasa-rati.
Therefore, a raganuga-sadhaka need not follow the rules and
regulations of the scriptures related to meditation on Dvaraka
and worship of the queens there.

In raganuga-bhakti, if a person takes shelter of the essential
practices, such as §ravana and kirtana, which are considered
to be the very body of bhagavad-dharma (devotional service
to the Supreme Lord), there is no fault if he fails to observe a
few of the other limbs. One important point to be noted here
is that the nine kinds of bhakti ($ravana, kirtana, and so on),
its five limbs (sadhu-sanga, nama-kirtana, bhagavata-sravana,
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vrajavasa, and $ri-vigraha-seva), or its three limbs (Sravana,
kirtana, and smarana) are not only the main limbs of bhakti,
but are actually the origin of all other limbs. That is, besides
being the primary practice, they are also the goal. On the
other hand, the previously mentioned processes of nyasa,
mudrd, meditation on Dvaraka, and so on do not constitute
that sadhana which has the nature of the original limbs; they
are merely limbs of arcana, which is one of the primary limbs.
Therefore, as they are unfavorable to the cultivation of the
moods of raganuga-bhakti, exclusion of these activities is not
harmful. However, any neglect of the primary limbs, which
are in fact the original, or primary, limbs, will prove harmful.
Especially when one is absorbed in the principal limbs of
hearing, chanting, remembrance, and so on, any laxity in
observing other limbs is not considered a fault.

Some people have the mistaken belief that it is not
necessary to follow the rules and regulations delineated in
the Vedic scriptures or to accept Srimad-Bhagavatam, the
crown jewel of all evidence. They think that one can become
a rasika devotee by practicing intense, single-pointed bhakti
according to one’s own whim. Due to their firm conviction
in this misconception, they fail to follow the indispensable
practices of taking shelter of a bona fide spiritual master,
understanding the elevated devotional sentiments described
in Srimad-Bhagavatam, and observing vows such as those
prescribed for the holy day of Ekadasi and the holy month
of Karttika. They impudently advertise themselves as being
rasika and take pride in being devotees on the path of
spontaneous devotion. To emphasize this point, the verse
Sruti-smrti-puranadi has been cited in Text 12.

Text 13
atha raganugaya angany anyani bhajanani kani kidrsani kim
svarupani katham kartavyany akartavyani vety apeksayam

ucyate | svabhista-bhavamayani, svabhista-bhava-sambandhini,
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svabhista-bhavanukilani, svabhista-bhavaviruddhani, svabhista-
bhava-viruddhani, iti pafica-vidhani bhajanani sastre drsyante |
tatra kanicit sadhya-sadhana-riipani, kanicit sadhyarih premanam
prati upadana-kdarandni, kdnicit nimitta-karanani, kanicit
bhajana-cihnani, kanicid upakdrakani, kanicit apakarakani,
kanicit tatasthani, iti | etani vibhajyadarsyante ||

Which limbs are to be practiced in rdganuga-bhakti? How
many types are there? What are their characteristics? Which
are essential, and which are to be disregarded? To answer
these questions, the scriptures have revealed five types of
devotional practices:

(1) svabhista-bhavamaya - saturated with one’s cherished mood

(2) svabhista-bhava-sambandhi - related to one’s cherished mood

(3) svabhista-bhava-anukiila - favorable to one’s cherished mood

(4) svabhista-bhava-aviruddha - neutral, or not opposed, to
one’s cherished mood

(5) svabhista-bhava-viruddha - detrimental to one’s cherished
mood

Here, svabhista means ‘the mood that a sadhaka aspires
to attain.” Some of these five categories are both the practice
(sadhana) and the goal (sadhya). That is, the nature of the
practice never changes; the only difference is that in the stage
of sadhana they are in an immature state, while in the stage
of sadhya they are mature. To achieve the goal of prema, some
are direct, or ingredient, causes (upadana-karana) and others
are indirect, or instrumental, causes (nimitta-karana); some are
signs of bhajana (such as wearing the Vaisnava markings of
tilaka, wearing neck beads made from the holy tulasi plant, and
wearing attire meant for the different stages of life, asramas;
some are helpful; some are neutral; and some are harmful. All
of these classifications will be explained further on.
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Text 14

tatra dasya-sakhyadini svabhista-bhava-mayani, sadhya-sadhana-
rupani | guru-padasrayato mantra-japa-dhyanadini sadhya-
pratyupadana-karanatvad bhava-sambandhini “japen nityam
ananya-dhih” ity ady-ukte nitya krtyani, “japyah svabhista-
sarsargi krsna-nama mahda-manuh” iti ganoddesa-dipikokteh,
siddha riupenanugamyamananam api mantra-japa-darsanad
upadana kdranatvena bhava sambandhini “gah sarvendriyani
vindann eva san mama gopa-stri-jana-vallabho bhavaty abhista
sarisargi krsna nama eva maha-manuh sarva-mantra-srestha ity
astadasaksaro dasaksaras ca mantra eva arthad ukto bhavatiti
ganoddesa-dipika-vakyartho jiieyah | sviya-bhavocita nama-ripa-
guna-liladi smarana sravanadini upadana-karanatvat bhava-
sambandhini | tatha hi - “gitani namani tad arthakani gayan
vilajjo vicared asanga” iti |“Srnvanti gayanti grnanty abhiksnasah,
smaranti nandanti tavehitam jandh” ity ady ukter abhiksna-
krtyani | atra raganugayam yan mukhyasya tasyapi smaranasya
kirtanadhinatvam avasayar vaktavyam eva kirtanasyaiva etad
yugadhikaratvat sarva bhakti-mdrgesu sarva Sastrais tasyaiva
sarvotkarsapratipadandcca|“taparsis$raddhaya krtva premadhya
jajfiire vraje” ity ujjvala-nilamany ukter anugamyamananar
Srutindm premdnam prati tapasam karanatvavagamat kalav
asmin tapo ’ntarasya vigitatvat “mad artham yad vratam tapah”
iti bhagavad-ukter ekadasi-janmastamy-adi vratani tapo rupani
iti nimitta-karanani naimittika-krtyani akarane pratyavaya
§ravandan nityani | tatraivaikadasi vratasyanvaye “govinda-
smaranam nrnam yad ekadasy-uposanam” iti smrter upadana-
karana-smaranasya labhad arsena bhava-sambandhitvam
api, vyatireke tu “mdtr-ha pitr-ha caiva bhratr-ha guru-ha
tatha” ity adi skandadi-vacanebhyo guru-hantrtvadi $ravanan
namaparadha labhah “brahma-ghnasya surdpasya steyino guru-
talpinah” iti visnu-dharmottarokter anapayi papa-visesa-labhas
ca, iti nindasravanad atyavasyaka-krtyatvam | kim bahunad,
“paramapadam dpanne harse va samupasthite | naikadasim
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tyajed yas tu tasya diksasti vaisnavi | visnavarpitakhilacarah sa
hi vaisnava ucyate |” iti skandavakyabhyam ekadasi-vratasya
vaisnava-laksanatvam eva nirdistam | kith ca vaisnavanarm
bhagavad-anivedita-bhojana-nisedhah, “vaisnavo yadi bhuiijita
ekadasyarm pramadatah” ity atra bhagavan-niveditannasyaiva
bhojana-nisedho 'vagamyate |

karttika vratasya ca tapo ’thsena nimitta tvarh sravana-kirtanady-
arh$ena upadanatvam api | $ri-rupa-gosvami-carananam asakrd
uktau karttika-devateti karttika-devity urjja-deviti urjjesvariti
§ravanad visesatah sri-vrndavanesvari prapakatvam avagamyate |
“ambarisa Suka-proktam nityarh bhdgavatam S$rnu” iti smrteh
kramena $ri bhagavata-§ravanader nitya-krtyatvam uktam | “katha
imas te kathita mahiyasam” ity anantaram “yas tuttama-sloka-
gunanuvadah prastiyate nitpam amangala-ghnah tam eva nityarn
$rnuyad abhiksnarh krsne 'malam bhaktim abhipsamanah ||”
iti dvadasokter dasama-skandha-sambandhi sva-prestha sri-
krsna-carita-Sravanader yathdayogyari nitya-krtyatvam abhiksna-
krtyatvam bhava-sambandhitvam ca | nirmalya-tulasi-gandha-
candana-mala-vasanadi-dharanani bhava-sambandhini |
tulasi kastha-mala gopicandanadi-tilaka-nama-mudrd-carana-
cihnadi-dharanani vaisnava-cihnany anukilani | tulasi-sevana-
parikramana-pranamadiny apyanu-kilani | gavasvattha-dhatri-
brahmanadi-sammanani tad bhavaviruddhani upakarakani |
vaisnava-seva tikta samasta laksanavati jiieya | uktany etani
sarvani kartavyani | yathaiva posyat krsnad api sakasat tat
posakesv avartita dugdha-dadhi-navanitadisu vrajesvarya adhi-
kaivapeksa, $ri-krsnari sva-stanya-payah pibantarn bubhuksum
apy apahaya tadiya dugdhottarandrtharh gatatvat | tathaiva raga-
vartmanugamana-rasabhijiia-bhaktanam posyebhyah $ravana
kirtanadibhyo ’pi tat posakesv etesu sarvesu paramaivapeksanam
naivanucitam | ahangrahopasana nyasa mudra dvaraka-dhyana
mahigy-arcandadiny apakarakani na kartavyani. | puranantara-
katha-sravanadini tata-sthani | atra bhakteh saccidananda-
riupatvan nirvikaratve ’pi yad upddanatvadikam tat khalu
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durvitarkyatvad eva bhakti-$astresu “tatra prema-vilasah syur
bhavah snehadayas tu sat” ity adisu vilasa-$abdena vyarfijitam,
yatha rasa-Sastre vibhavadi sabdena, atra khalu sukha-bodhartham
eva upadanadi-$abda eva prayukta iti ksantavyari sadbhih ||

The devotional sentiments of servitude, fraternity, parent-
hood, and amorous love are called bhavamaya, meaning
‘saturated with one’s cherished mood.” Hearing, chanting, and
performing other limbs of bhajana in these moods nourish
the sadhaka’s creeper of prema. Thus, these activities are called
bhavamaya-sadhana. Upon the manifestation of prema, the
performance of such hearing, chanting, and so on is called
bhavamaya-sadhya. Hence, these practices of bhajana are both
the means and the goal.

The practices of bhajana, beginning with taking shelter
of a genuine spiritual master and including the utterance
of mantras, meditation, and so on, are upadana-karana (the
ingredient cause) for attaining the goal of prema. They are
therefore called bhava-sambandhi, those activities related to
one’s desired feeling or mood.

The scriptures enjoin a perpetual duty in phrases such
as, “japen nityam ananya-dhih - one must perform japa (soft
utterance of a mantra) every day with one-pointed attention.”
The Ganoddesa-dipika states that it is one’s duty to chant the
great mantra comprised of Krsna’s names that is associated
with one’s desired relationship with Krsna (japyah svabhista-
sarsargi krsna-nama-mahamanuh). The japa or kirtana of
those names of Krsna that specifically allude to the eternal
relationship with the Lord that one aspires for in one’s
perfected form should be understood to be bhava-sambandhi,
because it is upadana-kdarana, the ingredient cause of bhava, or
ecstatic devotion.

What is the great mantra comprised of Krsna’s names that
is associated with one’s desired relationship? In reply to this
question, Ganoddesa-dipika explains that in the word govinda,
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the syllable go means ‘having pervaded all my senses.” Thus,
govinda means ‘the beloved of the cowherd girls, Gopijana-
vallabha, having pervaded all my senses, splendidly resides
there.” Therefore, the term maha-mantra here refers only to
the name of Krsna that is associated with one’s own desired
relationship with Him. Because of this explanation, the
eighteen-syllable gopala-mantra has been referred to as the
best of all mantras.

In conclusion, the sdidhana comprised of the hearing and
chanting of Sri Krsna’s name, form, qualities, and pastimes as
appropriately related to one’s own cherished mood is known
as bhava-sambandhi (due to its being the upadana-karana, or
ingredient cause of bhava).

Srimad-Bhagavatam (11.2.39, 1.8.36) advises:

gitani namani tad arthakani
gayan vilajjo vicared asangah

Completely giving up material attachments, one should
wander freely without embarrassment, while singing
about the sweetness of Sri Krsna’s name and beauty.

$rnvanti gayanti grnanty abhiksnasah
smaranti nandanti tavehitam janah

The devotees achieve supreme bliss by incessantly hear-
ing about, glorifying, and remembering Your pastimes.

These proofs from the scriptures confirm that continuous
engagement in bhava-sambandhi-sadhana is obligatory.

It has been mentioned earlier that remembrance is the
primary limb of raganuga-bhakti. But one should understand
that remembrance is dependent on kirtana. In the present age
of Kalj, it is the practice of kirtana that grants the eligibility
to enter into bhajana, because as all the scriptures proclaim,
kirtana is superior to all the other limbs of bhakti and bestows
the highest result.
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It is said in Sri Ujjvala-nilamani that the personified
Srutis, following the mood of the gopis, performed austerities
(tapasya) with deep faith, and upon completely attaining
prema, took birth in Vraja. This proves that performance of
penances is one cause for attaining gopi-prema.

Here, tapasya means fasting on holy days such as Ekadasi
and Janmastami, because in the present age of Kali, other
types of austerities are condemned. The Lord has personally
said, “Vows performed for My sake are called tapasya.”
Thus, fasting on holy days like Ekadasi and Janmastami
and performing other such austerities are nimitta-karana,
instrumental causes for enhancing one’s specific devotional
sentiment. Failure to perform these occasional duties is
harmful, and thus they are to be accepted as perpetual
obligations. In this vein, the scriptures known as Smrti further
explain that to fast on Ekadasi is accepted as govinda-smarana,
remembrance of Govinda. On the basis of this evidence, we
can see that observing vows such as those pertaining to holy
days like Ekadasi and Janmastami leads to attaining smarana,
remembrance, which is upadana-karana, the ingredient cause
of attaining one’s cherished mood. Therefore such vows are
considered to be partial bhava-sambandhi.

From the perspective of prohibitions, the Skanda Purana
declares that people who fail to observe Ekadasi take on sin
equal to killing one’s mother, father, brother, and spiritual
master. Disregarding Ekadasi and other fasts is regarded as
an offense to the holy name. It is also written in the Visnu-
dharmottara that while the scriptures offer various means of
atonement for crimes such as killing a brahmana, drinking
liquor, kidnapping, and harboring lusty desires for the
wife of one’s spiritual master, there are no penances that
can eradicate the sin incurred by taking grains on Ekadasi.
Therefore regular observance of the Ekadasi vow is accepted
as obligatory and should be followed without question. In the
Skanda Purana it is said, “People who do not abandon their
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Ekadasi fast, even in the presence of dreadful calamities or
untold happiness, have attained Vaisnava initiation (diksa) in
the true sense,” and, “Those who dedicate all their activities
to the lotus feet of Visnu are genuine Vaisnavas.”

These two statements confirm that it is incumbent upon
Vaisnavas to observe Ekadasi. Vaisnavas are always forbidden
to accept anything not offered to the Lord, but on Ekadasi
they are even prohibited from accepting maha-prasada that
contains grains, and offence is incurred even if such grains
are taken unintentionally.

The vow observed during the holy month of Karttika,
as an aspect of the performance of austerities, is nimitta-
karana, the instrumental cause of attaining one’s cherished
devotional sentiment. And the Karttika vow, as an aspect
of the performance of primary devotional limbs such as
hearing and chanting, is upadana-karana, the ingredient
cause. In many places, Sri Rupa Gosvami has mentioned
that Srimati Radhika, as the presiding Deity of the Karttika
month, is called Karttika-devi, Urja-devi, Urje$vari, and so on.
Observing the Karttika vow presents a special opportunity
for the sadhaka to achieve the mercy of Srimati Radhika, the
Goddess of Vrndavana. Hence, it is compulsory.

“O Ambarisa, Srimad-Bhagavatam, spoken by Sri Sukadeva
Gosvami, should be heard every day.” This statement from
the Smrti declares that hearing Srimad-Bhagavatam is a
perpetual duty.

“I have glorified the lives of great personalities to you.
Those who are aspiring for pure devotion at the lotus feet
of Sri Krsna should regularly hear the attributes of the Lord,
the destroyer of all inauspiciousness, who is glorified with
immaculate poetry.” This statement from Srimad-Bhagavatam
(12.3.15) establishes that hearing about the character of one’s
beloved Sri Krsna as related in the Tenth Canto is a continual
duty in the category of bhava-sambandhi, activity related to
one’s cherished mood.
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Accepting tulasi leaves, sandalwood paste, perfume,
garlands, and garments that have been offered to the Lord
is bhava-sambandhi. Activities such as wearing neck beads
made from the holy tulasi plant and adorning the body with
Vaisnava markings such as tilaka, stamps of the holy name and
of the Lord’s footprints marked with gopi-candana are bhava-
anukiila, favorable to the development of one’s desired mood.
Serving tulasi, circumambulating her, and offering obeisances
to her are also bhava-anukila. Since it is helpful to honor the
cow, the banyan tree, the myrobalan tree, the brahmanas, and so
on, such limbs of devotion are called bhava-aviruddha, neutral to
the development of the desired sentiments.

Service to the Vaisnavas possesses a special characteristic
in that it is included within all the practices of bhajana
already described (that is, bhavamaya, bhava-sambandhi,
bhava-anukiula, and bhava-aviruddha), and therefore must be
performed along with them.

All of the practices mentioned above are to be accepted as
one’s duties. For example, it is seen that Mother Yasoda gives
more importance to diligently looking after the ingredients
of nourishment (posaka) - such as boiling milk, curd, and
butter - than she does to Krsna Himself, who is the object to be
nourished (posya). As described in the Tenth Canto of Srimad-
Bhagavatam, even though her son was not yet satisfied, Mother
Yasoda put Him down in the middle of feeding Him breast-
milk, so she could rescue the milk, which was boiling over.

Similarly, though s$ravana, kirtana, and so on may be
considered as posya (objects to be nourished) for raganuga-
bhaktas conversant in the principles of rasa, the special effort
they may make to practice the above-mentioned limbs -
which are considered posaka, objects that nourish $ravana,
kirtana, and so on - cannot be considered improper.

Since ahangrahopasanda, nydsa, mudras, meditation on
Dvaraka, and worship of the Dvaraka queens are hindrances to
raga-marga-sadhana, they are prohibited. Hearing discourses

49



Raga-vartma-candrika

on Puranas other than Srimad-Bhdgavatam is neutral - that is,
neither favorable nor unfavorable.

Bhakti is by nature eternally existent, fully sentient, and
spiritually blissful (sac-cid-ananda-svariipa) and is not subject
to transformation. Still, just to help us more easily under-
stand this difficult subject matter, we have employed terms
such as upddana-kdarana. In the scriptures that delineate the
science of devotional mellows, terms such as vibhava and
anubhava have been used to describe rasa. Similarly, upadana
and other words have been used here to make this subject
easy to comprehend. May the saintly devotees forgive me
for this.

$ri Candrika-cakora-vrtti

In Bhakti-sandarbha (Anuccheda 273), Srila Jiva Gosvami
says, “ataeva yady anydpi bhaktih kalau kartavya tada tat
sarityoge naivety uktam - in Kali-yuga, if one is practicing other
limbs of bhakti, it is obligatory to perform them along with
harinama-sankirtana.” Srila Sanatana Gosvami has also said
that harinama-sankirtana is topmost of all the limbs of bhakti,
including smarana:

manyamahe kirtanam eva sattamari
lolatmakaika sva-hrdi sphurat smrteh

vdci sva-yukte manasi $rutau tatha
divyat paran apy upakurvad atmavat

Brhad-bhagavatamrta (2.3.148)

We consider that kirtana (chanting the names of the
Lord) is superior to smarana (remembrance of Him),
because smarana appears in the heart only, and the
heart is flickering and unsteady by nature. Kirtana,
however, directly manifests on the organ of speech
and automatically paints the mind with its own hue.
In the end, the sound of kirtana not only satisfies one’s
own ears, but pleases all those who hear it.
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Smarana does not have this power. Only kirtana is
capable of subduing the mind, which is more restless than
the wind. Moreover, without kirtana the mind is incapable
of performing smarana. The mind cannot be made steady by
any means other than kirtana. This is the deep meaning of the
above verse by Srila Sanatana Gosvami.

krsnasya nana-vidha-kirtanesu
tan-nama-sankirtanam eva mukhyam

tat-prema-sampajanane svayari drak
Saktam tatah $resthatamam matath tat

Brhad-bhagavatamrta (2.3.158)

Among the many types of $ri-krsna-kirtana, the
kirtana of the Lord’s name is topmost and supremely
worshipful. Through §ri nama-sankirtana, the supreme
wealth of krsna-prema manifests in the sadhaka’s heart
very quickly. This §ri nama-sankirtana is independently
capable of bestowing pure love for Krsna, and therefore,
compared to smarana and other limbs of bhakti, it is
considered the foremost.

Furthermore, $§ri nama-sarikirtana is both the practice
(sadhana) and the goal (sadhya). This is the conclusion of Srila
Sanatana Gosvami and other Vaisnava acaryas who are deeply
immersed in love for the Lord.

THUS ENDS
THE FIRST ILLUMINATION
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SECOND ILLUOMINATION

Text 1

nanu “na hanim na glanim na nija-grha-krtyam vyasanitam
na ghorarh nodaghtuirnam na kila kadanarih vetti kim api |
varangibhih  svangikrta-suhrd anangabhir  abhito, harir
vrndaranye parama-niSam uccair viharati ||” ity adibhya eva $ri
vrndavanesvaryadi-prema-vilasa-mugdhasya $ri vrajendra-sunor
na kvapi anyatravadhana-sambhava ity avasiyate | tathd sati nand
dig-desa-vartibhir ~ananta-raganugiya-bhaktaih kriyamanam
paricaryadika kena svikartavyam? vijiiaptis tava pathadikar ca
kena Srotavyam? tad ari$ena paramdtmanaivarm$amsinor aikyad
iti cet samadhir ayam samyag adhir eva tadrsa-krsnanuragi-
bhaktanam | tarhi ka gatih? saksat srimad-uddhavoktir eva | sa ca
yatha - “mantresu mar va upahiiya yat tvam akunthitakhanda
sad-atma-bodhah | prccheh prabho mugdha ivapramattas tan me
mano mohayativa deva ||” asyarthah - “mantresu jarasandha-
vadha rajasuyady-artha-gamana-vicaradisu prastutesu mar
vai niScitam upahiiya yat prccheh uddhava tvam atra kim
kartavyam tad brihi iti prccheh aprcchah akunthitah kaladina
akhandah paripurnah sada sarvadika eva atmano bodhah samvic-
chaktir yasya sa mugdha iva yatha anyo mugdho janah prcchati
tathety arthah tat tava yugapad eva maugdhyar sarvajiyar ca
mohayativa mohayaty eva | atra mugdha iva tvari na tu mugdha
iti | mohayativa na tu mohayati iti vyakhyayarm sangaty abhavat |
asangatesu karmany anihasya bhavo ’bhavasyety adi-vakyesu
madhye etad vakyasyopanydso vyarthah syad ity atas tatha na
vyakhyeyam | tatas ca dvaraka-lilayarm saty api sarvajiiye yatha
maugdhyam tathaiva vrndavana-lilayam api saty api maugdhye
sarvajiiyarh tasydcintya-$akti-siddham eva mantavyam | ataeva
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varnitarm $ri-lilasuka-caranaih “sarvajiiatve ca maugdhe ca
sarvabhaumam idamh maha iti ||”

Sri Krsna is the embodiment of rasa and is always immersed
in amorous pastimes (rasa-vildsa).

na hanir na glanirh na nija-grha-krtyam vyasanitam

na ghorarih nodaghurnarm na kila kadanari vetti kim api
varangibhih svangikrta-suhrd anangabhir abhito

harir vrndaranye parama-nisam uccair viharati

Surrounded by the beautiful Vraja maidens, Sri
Syamasundara, having accepted Cupid (kandarpa) as
His heart’s nearest and dearest friend, is always so
absorbed in romantic intrigues in Sri Vrndavana that
He remains completely unaware of anything else - any
kind of loss, lamentation, household duties, calamity,
fear, anxiety or defeat at the hands of His enemies.

This scriptural evidence reveals that Vrajendra-nandana
Syamasundara is so captivated by His loving affairs with
Srimati Radhika and the other young wives of Vraja that He
has no chance to even think about anything else. This being
the case, who, then, accepts the service rendered by countless
raganuga devotees situated in so many countries in all the
directions? Who listens to the various kinds of prayers and
praises they offer to Him? One may resolve this uncertainty
by saying that the arisa, or portion, of Sri Vrajendra-nandana,
Paramatma, resides in the heart of every living entity. Since
there is no difference between the portion and the origin, it is
Paramatma who accepts the service and hears the prayers and
hymns of the rdgdanuga devotees - this itself is Sri Vrajendra-
nandana’s accepting and listening.

However, for a raganuga devotee of Krsna, such a propo-
sition is as painful as a crippling disease. What then is the
solution? Sri Uddhava provides the answer with these words:
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mantresu mar va upahiiya yat tvam
akunthitakhanda-sadatma-bodhah

prccheh prabho mugdha ivapramattas
tan no mano mohayativa deva

Srimad-Bhdgavatam (3.4.17)

O my Lord, while pondering Your duty in regard to
killing Jarasandha, attending the rajasuya-yajfia, and
performing other responsibilities, You called me over
and, just like an ordinary, simple-minded person,
asked me, “O Uddhava, what is My obligation in this
situation?” Although You are full of unlimited, eternal
knowledge, which is undivided and unimpeded by time
and space, still You questioned me, just as an innocent
person approaches someone wise for advice about
some weighty matter. By simultaneously displaying
child-like unawareness (mugdhata) and omniscience
(sarvajfiata), You are bewildering me.

Uddhava is saying, “Some people say that in reality You are
not perplexed but are only acting so, and that though You appear
to be bewildering me, I am not really bewildered. However,
such an explanation is inconsistent [with the truth].” One may
try to justify such an interpretation by inappropriately citing
seemingly relevant scriptural statements, such as Uddhava’s
proclamations, “You are without endeavor, yet You perform
karma,” and, “You are unborn, yet You take birth” (Srimad-
Bhagavatam 3.4.16). However, since this context is different,
such an explanation is not proper.

We must accept mugdhatd, or Sri Krsna’s quality of being
innocently unaware, in His Dvaraka pastimes despite the
presence of sarvajfiatd, His being omniscient. Similarly in His
Vrndavana pastimes we are obliged to acknowledge sarvajiata,
brought about by His inconceivable potency, despite the
presence of mugdhata. Lilasuka Bilvamangala Thakura has
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given an identical explanation in Krsna-karnamrta (83): “We
see that the apparently contradictory qualities of sarvajiiata
and mugdhata co-exist in each and every one of the Lord’s
pastimes. Therefore, we must accept this as being accomplished
by His inconceivable potency.”

Text 2

atra sarvajiiatvam mahaisvaryam eva na tu madhuryarn,
madhuryam khalu tad eva yad aisvarya vinabhiita kevala-nara-
lilatvena maugdhyam iti sthiila dhiyo bruvate ||

Someone may propose: “One should understand that
sarvajiiata here indicates an abundance of divine opulence
devoid of sweetness (madhurya), while the mugdhata that
results from completely setting aside opulence and imitating
human-like behavior is simply madhurya.” Only dull-headed
people speak like this.

Text 3

madhuryadikarh nirtipyate | mahaisvaryasya dyotane vadyotane
canara-lilatvanatikramo madhuryam | yatha putand pranaharitve
’pistana-ciisana-laksana-nara-bala-lilatvam eva | maha kathora
Sakata-sphotane ’py ati sukumdra carana traimdsikyottana-
$ayibala-lilatvam | maha-dirgha-damasakya-bandhatve ’pi matr-
bhiti-vaiklavyam | brahma-baladevadi-mohane ’pi sarvajiiatve ’pi
vatsa-carana-lilatvam | tatha aisvarya sattva eva tasyadyotane
dadhi-payas-cauryar gopa-stri-lampatyadikam | aisvarya-rahita-
kevala-naralilatvenamaugdhyam eva madhuryam ity ukte’ krida
capala-prakrta-nara-balakesv api maugdhyarih, madhuryam iti
tatha nanirvacyam ||

The conclusion regarding the Lord’s aspect of unassuming
sweetness (madhurya) and related topics is that whether or
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not divine opulence is exhibited, if the mood of human-like
pastimes is not transgressed even slightly, then it is called
madhurya.

For example, when Sri Krsna killed the demoness Piitana,
He enacted the pastime of sucking her breast, behaving just
like an ordinary human child. While smashing the terrifying
and hard-hearted cart demon (Sakatasura) with His extremely
tender lotus feet, Krsna maintained human-like behavior as a
small baby of only three months, lying flat on His back. Even
when Mother Yasoda could not bind Him with the longest
rope, Krsna appeared completely perturbed out of fear of her.
In brahma-vimohana-lila', having baffled Brahma, Baladeva, and
everyone else, Krsna was seen tending the cows and calves just
like an ordinary human boy, even while personally remaining
omniscient. Moreover, even though Krsna’s great opulence
(aisvarya) is present when He is seen performing the pastimes
of stealing milk and yogurt and acting lustily toward the en-
chanting young cowherd maidens, that aisvarya is not apparent.

If the Lord’s mugdhata were to be called madhurya simply
because without displaying any divine opulence it corre-
sponds with human activities, then the mugdhata shown by
any ordinary restless and playful child would also have to be
called madhurya. Therefore, it is completely wrong to explain
madhurya in this way.

Text 4

aiSvaryam tu nara-lilatvasyanapeksitatve sati isvaratvaviskarah |
yatha matr-pitarau prati aisvaryarn darsayitva - etad varn darsitam
rilpam prdg janma smarandaya me | nanyatha mad bhavam jiianam
martya-lingena jayate ||” ity uktam | yatha arjunarh prati “pasya
me riipam aiSvaram” ity uktva ai$varyam darsitam | vraje ’pi
brahmanar prati mafiju-mahima-darsane parah sahasra-catur-
bhujatvadikam apiti ||

1 This pastime is described in Srimad-Bhdgavatam, Tenth Canto, Chapter 13.
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To exclusively manifest the sentiment of being the supreme
controller of existence (i$vara-bhava) while disregarding the
human-like mood of nara-lila is called aisvarya.

When revealing His magnificence, Krsna said to His par-
ents Sri Vasudeva and Devaki (Srimad-Bhagavatam 10.3.44),
“O Father, O Mother, I have shown you My four-armed
form just to remind you of your previous birth. Otherwise,
if you had only observed My human-like characteristics, you
would not have understood Me.” In the same way, He told
Arjuna (Bhagavad-gita 9.5), “Behold My magnificent form!”
and revealed His aisvarya. In Sri Vrndavana also, even while
displaying the glories of His charming beauty, He showed
Brahma thousands upon thousands of His four-armed forms.

Text 5

atha bhakta nistham ai$varya-jianam. ataeva “yuvarh na nah
sutau saksat pradhana-purusesvarau” ity adi vasudevokteh
“sakheti matva prasabharih yad uktam” ity arjunoktes ca isvaro
yam ity anusandhdane ’pi hrt-kampa-janaka-sambhrama-
gandhasya anudgamadt sviya bhavasyati-sthairyam eva yad
utpddayati tan madhurya-jianam | yatha - “vandinas tam
upadeva ganda ye, gita-vadya-valibhih paribabruh ||” iti
“vandyamana-caranah pathi vrddhaih ||” iti ca yugala-gitokteh,
gostharh prati gavanayana-samaye brahmendra-naradadibhih
krtasya krsna-stuti-gita-vadyam pujopahdra-pradana-purvaka-
carana-vandanasya drstatve ’pi $§ridama-subaladinar sakhya-
bhavasyasaithilyam | tasya tasya Srutatve ’pi vrajabalanam
madhura-bhavasyasaithilpam | tathaiva vraja-raja-krta-tad-
asvasana-vakyair vrajesvarya api nasti vatsalya-saithilya gandho
’pi praty uta dhanyaivaham yasyayarh mama putrah paramesvara
iti manasy abhinandane putra-bhavasya dardhyam eva | yatha
prakrtya api matuh putrasya prthvisvaratve sati tat-putra-
prabhavah sphita evavabhati | evamm dhanya eva vayar yesam
sakha ca parames$vara iti yasam preyan paramesvara iti sakhanam
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preyasinari ca sva sva-bhava dardhyam eva jiieyam | kit ca
sarhyoge sati aisvarya-jiianar na samyag avabhdasate, sathyogasya
$aityat candratapa-tulyatvat virahe tv ai$varya-jfianam sarityag
avabhasate | virahasyausnaya stryatapa-tulyatvat | tad api
hrt-kampa-sambhramadaraya  bhavan naisvarya-jianam |
yad uktam-“mrgayur iva kapindram vivyadhe lubdha-dharma
striyam akrta-virupar stri-jitah kamayanam | balim api bali-
matvavestayad dhvanksavad yas tad alam asita-sakhyair dustyajas
tat kathartha” iti | atra vrajaukasam govardhana-dharanat
purvari krsna isvara iti jianam nasit | govardhana-dharana
varuna-loka gamananantarari tu krsno ’yam isvara eveti jiane ’py
ukta prakarena suddham madhurya-jfianam eva purnam | varuna-
vakyenoddhava-vakyena ca saksad iSvara-jiiane ’pi “yuvam na nah
sutav iti” vasudeva vakyavat vrajesvarasya “na me putrah krsna”
iti manasy api mandg api noktih Sruyate iti tasmad vraja-sthanam
sarvathaiva S$uddham eva madhurya-jianam piurnam pura-
sthanam tu aisvarya-jiiana-misram madhurya-jiianarm ptirnam ||

Now a description of devotees who are steadfast in
aisvarya-jfiana will be presented. Sr1 Vasudeva told Sri Krsna
and Sri Baladeva, “You are not my sons. You are directly the
Supreme Personalities of Godhead.” Arjuna also, after seeing
Krsna’s universal form, said, “O Krsna, please forgive me
for whatever I may have said earlier out of carelessness or
affection, not realizing Your glories” (Bhagavad-gita 11.41).

The statements of these devotees reveal that their respec-
tive parental and fraternal moods diminished upon seeing
Sri Krsna’s divine opulence. This is called aisvarya-jfiana.
Inversely, even after knowing [meaning ‘after hearing’]?
that Sr1 Krsna is the Supreme Lord Himself, not the slightest

2 In footnotes 2, 3, 4,5, 6,7, 8,9, 12, and 14 of this chapter, summaries of

Srila Narayana Gosvami Maharaja’s additional explanations of the esoteric
truths (tattva) in this book are presented. The exact date and place of his
explanations in full are given in endnote 1.

Here, Srila Narayana Gosvami Maharaja has stated that ‘to know’ or
‘to have knowledge of* (jfiana) means ‘to have heard from others,’ such as
Paurnamasiand Gargacarya. It does not mean, ‘I know,” or ‘Thave realization.’
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scent of any heart-wrenching awe and reverence is produced,
but instead the mood of one’s established relationship
with Sri Krsna remains firm, then that awareness is called
madhurya-jiiana.

The Yugala-gita (Srimad-Bhdgavatam, Tenth Canto,
Chapter Thirty-five) states, [The gopis tell Mother Yasoda,]
“Gandharvas and other sub-demigods devoted to the Srutis
surrounded Sri Krsna on all four sides and worshiped Him
with hymns, flowers, and other paraphernalia,” and, “Lord
Brahma and others offered obeisances at His lotus feet as He
herded the cows along the path.” These statements show that
the cowherd boys headed by Sridima and Subala saw Brahma,
Indra, Narada, and other demigods offer prayers with songs
and musical instruments, and worship with all paraphernalia
and obeisances at Krsna’s lotus feet as He returned from the
forest. Nevertheless, their mood of natural friendship with
Krsna was not even slightly diminished.

Upon hearing of this from the cowherd boys, the Vraja
maidens were seen to exhibit an unshakable fixation in their
amorous feelings (madhura-bhava) for the Lord. In the same
way, there was not the slightest weakening of Vrajesvarl
Srimati Yasoda’s maternal mood when she heard the words
that Vrajaraja Nanda Baba spoke to pacify the Vrajavasis.
Rather, due to the manifestation of maternal pride, her
maternal love for Krsna only strengthened, and she felt. “I
am blessed that my son is the Supreme Lord Himself.”* These
words indicate that the surge of maternal pride in the heart

3 Srila Narayana Gosvami Maharaja has explained that after Krsna lifted
Govardhana Hill, the elderly gopas of Vraja talked with Nanda Baba about
Krsna possibly being a demigod, God, or someone like God, and that perhaps
he should refrain from chastising Him. Nanda Baba chuckled and replied
that because Krsna always lies, steals, becomes angry, and creates mischief,
it is impossible for Him to be so. He told them, “If my son is God, I offer my
obeisances to Him; nevertheless, I will chastise Him.” His actual meaning,
however, is “Krsna is not God. He is my son.” Hearing her husbsand’s words,
Mother Yasoda also laughed at the idea that Krsna could be anyone other
than her begotten son.
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of Yasoda strengthened her vatsalya-bhava in the same way
that an ordinary mother whose son becomes the ruler of the
world immediately feels even more motherly love for him.*

The sakhas said, “We, too, are blessed that our friend is the
Supreme Lord,” and the vraja-gopis said, “We are blessed that
our beloved is the Supreme Lord.”® From these statements we
can understand that even after the knowledge that Krsna is
the Supreme Personality of Godhead came to their attention
(1$vara-jiana)®, the individual moods of the Vrajavasis became
strengthened rather than diminished.’

4 Srila Narayana Gosvami Maharaja explains that the residents of Vraja, even
the grass and creepers, never believe that Krsna is the Supreme Lord. To them,
He is simply a friend, a son, or a beloved, and assertions of His Godhood by
others are met with sarcasm and humor: “Yes, you are right. Be right. Very
good! If He is the Supreme Lord, then it is my desire that all become devoted
to Him.” And thus the conversation about His Godhood ends.

5 $rila Narayana Gosvami Maharaja has explained that Srila Visvanatha
Cakravarti Thakura’s words and heart are not understood by the general
reader. They are realized and then explained by pure Vaisnavas by dint of
their own unalloyed bhakti practices. Srila Cakravarti Thikura is quoting the
version of the gopis here, not the version of Brahma or Siva. According to the
gopis, the sakhas words are spoken in jest.

Srila Krsnadasa Kaviraja Gosvami has also discussed this incident in his
Govinda-lilamrta. He writes that after the playful gopas saw the demigods
bowing down to Krsna and glorifying Him as the Supreme Lord, as the lifter
of Govardhana Hill, as the killer of demons, and so on, they came before
Krsna, laughing and mimicking the demigods’ behavior with Him. They
considered the demigods bewildered to have glorified their friend in such a
way, for they saw that it was due to Nanda Maharaja’s worship of Lord Visnu
that Lord Visnu had invested His power in Him.

6 The word isvara-jiidna can be understood in two ways: (1) one’s own
realization that Krsna is God and (2) hearing that He is God from others, but
not believing it. Here, it means they did not believe it.

7 Threatening Krsna with a stick, Nanda Baba may say with affectionate
sarcasm, “Oh, I have heard that You are the Supreme Lord; I will worship
You.” In fact, his inner meaning is the opposite: “I know that You are just an
unruly child.”

In Srila Vi$vanatha Cakravarti Thakura’s commentary on Srimad-
Bhagavatam, he explains that when Uddhava informed Nanda Baba that Krsna
is God, again Nanda Baba responded with words of sarcasm. Similarly, at
the time of the solar eclipse, when Krsna met the gopis at Kuruksetra, their
praises of His Godhood were spoken in pure jest. And in Gopi-gita, Verse 9,
the words spoken by the gopis in Srimati Radhika’s party were also full of irony.
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When the Vrajavasis meet with the Lord, aisvarya-jiana
does not manifest in them. Meeting is like the cool rays of
the moon, but separation is like the scorching rays of the
sun. Due to the burning pain of separation, ai$varya-jiiana
sometimes momentarily manifests. Even then, because of the
absence of reverence, the heart does not palpitate and feelings
of awe are not aroused; hence, this cannot really be accepted
as aisvarya-jfiana.

For example, in Bhramara-gita (Srimad-Bhagavatam,
Tenth Canto, Chapter Fourty-seven) the gopis say, “In His
incarnation as Rama, as if an ordinary hunter, He pierced
from a hidden place the monkey king Bali with arrows.
Generally, a hunter kills animals out of excessive greed for
flesh, but Rama killed Bali without reason. Thus, He is even
crueler than a hunter. Furthermore, being subjugated by
a woman (His wife Sita), He cut off the lusty Sarpanakha’s
nose and ears. In His incarnation as Vamana, like a crow
[who snatches a fragment of food and then kicks away the
basket from where he took it] He accepted Maharaja Bali’s
worship and then bound him with the noose of Varunadeva.
Therefore, we do not want any kind of friendship with that
black-complexioned person. But still, we continue to talk
about Him, as it is extremely difficult for us to give this up.”

This verse from Bhramara-gita (10.47.17) reflects the
distinct moods of the Vraja maidens, who did not nurture any
special awe and reverence for Sri Krsna, even after knowing
[hearing] of His opulence. Before Krsna lifted Govardhana
Hill, the Vrajavasis had no aisvarya-bhava and never thought,
“Our Krsna is the Supreme Lord.” And although they were
confronted with evidence that Krsna is the Supreme Lord
after He lifted Govardhana, and even when He returned
from Varunaloka,® the Vrajavasis’ hearts were filled only with
feelings of pure madhurya-jfiana, just as before.

8  When Nanda Baba saw Varunadeva and his associates worshiping Krsna,

he was astonished and considered they offered such respect simply because
Krsna was a wonderful child.
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Sri Vasudeva said to Krsna and Baladeva, “Neither of You
are my sons.” In contrast, although knowledge of Krsna’s
divine opulence arose in Nanda Baba’s heart after he heard
from Varunadeva and Uddhava, Nanda Baba never had the
sentiment that “Krsna is not my son,” nor is it mentioned
anywhere that he ever spoke in this way to anyone.® Thus
we can see that the Vrajavasis were always completely full of
spotlessly pure madhurya-jfiana. In contrast, the madhurya-
jiiana of the associates of Dvaraka was mixed with awareness
of the Lord’s ai$varya.

Text 6

nanu pure vasudeva-nandanah krsno ’yam aham i$vara eva iti
nara-lilatve ’pijanaty eva yatha tathaiva nanda-nandanah krsnam
svam isvaratvena vrdje jandti na va? yadi jandti tada dama-
bandhanadi-lilayam matr-bhiti-hetukasru-patadikam na ghatate
| tadadikam anukaranam eveti vyakhya tu manda-matinam eva
na tv abhijiia-bhaktanam | tathavyakhyan asyabhijiia-sammatatve
“gopy adade tvayi krtagasi dama yavad ya te dasasru-kalilafijana-
sambhramaksam | vaktram niliya bhaya-bhavanaya sthitasya sa
mari vimohayati bhir api yad bibheti ||” ity uktavatyarh kuntyam
moho naiva varnyeta | tatha hi bhir api yad bibheti ity uktyaiva
kuntya atraisvarya-jidnarh vyakti-bhitarh bhaya-bhavanaya
sthitasya ity antarbhayasya ca taya satyatvam evabhimatam |
anukarana-mdtratve jiidate tasya moho na sambhaved iti jliepyam
| yadi ca svam i$varatvena na janadti tada tasya nitya jlianananda
ghanasya nitya jianavaranam kena krtam iti? - atrocyate |
yatha samsara-bandhe nipatya duhkham evanubhavayitur
mayavrttir avidya jivanar jianam dvrnoti, yatha ca maha-
madhura-sri-krsna-lila-sukham  anubhavayitumh  gundtitanam

9 Take the example of a piece of straw placed in a large pot of boiling milk.
That straw remains visible on the surface only for a second before totally
disappearing into the milk. One will not be able find it. Aisvarya, likened to
the straw in that milk, is concealed by the fathomless ocean of madhurya in
Vraja. One has no way of knowing that it is there.
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$ri-krsna-parivarandam vrajesvaryadindm jiianari cic-chakti-vrttir
yogamayaivavrnoti, tathaiva $ri krsnam ananda-svariipam apy
anandatisayam anubhavayitum cic-chakti-sara-vrttih premaiva
tasya jiianam dvrnoti | premnas tu tat svarupa-saktitvat tena
tasya vydpter na dosah | yatha hy avidya sva-vrttya mamataya
jivam duhkhayitum eva badhnati, yatha dandaniya janasya
gatra-bandhanam rajju-nigadadina mananiya-janasydpi gatra-
bandhanam anargha-sugandha-siksma-kaficukosnisadindg, ity
avidyadhino jivo duhkhi, premadhinah krsno ’ti sukhi | krsnasya
premavarana-svarupah sukha-visesa-bhoga eva mantavyah, yatha
bhrigasya kamala-kosavarana-riupah | ataevoktam “napaisi
ndatha hrdayamburuhat svapumsam” iti pranaya-rasanayd
dhrtanghri-padme iti ca | kith ca yathaivavidyaya svataratamye
jianavarana-taratamyadt jivasya pafica-vidha-klesa-taratamyam
vidhiyate, tathaiva premndpi sva-taratamyena jianaisvaryady-
avarana-taratamyat  sva-visayasrayayor  ananta-prakaram
sukha-taratamyam vidhiyate iti | tatra kevala prema $ri yasodadi
nisthah sva visayasrayau mamata rasanaya nibadhya paraspara-
vasibhutau vidhaya jfianaisvary-adikam avrtya yathadhikarm
sukhayati na tatha devakyadi-nistho jianaisvarya misra iti |
tasmat tasam vrajesvaryadinarm sannidhau tad vatsalyadi-prema-
mugdhah $ri krsnah svam isvaratvena naiva janati | yat tu nana-
danava-dava-nalady-utpatagama-kale tasya sarvajiiar drstari tat
khalu tat tat premi parijana-palana-prayojanikaya lila-saktyaiva
sphuritar jiieyam | kith ca maugdhya samaye ’pi tasya sadhaka-
bhakta-paricaryadi-grahane sarvajiiyam acintya-$akti-siddham
iti prak pratipaditam | tad evam vidhi-marga-raga-margayor
viveka ai$varyya madhuryayor viveka aisvarya-jiiana madhurya-
jiianayor vivekas ca darsitah | svakiya-parakiyatvayor vivekas tu
ujjvala-nilamani vyakhyayam vistarita eva |

tatra vidhi-margena radha-krsnayor bhajane mahd-vaikuntha-
stha-goloke khalv avivikta-svakiya-parakiya-bhavam aisvarya-
jiianarh prapnoti | madhura-bhava-lobhitve sati vidhi-margena
bhajane dvarakayar sri-radhd-satyabhamayor aikyat satyabhama-
parikaratvena svakiya-bhavam ai$varya-jiiana-misra-madhurya-
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jfianam prapnoti | raga-margena bhajane vraja-bhiimau sri-radha-
parikaratvena parakiya-bhavar suddha-madhurya-jfianari prapnoti |
yadyapi $r1 radhika sri krsnasya svarupa-bhuta hladini $aktih, tasya
api $ri krsnah eva tad api tayor lila sahitayor evopdsyatvarih na tu
lila rahitayoh, lilayar tu tayor vraja-bhiimau kvdpy arsa-sastre
dampatyarh na pratipaditam iti §ri radha hi prakataprakata-
prakasayoh parakiyaiva iti sarvartha niskarsa-sanksepah ||

Here a question may be raised: Vasudeva-nandana Sri
Krsna performed human-like pastimes in Dvaraka with the
awareness that “I am the Supreme Lord.” Did Nanda-nandana
Sri Krsna have this same perception in His Vrndavana pastimes
or not? If one says, “Yes, He knew it,” then at the time of being
bound by Mother Yasoda in dama-bandhana-lila®, tears would
not have flowed from His eyes out of fear of her.

It is not befitting for learned devotees to suggest that
His fear and tears of fright were simply a show. Only less
intelligent people will say this. If the learned devotees were
to accept this explanation, then Kunti-devi would not have
said in Srimad-Bhdgavatam (1.8.31), “O Krsna, when You broke
the yogurt pot, Mother Yasoda decided to punish You so
that You would not create such mischief again in the future.
When out of anger she started to bind You with a rope, Your
eyes became agitated out of fear, and tears, mixed with kajjala,
flowed down Your cheeks and drenched Your chest. At that
time, frightened of Your mother, although fear personified is
himself afraid of You, You lowered Your head and hid Your
face behind her. Remembrance of You in such a condition
leaves me bewildered.”

Through these statements, Kunti-devi has expressed
ai$varya-jiiana, as is indicated by the phrase ‘fear personified
is himself afraid of You’ Her words ‘frightened of Your
mother’ signify that the fear in the heart of Krsna was not
artificial; it was genuinely felt by Him. This is the conclusive

10 The pastime of Mother Yasoda binding Krsna to a grinding mortar is

narrated in Srimad-Bhdgavatam, Tenth Canto, Chapter Nine.
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opinion of Kunti-devi. If she had thought that Krsna was
pretending to be afraid, she would not have been puzzled.
Yet, if we say that He did not know He is the Supreme Lord,
then the question arises as to what it is that covers the eternal
knowledge of Krsna, who is the personification of unending
bliss and knowledge.

We see that ignorance (avidya), as the function of the
illusory potency (madya), throws all living entities into the
bondage of the material world and veils the knowledge of
their constitutional position to make them experience only
suffering. In the same way, the embodiment of the function of
the spiritual potency (cit-Sakti) - that is, the pastime potency
(lila-sakti) Yogamaya - covers the knowledge of Sri Krsna’s
associates such as Mother Yasoda, who are beyond the three
modes of nature. This enables them to taste the mellows of
the happiness of Sri Krsna’s supremely sweet pastimes.

Similarly, the essence of cit-sakti, namely prema, also
covers Sri Krsna’s own knowledge of His nature - that He is
the very personification of divine pleasure itself (ananda-
svariipa) - to enable Him to relish a greater abundance of
ecstasy. Prema is also Krsna’s internal, intrinsic potency
(svaruipa-Sakti). Therefore there is no fault in its covering His
identity (svariipa).

Ignorance binds the living entities by its tendency to
create attachment, and thereby inflicts agony upon them.
Criminals are bound by ropes and chains, causing them to
experience suffering, whereas respectable people find great
satisfaction in adorning themselves with pleasing, costly,
fragrant, fine, soft clothes - like kurtas and turbans - which
also constitute a type of bondage. Similarly, the conditioned
souls, bound by ignorance, experience only misery in the state
of bondage, whereas Krsna becomes happy under the control
of prema. Krsna savors great joy in being bound by love, just
as the bumblebee feels happy in being enclosed in the whorl
of a lotus flower. Therefore it is said, “O Lord, You do not
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leave the lotus-like hearts of Your devotees,” and, “Devotees
have bound Your lotus feet with ropes of love.”

In this world, the extent to which one’s knowledge is
covered depends on the degree of one’s ignorance, and
accordingly, one will experience five kinds of misery (klesa)".
Similarly, various degrees of prema suppress the knowledge
and opulence of both the object (visaya) and receptacle
(asraya) of prema, enabling them to taste the happiness of
unlimited varieties of rasa according to the level of their
love. Thus, the love of Mother Yasoda and other Vrajavasis
(the asraya of prema) binds their visaya, Krsna, with the ropes
of possessiveness (mamata), and vice versa. By their mutual
love, visaya and asraya bring one another under control, thus
showering an excess of joy upon both. On the other hand,
the prema that is mixed with awareness of the Lord’s great
opulence found in Vasudeva, Devaki, and other residents
of Mathura and Dvaraka is not capable of bestowing such
happiness upon Sri Krsna and His devotees.

Sri Krsna is so captivated by the parental love of Vrajesvari
Yasoda and the other older gopis that He is not aware that He is
the Supreme Lord. When disturbances from demons and forest
fires occur, whatever omniscience is seen in Sri Krsna is only
to protect His dearest devotees. One should understand that
His pastime-potency (lila-Sakti) causes Him to momentarily
display His omniscience. Furthermore, whatever omniscience
is present at the time of Krsna’s mugdhata is simply to allow
Him to accept the service rendered by sadhakas. This omni-
science, also, is instilled in Him by His inconceivable potency,
as previously established.

In this way I have expounded a philosophical deliberation
on vidhi-marga and raga-marga, the Lord’s aspects of ai$varya
and madhurya, and His devotees’ awareness of these aspects

11 The five types of klesa are: avidya (ignorance), asmita (false ego), raga

(attachment), dvesa (hatred), and abhinive$a (absorption in bodily enjoyment).
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(aisvarya-jiiana and madhurya-jiiana). I have also presented an
elaborate analysis of the distinctions between svakiya-bhava
and parakiya-bhava in Ananda-candrikd, my commentary on
Rupa Gosvamipada’s Ujjvala-nilamani [a summary of which
is given in Part Two].

By performing bhajana of Radha and Krsna in vidhi-marga,
one attains aisvarya-jiana, which does not differentiate
between the moods of marital and paramour love in Goloka,
and which is situated within the realm of Maha-Vaikuntha.
If by being covetous of madhura-rasa one performs bhajana
in vidhi-mdrga, then, as Sri Radha and Satyabhama are one,
the sadhaka becomes an associate of Satyabhama in Dvaraka
in the mood of marital love, attaining madhurya-jiiana mixed
with aisvarya-jiana. By being covetous of madhura-rasa and
performing bhajana by rdga-marga, one becomes an associate
of Srimati Radhika in Vraja in the mood of paramour love
and attains pure madhurya-jiiana.

Although Srimati Radhika is Sri Krsna’s own pleasure po-
tency, and Krsna is also Radhika’s very own svakiya-jana, Her
own property, it is nonetheless one’s perpetual duty to serve
the Divine Couple, Radha-Krsna Yugala, along with Their
pastimes, and not Krsna alone without His pastimes.

None of the scriptures written by the sages has determined
that Radha and Krsna of Vraja are married. Therefore Srimati
Radhika, in both Her manifest and unmanifest pastimes
(prakata- and aprakata-lilas), is attributed with having the
mood of a paramour, not that of a wife. In this way the essence
of all topics has been briefly presented here in this text.

Text 7

atha raganuga bhakti-majjanasyanartha nivrtti nistha-rucy-
asakty-antaram  prema-bhumikarudhasya saksat svabhista-
prapti-prakarah pradarsyate | yathojjvala nilamanau “tad-
bhava-baddha-raga ye janas te sadhane ratah | tad yogyam
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anuragaugham prapyot-kanthanusaratah | ta ekaso ’thava
dvi-trah kale kale vraje ’bhavan” iti | anuragaugham raganuga
bhajanautkanthyamm na tv anuraga-sthayinam sadhaka-dehe
’nuragotpatty-asambhavat | vraje ’bhavann iti avatara-samaye
nitya-priyadya yatha avirbhavanti tathaiva gopika-garbhe
sadhana-siddha apy avirbhavanti | tata$ ca nitya-siddhadi-
gopinam maha-bhava-vatinarm sanga-mahimna dar$ana-sravana-
kirtanadibhih sneha-mana-pranaya-raganurdga-mahabhava
api tatra gopika-dehe utpadyante | piirva-janmani sadhaka-
dehe tesam utpattyasambhavat | ataeva vraje krsna preyasinam
asadharanani laksanani | yad uktam - “gopinarh paramananda
asid govinda-darsane | ksanam yuga-$atam iva yasarn yena vina
bhaved” iti | “trutir yugayate tvam apasyatam” ityadi ca | ksanasya
yuga-$atayamanatvam mahabhava-laksanam |

nanu prema-bhumikariudhasya sadhakasya deha-bharige saty
evaprakata-prakdse gopi-garbhdj janmana vina eva gopika-deha-
praptau satyam tatraiva nitya-siddha-gopika-sangodbhitanari
snehadinarm bhavanam praptih syad ity evam ki na brigse?
maivam | gopi-garbhaj janmanavina iyat sakhi kasyah putri kasya
vadhith kasya stri ity adi nara-lilata vyavaharo na sidhyet | tarhy
aprakata-prakasa eva janmastiti cen naivarm, prapaficigocarasya
vrndavaniya-prakasasya  sadhakanam  prapaiicika-lokanam
ca pravesadarsanena siddhanam eva pravesa-darsanena
jiapitat kevala-siddha-bhuimitvat snehadayo bhavas tatra sva-
sva-sadhanair api turnam na phalanti, ato yogamayaya jata-
premano bhaktas te prapafica-gocare vrndavana-prakdse eva
$ri-krsnavatara-samaye niyante tatrotpatty-anantaram  $ri
krsnanga-sangat purvam eva tat tad bhava siddhy-artham | tatra
sadhaka-bhaktanam karmi prabhrtinam siddha-bhaktanam
ca  prave$a-darsanenaivanu-bhiuyate  sadhaka-bhumitvam
siddha-bhumitvath ca | nanu tarhy etav antam kalam taih
paramotkanthair bhaktaih kva sthatavyam? tatrocyate | sadhaka-
deha-bhanga-samaye eva tasmai premavate bhaktaya cira-
samaya-vidhrta-saksat-sevabhilasa-mahotkanthaya  bhagavata
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krpayaiva sa-parikarasya svasya darsanam tad-abhilasaniya
sevadikari calabdha-snehadi prema-bhedaydpi sakrd diyate eva
yatha naradayaiva | cid-anandamayi gopika tanus ca diyate |
saiva tanur yogamdyaya vrndavaniya-prakata-prakdse krsna-
parivara-pradurbhava-samaye gopi-garbhad udbhavyate | natra
kala-vilamba-gandho ’pi | prakata-lilaya api vicchedabhavat |
yasminn eva brahmande tadanim vrndavaniya-lilanam prakatya
tatraivasyam eva vraja-bhumau, atah sadhaka-premi-bhakta-
deha-bhanga-sama-kale ’pi sa-parikara sri-krsna-pradurbhavah
sadaivasti, iti bho bho mahanuragi sotkantha-bhakta ma bhaista
susthiras tisthata svasty evasti bhavadbhya iti ||

It will now be described how a raganuga devotee directly
attains the desired goal by gradually advancing through
the devotional stages of anartha-nivrtti (the elimination of
impediments), nistha (resolute determination), ruci (strong
taste), asakti (deep attachment), and finally ascention to the
realm of prema (divine love).'? Ujjvala-nilamani (3.49) states:

12 The revelation of the raginuga sidhaka’s eternal spiritual identity begins

to manifest at the stage of asakti. Still, raganuga-sadhana in its immature state
may begin at the stage of sraddhad, or faith, before the stage of anartha-nivrtti.
Here, $raddha refers to that very rare $raddha imbued with intense longing,
which arises out of hearing about the unparalleled sweetness of Krsna’s
pastimes (bhagavad-lila-madhurya-lobhamayi-§raddha). This type of faith is the
qualification for raganuga-bhakti. This is in contrast with faith that is devoid
of intense longing and is governed by the principles of the scriptures (Sastra-
avadharana-mayi-sraddha), which is the qualification for vaidhi-bhakti.

In this text, Srila Visvanatha Cakravarti Thakura is describing sadhakas
who have sufficient sarmskaras from their past lives mixed with the samskaras
of rasika-vaisnava association in this life, or at least sufficient samskaras from
their past lives (as discussed in Text 6). Such raganuga-bhaktas will thus
advance very quickly through the stages of bhakti.

Although they were eternally perfect associates of the Lord, our gosvamis
played the role of raganuga-sadhakas passing through the various stages of
bhakti. In this way they exemplified how a sadhaka overcomes obstacles on
the path of bhakti, which are caused by anarthas.

An example is Srila Raghunatha dasa Gosvami’s learning in his
childhood how to chant harinama from Srila Haridasa Thakura and learning
from Yadunandana Acarya that he is Krsna’s eternal servant, but not
yet receiving greed. He met with obstacles even after he met Sri Caitanya
Mahaprabhu for the first time, and even when he met the Lord in Puri.
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tad-bhava-baddha-raga ye
jands te sadhane ratah

tad-yogyam anuragaughari
prapyotkanthanusaratah

ta ekaso 'thava dvi-trah
kale kale vraje ’bhavan

Those who were especially attracted to the moods of the
Vrajavasis performed sadhana-bhajana by way of raga-
marga. Eventually they attained a wealth of suitable
fervor required for worship in spontaneous love, and
in due time, according to their eagerness, they took
birth in Vraja-bhami, either alone or in groups of two
or three.

The word anuragaugha in the verse above indicates appro-
priate eagerness for performing raganuga-bhajana. It does not
refer to the intense attachment (anurdga) comprising one’s
permanent devotional sentiment (sthayibhava), because there

Later in his ‘development,” he manifested the symptoms of a siddha, such
as getting indigestion from taking too much of Srimati Radhika’s sweet rice
prasadam, when he had only taken it in his meditation.

Srila Riipa Gosvami, also, played the role of a sidhaka, and he mercifully
demonstrated the danger of offending a Vaisnava, even when one has the
qualification to perform internal bhajana. He laughed as he meditated
on a pastime of Radha and Krsna just as a crippled Kafija-krsna dasa was
passing by. Kafija-krsna dasa was offended, thinking that Rapa Gosvami was
laughing at him, and Srila Riipa Gosvami’s meditation broke. Ritpa Gosvami
immediately understood that he had offended a Vaisnava.

Similarly, Srila Sanatana Gosvami, in his role, had to face so many
obstacles when leaving the service of the Mughal emperor of Bengal.

Regarding the practice of raganuga- and vaidhi-bhakti, Srila Jiva Gosvami
states in Bhakti-sandarbha (311):

ajata-tadrsa-rucina tu sad-viSesa-adara-mdtradrta raganuga api vaidhi

samvalitaiva anugstheyd. tatha loka-sarigrahartham pratisthitena jata-tadrsa-

rucind ca. atra misratve ca yatha yogyam raganugayaiki-krtyaiva vaidhi kartavya.
If a sadhaka, though not yet having attained taste for executing the limbs of
bhakti, has regard for raganuga-bhakti, he may then perform vaidhi-bhakti mixed
with the practices of raganuga-bhakti for which he is eligible. An advanced
raganuga-sadhaka should also mix his practice with the practices of vaidhi-
bhakti in order to set an example for the welfare of society.
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is no likelihood of this manifesting in the physical body of
the sadhaka.The phrase ‘took birth in Vraja’ means that the
perfected sadhakas took birth from the wombs of gopis, just as
the eternally perfect (nitya-siddha) gopis appeared at the time
of Krsna’s descent. After that, the gopis who had attained per-
fection through performing sadhana (sadhana-siddha-gopis)
gradually developed sneha, mana, pranaya, raga, anuraga, bhava,
and mahabhava, the highest stage of prema, by the influence of
associating with - that is, by seeing directly, hearing about, and
glorifying - the nitya-siddha-gopis, who are endowed with that
mahabhava. These moods could not possibly have arisen in the
sadhaka’s previous material body.

Srimad-Bhagavatam (10.31.15) describes the extraordinary
characteristics of Sri Krsna’s beloved damsels of Vraja in this
way: the gopis attained supreme pleasure by directly seeing Sri
Govinda, and they experienced just a moment’s separation
from Him to be like the passing of hundreds of yugas®. The
maidens of Vraja have stated, “We consider even the blink of
an eye to pass like a millennium.” The gopis’ experience of a
moment lasting for eons is a symptom of mahabhava.

Here one may ask, “Can it be said that upon leaving his
present body, a sadhaka who has attained prema directly
receives the form of a gopi in the unmanifest (aprakata) Vraja
without taking birth from the womb of a gopi, and then,
through the association of the eternally perfect gopis, she
attains the different moods of sneha and so on?” The answer
is, “No, we cannot say this, because it cannot be reconciled
with the human-like relationships that exist there. Without
taking birth from the womb of a gopi, one cannot answer
questions like, ‘Whose daughter is this sakhi?’ and, “‘Whose
daughter-in-law and whose wife is she?””

13 Yuga - One of the world’s four ages: Satya, Treta, Dvapara, and Kali. The
duration of each yuga is said to be respectively 1,728,000; 1,296,000; 864,000;
and 432,000 years.
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A further question arises: “What is the harm if one says
that they directly take birth in the Vraja located in the spiri-
tual world?” The answer is, “No, it cannot happen like this.”
Sadhakas, who are from this material world, cannot enter
Vrndavana'’s special manifestation, which is wholly beyond
their reach and scope. Since it is siddha-bhumi, solely a place
of perfection, only those who are siddha, or perfect, can
enter there.

It is not possible to attain the elevated moods of sneha
and so on, through the performance of sadhana. Therefore,
before directly associating with Sri Krsna, Yogamaya takes the
devotee who has attained prema'* to a manifest Vrndavana
that is perceivable in the material universe. One takes birth
there at the time of Sri Krsna’s appearance so that these moods
(sneha and so on) can be perfected. It is seen that practicing
devotees, fruitive workers (karmis), and perfect devotees all
enter the Vrndavana that is visible in the material world.
Therefore, this Vrndavana-dhama is experienced both as a
land of sadhana, or practice, and a land of siddha, or perfection.

After leaving the sddhaka body and attaining prema,
where do these most fervent devotees stay before attaining
the gopi form? The answer is that after quitting the sadhaka
body, the devotees endowed with prema, who for a long time
have enthusiastically aspired for the direct service of the
Lord, mercifully receive darsana of Sri Krsna along with His
associates. This occurs even before they attain sneha and all
the other moods savored in the Lord’s sportive amorous play
(prema-vilasa). Krsna grants them their desired service one
time (just as He directly appeared before Narada in Narada’s
previous birth), and bestows upon them their transcen-
dentally blissful gopi form. That very gopi form, by the sway of
Yogamaya, emerges from the womb of a gopi in the manifest

14 1t is not possible for this mortal body to contain the ecstatic transfor-

mations of prema, even if Krsna were to mercifully bestow this. The body would
die. This body can take the sadhaka only to the stage of maturity in bhava-bhakti.
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(prakata) Vrndavana, where Krsna descends with His eternal
associates.

There will not be the slightest delay in this, because the
manifest pastimes (prakata-lila) continue to take place with-
out any interruption in one or another of the innumerable
universes. Thus, the devotees endowed with prema take
birth from the womb of a gopi in that universe in which the
Vrndavana pastimes are being enacted. When a sadhaka who
has attained the full maturity of his practices leaves his body
and experiences the manifestation of prema, Krsna always
appears before that devotee, accompanied by His associates.
Therefore, O greatly eager anuragi devotees, do not fear. Rest
assured; all is auspicious for you

$ri Candrika-cakora-vrtti

Upon approaching the stage of prema from svaripa-
siddhi, one cannot attain the perfection of his transcendental
identity without taking birth from the womb of a gopi in
prakata Vraja. The Puranas relate that once, Mahadeva, lord
of the demigods, nurtured an intense yearning to witness the
rasa dance. When he reached Sridhama Vrndavana, the gopis
stopped him on the border of Vraja, telling him that no one
can enter without the permission of Yogamaya Paurnamasi.
After hearing this from the gopis, Mahadeva worshiped Sri
Paurnamasi with severe austerities in order to please her.

Being satisfied with his worship, Yogamaya appeared
and asked him what boon he wanted. He expressed his wish
to witness the rasa-lila. Holding his hand, Yogamaya dipped
him in Brahma-kunda. Sanikara immediately assumed the
form of an extremely beautiful cowherd girl. Paurnamasi
instructed the new adolescent gopi to watch the rasa-lila from
one of the groves situated in the northeast corner of the rasa
dance arena. When the rdasa dance began that night, this new
gopi watched the festivity from the appointed place. However,
Sri Krsna and the gopis did not experience their special joy in
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that night’s pastime and wondered why they were not feeling
elated. They suspected that an unqualified person must have
somehow entered the arena. After searching in all directions,
they came to suspect the new gopi, whom they found hiding
inside the grove.

The gopis asked her, “Today we are seeing you for the first
time. Whose daughter are you? What is your husband’s name?
From which village do you come?” But the new gopi, unable
to answer these questions, simply stared at them. The Vraja
maidens were certain that she was an unqualified outsider,
although afterward, on another occasion, Sri Krsna and the
gopis allowed her to witness the rasa dance from a distance
upon the request of Paurnamasi.

As Mahadeva did not take birth from the womb of a gopi,
he was unable to perfect his mood as an adolescent cowherd
girl. Therefore it is imperative to take birth as a cowherd
maiden from the womb of one of the gopis of Vraja and marry
a cowherd boy in order to perfect one’s identity. This activity
takes place through the assistance of Yogamaya. After this,
upon attaining complete perfection through the association
of the eternally perfect associates, one renders direct service
to Sri Krsna in the unmanifest Vraja.

Text 8

lila-vilasine bhakti-
mafijari-lolupaline

maugdhya-sarvajiiya-nidhaye
gokulananda te namah

dadami buddhi-yogarh tarh yena mam upayanti te || ity avocah
prabho tasmad evaham arthaye | gopi-kucalankrtasya tava
gopendra-nandana | dasyam yatha bhaved evarh buddhi-yogam
prayaccha me | ye tu raganuga bhaktih sarvathaiva sarvadaiva
sastra-vidhim atikrantd eva iti bruvate “ye $astra-vidhim utsrjya
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yajante Sraddhayanvitah” iti “vidhihinam asrstannam” ity
adi gitokter garham arhanto muhur utpatam anubhiitavanto
‘nubhavanto ’nubhavisyanti cety alam ativistarena | hanta
raganuga vartma durdars$ar vibudhair api | paricinvas tu sudhiyo
bhaktas candrikayanaya ||

O Gokulananda, O enjoyer of amorous pastimes (lila-
vilasi), You are like a honeybee attracted by and always relish-
ing the beautiful, fragrant, budding flowers of devotion,
wherever they are found. You are the deep mine of mugdhata
and sarvajiiata personified. I offer obeisances unto You.

O Lord, You have personally confirmed, “I give My
devotees the intelligence by which they can attain Me.” Thus,
I pray to You, O son of Nanda Maharaja, please bestow upon
me that intelligence by which I can render service to You
when You are decorated by the breasts of the gopis.

Three groups of persons are reprehensible: (1) those who
say that raganuga-bhakti is always beyond all the different
rules and regulations of the scriptures; (2) those who perform
arcana with faith but abandon all rules (as stated in Bhagavad-
gita (17.1), ye $astra-vidhim utsrjya); and (3) those who perform
sacrifices in disregard of the injunctions of the scriptures
(as stated in Bhagavad-gita (17.13), vidhi-hinam asrstannam).
Because they disregard the scriptures, such persons have
repeatedly experienced, are experiencing, and in the future
will experience many disturbances. It is pointless to discuss
this any further.

How astonishing! This rdganuga-marga is very difficult
to detect, even for the demigods. May deeply intelligent
devotees come to know of it through this moonbeam, this
candrika.

THUS ENDS
THE SECOND ILLUMINATION
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IN CONNECTION WITH

SVAKIYA - PARAKIYA,

We are presenting here the essence of Srila Jiva Gosvami’s
and Srila Visvanatha Cakravarti Thakura’s views on the Lord’s
marital love (svakiya) and paramour love (parakiya), as im-
parted in their commentaries on verse 2.21 of Sri Ujjvala-
nilamani. Both of these great devotees have very skillfully
given their respective visions of the same ultimate Absolute
Truth, from the viewpoint of established truth and the Lord’s
pastimes, and based on logic and proof from the scriptures.

The Conceptions of Srila Jiva Gosvami

(1) According to the standards of mundane society, the
characteristics that are attributed to an ordinary paramour
(upapati) are in no way applicable to Sri Krsna. There is no
parakiya-bhava in the Lord’s eternal pastimes. However,
through maya, for the nourishment of some special rasa,
there is only a belief in paramour love in the Lord’s manifest
pastimes. A similar illusion is also demonstrated in the
pastime of Brahma’s bewilderment described in the Tenth
Canto of Srimad-Bhagavatam.

(2) In the devotional mellow of amorous love (srigara-rasa),
the love of a paramour gives rise to conflicting mellows
(rasdbhdsa). Srrigdra-rasa has been described as supremely pure:

$§riigo hi manmathodbhedas
tad-agamana-hetukah
uttama-prakrti-prayo
rasah $rigara isyate
Sahitya-darpana (3.188)
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In his explanation of the phrase uttama-prakrti-prayah,
Srila Jiva Gosvami has quoted the words Sriigarah Sucir
ujjvalah from the prominent Sanskrit dictionary, Amara-kosa,
which states that the three words srigara, suci, and ujjvala are
all synonymous. Therefore, the use of the word suci (pure)
signifies that there is never any possibility of the immorality
of paramour love in the sacred and pure love (ujjvala-rasa)
shared between Sri Krsna and the gopis. In contrast, in
Trikandasesa [another Sanskrit dictionary], the word jara is
defined as an illicit lover.

(3) The scripture known as the Natya-alarikara also describes
a paramour as despicable. The Sahitya-darpana states:

upandyaka-samsthayam
muni-guru-patni-gatayam ca

bahu-nayaka-visayayarm ratau ca
tatha ‘nubhava-nisthayam

The amorous desire that a woman has for her paramour
or for many lovers, that a man has for the wife of a
sage or spiritual master, or that which exists between a
man and woman who are not faithful to each other, is
considered improper in §rrigara-rasa.

(4) Sr1 Krsna personally pointed out the fault of extramarital
love:
asvargyam ayasasyar ca
phalgu krcchram bhayavaham
jugupsitam ca sarvatra
hy aupapatyam kula-striyah
Srimad-Bhagavatam (10.29.26)

For a woman from a respectable family, adulterous
service to a paramour is always condemned. Such
behavior spoils her passage to the other world, bars
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her from entering the heavenly planets, and brings her
disgrace in this world as well. Such sinful conduct is
not only extremely low-class and fleeting in nature, but
even in the present, is also only a source of suffering,
leading directly to a hellish existence.

(5) Pariksit Maharaja, also, has said (Srimad-Bhdgavatam
10.33.28), “apta-kamo yadu-patih krtavan vai jugupsitam - with
what motive did the self-satisfied leader of the Yadus, Sri
Krsna, perform this reprehensible activity?”

(6) These statements describing the fault of an adulterer must
be understood for lovers other than Krsna. It is not possible
for Krsna to possess these flaws, as He has descended for
the purpose of tasting the transcendental amorous mellow
(madhura-rasa).

(7) Krsna has a special, eternal marital relationship (nitya-
dampatyamaya) with the gopis. In verse 37 of Brahma-
sarhhitd, ananda-cinmaya-rasa-pratibhavitabhis tabhir ya eva
nija-riipataya kalabhih, the word nija-riipataya means ‘sva-
daratvenaiva na tu prakata-lilavat para-daratva-vyavahdarenety
arthah - in the eternal, unmanifest pastimes, the gopis, who
are filled with transcendental blissful rasa, do not nourish the
pastimes in the paramour mood in the same way they nourish
them in the manifest pastimes.’ In the unmanifest pastimes,
the gopis, as the foremost goddesses of fortune, have no
sentiment other than that of being Krsna’s eternally wedded
wives. Therefore, in the Lord’s pastimes that are manifested
in the material world, the gopis’ mood of being the wives of
men other than Krsna is manifested by maya.

(8) The scriptures state that Krsna is the pati (husband) of
the gopis. The Gautamiya-tantra (2.23) describes that Nanda-
nandana Sri Krsna is the husband of the gopis who achieved
perfection after many births:
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aneka janma siddhanarm
gopinam patir eva va

nanda-nandana ity uktas
trailokyananda-vardhanah

Sri Krsna, the son of Nanda Maharaja, increases the
bliss of the three worlds. He is the pati and protector of
those gopis who attained perfection after many births.

Srimad-Bhagavatam (10.33.35) also affirms that Sri Krsna is
the pati of the gopis, of the gopis’ husbands, and of all embodied
beings:

gopinam tat-patindr ca
sarvesarii eva dehinam

yo 'ntas carati so ’dhyaksah
kridaneneha deha-bhak

He who lives as the overseeing witness within the gopis
and their husbands, and indeed within all embodied
beings, assumes forms in this world for the purpose of
enjoying transcendental pastimes.

(9) The Gopala-tapani Upanisad (23) confirms that Sri Krsna is
svami, the husband, of the gopis - sa vo hi svami bhavati.

(10) Parakiya-bhava is not possible for the goddesses of
fortune. Sri Krsna’s intimate beloveds (vallabhds) are
actually goddesses of fortune. They are regarded as such in
Brahma-samhita (29), where it is stated, “laksmi-sahasra-sata-
sambhrama-sevpamanam - in Goloka Vrndavana, Govinda
is served by millions of goddesses of fortune in the form of
gopis.” Sri Krsna has also addressed Srimati Radhika as akhila-
loka-laksmi, the fountainhead of all goddesses of fortune that
are situated throughout all the worlds. Krsna is described as
upapati only because He appears to be like a paramour in the
manifest pastimes.

82



Part Two

(11) Scriptures that delineate rasa (rasa-sastras) consider the
following aspects of loving affairs to be superexcellent: (i) bahu-
varanata - repeatedly forbidding the advances of the lover
(thereby intensifying his desire); (ii) pracchanna-kamukata -
keeping amorous desires hidden; and (iii) durlabhata - facing
impediments in meeting with the beloved. This is applicable
only in relation to mundane rasa-$astra.

(12) Although the above-mentioned three aspects are not
present in samartha-rati (the love of the gopis, which is
capable of controlling Krsna), still §riigara-rasa is sufficiently
nourished, so much so that even madanakhya-mahabhava is
observed in its highest degree. Therefore, there is no neces-
sity whatsoever of parakiya-bhava. Although it seems that
parakiya-bhava exists in the Lord’s manifest pastimes, it is
simply an invention of maya.
In conclusion, Srila Jiva Gosvami has written:

svecchaya likhitam kificit
kificid atra parecchaya

yat purvapara-sambandham
tat-pirvam apararm param

On this subject I have composed some parts according
to my own desire and some parts according to the desire
of others. Those parts [referring to parakiya] that are
related to the previous and following sections have been
written out of my wish, and whatever is not consistent
with these portions has been written out of the desire of
others. It should be understood in this way.

) The Line of Thought of
Srila Visvanatha Cakravarti Thakura

Srila Cakravartipada maintains that Srila Jiva Gosvami is
one of the prominent ripanuga Vaisnavas, and therefore, it is
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not possible for him to give an explanation in favor of svakiya,
marital love. Whatever he has explained supporting svakiya, he
has done simply to satisfy others. Therefore, concluding his
explanation, Jiva Gosvami himself has agreed, “likhitarh kificid
atra parecchaya - I have written this to satisfy the desires of
others.” To allow unqualified persons of different inclinations
to understand that the Lord’s inconceivable pastimes with the
vraja-gopis are completely immaculate, he has presented his
commentary in support of svakiya so that they, too, can come
forward to meditate on these pastimes with unwavering faith.
For the surrendered, intimate devotees of Sriman Mahaprabhu,
however, this explanation can never be acceptable, because it is
not fully consistent with the topics found elsewhere throughout
Srila Jiva Gosvami’s writings.

(1) “The paramour mood is opposed to the principles of
religious life (dharma) and leads to hellish life.” This state-
ment refers only to worldly lovers. But how can there be
even the slightest doubt regarding Sri Krsna, the crown
jewel ruler of religiosity and irreligiosity? The meeting of
mundane romantic partners is touched by immorality, but Sri
Krsna, the topmost performer of pastimes (lila-purusottama),
who creates and destroys the innumerable universes simply
by a movement of His eyebrow, and the gopis, who as the
embodiments of the pleasure-giving potency (hladini-§akti) are
the most prominent among all His immeasurable potencies,
can never be touched by this fault.

Thus, Srila Ripa Gosvami has written in Nataka-candrika,
“It should be understood that whatever scholars have described
as inferior about extramarital affairs between a married
woman and her paramour applies only to mundane lovers,
not to Sri Krsna and the gopis.” This is also the opinion of
Sri Kavi Karnapitra in his Alarikara-kaustubha. This upapati-
bhava for the transcendentally perfect Sri Krsna and parakiya-
bhava for the gopis are not defects (diusana); rather, they are
their ornaments (bhiisana).
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(2) Sri Krsna’s manifest pastimes are not illusory. In reality,
there is no distinction between the manifest and unmanifest
pastimes. Srila Jiva Gosvami’s thought in regard to Verse 43 of
Brahma-sarihita is worth considering and following. When,
to show mercy to the living entities, Sri Krsna manifests His
incomparably sweet pastimes in the material world, this is
called prakata-lila, manifest pastimes. When these pastimes
disappear from the eyes of the living entities in the material
realm, it is called aprakata-lila, the unmanifest pastimes. In
Laghu-bhagavatamrta (1.244) Srila Ripa Gosvami states:

anadim eva janmadi
lilam eva tathadbhutam
hetuna kenacit krsnah
praduskuryat kadacana

Even though Krsna is unborn, His birth and other
pastimes are supremely wonderful. For various reasons,
He manifests such greatly astonishing, transcendental
pastimes in the material world.

(3) It is illogical to think that there is an eternal husband-
wife relationship in the unmanifest pastimes and an illusory
paramour love in the manifest pastimes, because paramour
love is splendidly manifest throughout the rasa dance, the
crown jewel of all Krsna’s pastimes, from beginning to end.
It is totally inappropriate to consider this pastime illusory. In
each and every chapter of Rasa-paficadhyayi, the five chapters
of the Tenth Canto of Srimad-Bhdgavatam that describe the
rasa-lila, there are many proofs supporting extramarital love
and paramourship.

Sri Sukadeva Gosvami has clearly established the male
and female paramour moods (upapati- and parodha-bhavas,
respectively) by quoting the following verses spoken directly
by Sri Krsna and by the gopis: ta varyamanah patibhih (10.29.8),
bhratarah pataya$ ca vah (10.29.20), yat-paty-apatya-suhrdam
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anuvrttir anga (10.29.32), tad-gunan eva gayantyo ndatmdgarani
sasmaruh (10.30.43), pati-sutanvaya-bhatr-bandhavan (10.31.16),
evamm mad-arthojjhita-loka-veda-svanar (10.32.21), krtva tavantam
atmanar yavatir gopa-yositah (10.33.19), manyamanah sva-parsva-
sthan svan svan daran vrajaukasah (10.33.37), and so on.!

(4) If the rasa dance were illusory, a product of maya, then how
would we be able to prove the superiority of the gopis over
the goddesses of fortune? On the basis of the rasa-lila, Srimad-
Bhagavatam (10.47.60) affirms that the gopis are greater than
the goddesses of fortune - “nayam $riyo figa u nitanta-rateh
prasadah - the gopis received that supremely rare mercy of Sri
Krsna, which even the goddess of fortune Laksmi could never
attain.” If the rasa dance were illusory, then the greatness of
the gopis would be unfounded and false.

(5) The rasa-lila has not been described by anyone anywhere
as an affair between married couples.

(6) If we reject those sections of the Tenth Canto that validate
paramour love, considering them erroneous, then we cannot
derive any benefit from the rdsa-lild. In this context, Sri Krsna
has personally said (Srimad-Bhagavatam 10.32.22), “na pdraye
’hath niravadya-samyujam - Your meeting with Me is most
pure and faultless in all respects. I am unable to repay you for
your saintly behavior.” If the rdasa dance is illusory, then the
proof provided by this portion of the verse that substantiates
the super-excellence of the gopis’ prema is rendered baseless
and insubstantial.

(7) In this same verse, the phrase ya mabhajan durjara-geha-
$riikhalah also offers evidence supporting paramour love.
Cutting the indestructible shackles of household life, the
Vraja damsels served Sri Krsna with single-pointed attention.
Expressing His inability to repay them for their loving service
and sacrifice, Sri Krsna was rendered eternally indebted to

1 Please see endnote 2 for the verses in full.
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them. He was thus controlled by their love. This is the eternal
and highest truth. If rasa-lila is illusory, then this actual fact
would also be false.

(8) It would be illogical to say that Krsna is deceitful and that,
as a shrewd trick, He expressed His indebtedness to the gopis
only to flatter them. If their selfless dedication to Him were
only illusory and transient, why then did Uddhava, the exalted
scholar and crown jewel of exclusive devotees, point out this
quality of theirs as the pinnacle of devotion? Why did he
yearn to take birth as a creeper or blade of grass in Vrndavana
in order to be bathed in the gopis’ footdust? Asam aho carana-
renu-jusam aham syam, vrndavane kim api gulma-latausadhinam
(Srimad-Bhagavatam 10.47.61). Is it not proved by this verse that
the gopis’ prema is superior to that of the queens of Dvaraka?
This prema is unequalled and superexcellent, because the gopis
demonstrate intense, undivided spontaneous love (anurdaga)
for Krsna, having forsaken their family relations and even
their virtuous conduct. If one thinks this sacrifice of the
gopis to be an act of the illusory maya, then the cause of the
excellence of their prema would also have to be unreal. Thus,
in turn, the statement of the one-pointed devotee Sri Uddhava
would be proved false as well. Would the proponent of such
an opinion not be guilty of the fault of refusing to accept the
words of trustworthy authorities?

(9) The meaning of the ten- and eighteen-syllable gopala-
mantras is also full of the paramour mood. This secret is not
hidden from those who know the extraordinary power of
transcendental sound.

(10) A glimpse of the paramour mood is seen in the different
meditations and mantras for worshiping Sri Krsna.

(11) Sadhakas in the fully mature stage of meditation directly
perceive the moods of the manifest pastimes. Therefore, these
pastimes are not transitory or illusory. Bhagavad-gita (4.9)
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mentions that the birth and activities of the Supreme Lord
are all transcendental - janma karma ca me divyam evari yo vetti
tattvatah. The respected Sri Ramanujacarya, in his commen-
tary on this verse, establishes the eternality of the birth and
activities of the Lord and His associates.

Sr1 Madhusiidana Sarasvati also explains that the word
divya means aprakrta, beyond the material realm. The
Purusa-bodhani Sruti (the Upanisad that is explained in the
disciplic succession of Pippalada Rsi) states that the Lord’s
pastimes are eternal - eko devo nitya-lilanurakto bhakta-vyapi
bhakta-hrdayadyantaratma. In his sacred text entitled Vidvan-
mandalana, Sri Vitthalanatha affirms the timelessness of the
Lord’s birth and activities.

The Brhad-vamana Purana also testifies to the perpetual
nature of the manifest pastimes. The Lord says, “By accepting
Me as your paramour, all of you will develop boundlessly
deep feelings of love and affection for Me. Thus, every aspect
of your lives will be filled with success.”

(12) The names of Sri Bhagavan are eternal. For each of His
pastimes, a specific name is designated. If His pastimes are
transitory, then His names like Rasa-bihari and so on would
also have to be impermanent. If this were so, the essence of
bhajana would also become false. To consider the Lord’s holy
name to be temporary is actually an offense, nama-aparadha.

(13) In Bhagavat-sandarbha, Srila Jiva Gosvami has personally
established that the Lord’s name, birth, activities, and so on
are eternal. He also proves that the pastimes pertaining to the
Lord’s form, incarnation, birth, activities, and associates are
unlimited, timeless manifestations of His internal potency
(svariipa-Sakti). If all of these are eternal according to Srila
Jiva Gosvami’s views, then how can the Lord’s pastimes that
are full of paramour love be considered illusory?

(14) It is not mentioned anywhere in the scriptures that the
Vraja maidens were married to Krsna with the brahmanas
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and the sacrificial fire present as witnesses. Would Sri
Sukadeva Gosvami agree with anyone saying this? When
Pariksit Maharaja raised a question, expressing doubt about
the paramour mood of Sri Krsna, who is the establisher
of religious principles and whose every desire is fulfilled
(@ptakdama), Sri Sukadeva Gosvami could have clearly stated
that these gopis were the married wives of Krsna, not of
anyone else. Why then did he try to make Pariksit Maharaja
understand the subject through the presentation of arduous
philosophical conclusions?

There is another point to be considered here. If Sri
Krsna had married in Vraja, the wedding would have taken
place before His sacred thread ceremony was performed in
Mathura. Would this not be against arya-$astra, the scripture
governing the conduct of civilized society?

(15) We see that the word pati is mentioned in a few places.
Although it often denotes ‘husband,” its use here does not
refer to a married man. Rather, it should be understood as
gati, meaning, “You are my everything, You are my ultimate
shelter.” It is incorrect to say that pati refers only to a married
man, the husband of a female lover (nayika). For example,
in the chapter in Ujjvala-nilamani describing various types
of nayikds, the term svadhina-bhartrkda, meaning ‘a woman
who controls her pati,” is used in relation to paramour love.
Furthermore, although the sastras may refer to Krsna as the
pati of the nayikas in some places, it is described elsewhere
that He has no marital relationships with those nayikas.
If Sri Krsna were their married husband, then the topic
“para-ddardbhimarsana - to enjoy with another’s wife” (Srimad-
Bhagavatam 10.33.27) would not arise. Srimad-Bhdgavatam also
mentions the Vraja maidens’ husbands. Moreover, it is also
stated that the gopis never had union with their husbands
at any time (Ujjvala-nilamani 3.32) - na jatu vraja-devinam
patibhih saha sangamah.
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(16) In the statement sa vo hi svami bhavati from Gopala-
tapani, the word svami indicates ai$varya, not marriage. This
is authenticated in Panini’s grammar (5.2.126), which says
svaminn ai$varya. However, some texts cite the following
application: “loke hi yasya hi yah svami bhavati, sa tasya bhokta
bhavatibhih - in this world, svami is he who maintains and
supports others (like a king or any magnanimous benefactor)
and who is the enjoyer of all.” Therefore, the word svami does
not always refer to a husband.

(17) All relationships in Vraja are transcendental. Wherever
Srila Jiva Gosvami has used the word mdya in relation to
parakiya-bhava, it should be understood as Yogamaya. There-
fore, Srimati Radhika’s acceptance of Abhimanyu as Her
husband should be seen as a transcendental arrangement. As
one inseparable link in the chain of the Lord’s pastimes,
this relationship is also not illusory; Yogamaya is behind it.

(18) Srimati Radhika is the embodiment of Sri Krsna’s hladini-
$akti, His pleasure potency; of this, there is no doubt. The
object of our adoration is the Divine Couple Radha-Krsna,
along with Their special pastimes. To worship Radha-Krsna
devoid of Their pastimes is outside our line of thought and
our concept of bhajana.

(19) One may question why the Vraja maidens are seen to
endure bad reputation, mental agony, and torment inflicted
by their mothers-in-law and sisters-in-law, who prohibit
them from meeting with Krsna, whereas this is not so for
Satyabhama, Rukmini, and the other queens of Dvaraka. One
might thus conclude that, compared to Rukmini, the gopis’
position is inferior. However, just as apparently mundane
distress is witnessed in the gopis, who are filled with the most
elevated form of divine love known as mahabhava, they are
also seen to experience happiness to a much higher degree
than others.
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(20) The gopis’ relationship with Krsna is the result of their
inconceivable anuraga for Him. To establish this bond with
Him, the cowherd maidens had to give up their family mem-
bers, thus cutting themselves off from the path of respect-
ability. However, they experienced all resultant anguish and
unhappiness as the highest pleasure. Can we find any other
example of such an elevated expression of love?

The worshipful Srila Jiva Gosvami also desired the unique
and supra-mundane anurdga of the gopis, who are filled
with mahabhava; there is no doubt about this. Therefore, the
supremely merciful Srila Jiva Gosvami has written the verse
svecchaya likhitam kificit [see page 83], indicating that the
paramour relationship is also his coveted goal.

If the marriages of the young girls of Vraja had occurred
and been witnessed by a spiritual master, the sacrificial flame,
and brahmanas, then all the discussions in Ujjvala-nilamani
from beginning to end would be overturned. Therefore, Jiva
Gosvami’s statement denoting a husband-wife relationship
has been written to satisfy the desires of others - pareccha.

Verses in the Rg Veda (1.12.66, 1.17.117, 1.20.134, 6.55.4-5,
9.38.4, 10.162.5) and other mantras from the Sruti mention the
word jara, a paramour, the lover of an unmarried girl. The
Chandogya Upanisad (1.66.4, 1.17.117, 118) and Anandagiri’s
commentary on Sarikara-bhdsya (2.13.2) also approve of
the paramour mood as Vamadevya’s method of worship
by samopasana (as presented in the Sama Veda). In the
commentary of Panini (3.3.20 Sutra, 743 Varttika), we see the
origin of the word jara in the phrase jarayantiti jarah.

Opinions of Other Vaisnavas
Parakiya-bhava is the prime specialty in both the objective
and practice of the Sri Gaudiya Vaisnavas. Prior to them,
no Vaisnava preceptor had presented this principle. A hint
of parakiya-bhdva is seen in Sri Krsna-karnamrta (verses 9,
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51, 53, 76-77, 87, 90), and in Srimad-Bhagavatam (verses
10.29.22, 10.29.25-26, 10.33.27, 10.33.35)?, in the commentary
on Bhopadeva Rsi’s Muktdaphala (5.14), and in the collections
of poems of Sri Candidasa and Vidyapati. In Sri Jayadeva
Gosvami’s writings, we definitely find an indication of
parakiya-bhava, although it is not explicitly mentioned. Gita-
govinda (12.13) mentions the word pati - patyur manah kilitam.
However, from other references in Gita-govinda, it does not
seem that Srimati Radhika is the married wife of Sri Krsna.
For example, “dehi pada-pallavam udaram - Please give Your
magnanimous feet, which are soft like the buds of lotus
flowers” (10.8). Also, in Part One, in the discussion of the
rasa dance that takes place in springtime, Srimati Radhika is
seen from a distance and Her jealous anger (mana) is difficult
to pacify. Further, it is said (2.18), sukham utkanthitam gopa-
vadhu-kathitam vitanotu salilam. Here, the word gopa-vadhu
means ‘wife of a cowherd.’

Prior to the Gaudiya Vaisnava dcdryas, no Vaisnava dcarya
had given instructions on performing bhajana in the mood of
parakiya-bhava. Many persons are under the impression that
Sri Jiva Gosvami favored the concept of svakiya-vada, but this
suspicion is unfounded. Sri Ripa, Sri Sanatana, Sri Raghunatha
dasa, Sri Kavi Karnapiira, and other gosvamis have described
Sri Radha-Krsna’s pastimes in terms of parakiya-bhava. How-
ever, Srila Jiva Gosvami saw that those qualified to appreciate
parakiya-rasa or to perform bhajana in the paramour mood
are very rare. He has, therefore, discussed mantramayi-upasana
(worship by the means of mantra, meditating on a single
pastime described in a single verse) in Sri Krsna-sandarbha
(153). In their books, Sri Ripa-Raghunatha and other gosvamis
have described svarasiki-upasand, service performed within a

2 Srila Narayana Gosvami Maharaja often quotes these verses from Srimad-
Bhagavatam as evidence of the superiority of parakiya, and to establish the
philosophical conclusions of the Gaudiya Vaisnava line of thought. Please
see endnote 3 for these verses in full.
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continuous flow of pastimes that appear spontaneously within
one’s bhajana.

This svdrasiki-updsand is indeed Sriman Mahaprabhu’s
innermost cherished desire (mano ’bhista). Nowhere in
their writings have the gosvamis emphasized mantramayi-
upasand. Both svaraskika-bhajana and bhajana performed in
the paramour mood are discussed in Srila Sanatana Gosvami’s
Sri Brhad-bhagavatamrta (1.7.82, 154-5 and 2.5.84-5), in both
the core text and its commentary. The example of bhajana given
in the second part of Brhad-bhagavatamrta is simply presenting
the process of svarasiki-bhajana step by step. Moreover, the
method of bhajana performed in the mood of a sakha or a
priya-narma-sakha is also of the svarasiki method, not the
mantramayi method. Even the mantras themselves have been
explained as being svarasiki. The following description is
written in Brhad-bhagavatamrta (2.1.77):

goparbha-vargaih sakhibhir vane sa ga
varsi-mukho raksati vanya-bhiisanah

gopangana-varga vilasa-lampato
dharmam satar lanighayatitaro yatha

Decorated with forest flowers, my worshipful Lord
holds a flute to His mouth, and along with His sakhds,
takes the cows out to graze. Because He is a great
debauchee, He always enjoys pastimes with the gopis
that violate the religious principles of the pious.

In mantramayi-updsand, the meeting of Sri Radha-Krsna in
one place is described, but paramour love requires the presence
of impediments and so forth. It is a more complex drama that
cannot be captured in a single scene. Thus, mantramayi-upasana
is not sufficient to capture the mood of parakiya-bhava.

Srila Jiva Gosvami and Srila Vi§vanatha Cakravarti Thakura,
in their commentaries on Ujjvala-nilamani, have presented
detailed deliberations on svakiya and parakiya. Both conclusions
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are appropriate in their respective places, the only difference
being their angle of vision. Srila Jiva Gosvami has favored
svakiya from the perspective of tattva (established philosophical
truth), whereas Srila Vi§vanatha Cakravarti Thakura has sup-
ported parakiya-bhava from the viewpoint of rasa (mellows, or
taste of relationships found in the Lord’s pastimes).

Just as in the material world there are innumerable uni-
verses, and in the divine realm there are countless Vaikunthas,
similarly, in Sri Krsna’s abode of Goloka Vraja there are
infinite chambers (prakosthas). Although this is not overtly
described anywhere, there are certainly hints in the writings
of the gosvamis. Krsna’s mood differs according to His diverse
manifestations. While there is meeting in one manifestation,
there is separation in another. In meeting there is the bliss
of union, and in separation, the pangs of viraha. Such experi-
ences cannot be denied.

In Gopala-campii (1.1.22), Srila Jiva Gosvamipada describes
the prakata-prakdasa (Krsna’s pastimes appearing within this
world) and aprakata-prakasa (Krsna’s pastimes appearing in
Goloka situated in the divine realm) as non-different mani-
festations of the unlimited pastimes of Goloka. Just as innumer-
able types of pastimes occur in the playful amorous sporting
of madanakhya-mahabhava, similarly there is no objection to
pastimes of svakiya occurring eternally, pastimes of parakiya
occurring eternally and also pastimes of simultaneous svakiya
and parakiya occurring eternally within the different chambers
(prakosthas). However, after considering them all from a neutral
standpoint, one must surely accept the superiority of parakiya.

Srila Bhaktivinoda Thakura
on Svakiya and Parakiya

Srila Bhaktivinoda Thakura has given a beautiful, detailed
elucidation of this subject matter in his commentary on the
verse ananda-cinmaya-rasa-pratibhavitabhis (Brahma-sarhita 37).
We are presenting it here for the benefit of the sadhakas.
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Our honorable preceptor Srila Jiva Gosvamipada has
explained in his commentary on this verse of Brahma-sarihita,
in his commentary on Sri Ujjvala-nilamani, in Krsna-sandarbha,
and in other places as well, that Krsna’s manifest pastimes are
arranged by Yogamaya. Because of their connection with the
illusory realm, they appear to have assimilated some mundane
features that cannot exist in the intrinsic fundamental reality
(svariipa-tattva). Examples of such pastimes include [Krsna’s]
killing of demons, associating with the wives of others,
taking birth, and so on. It is an established truth that the gopis
are extensions of Krsna’s personal intrinsic potency. Hence,
since they are unquestionably His own consorts, how can
there be any possibility of their being the wives of anyone
else? Still, we see that in the manifest pastimes, the gopis do
appear to be the wives of others. But this is only an implicit
conviction created by Yogamaya.

There is a secret meaning in Srila Jiva Gosvami’s expla-
nation, which if brought to light will automatically dispel all
types of doubt. The revered Srila Jiva Gosvami, the foremost
follower of Srila Riipa and Sanatana Gosvamis, is the tattva-
dcarya of the Gaudiya Vaisnavas. Furthermore, he is Sri
Radha’s confidential assistant in krsna-lila. There is no secret
truth that is unknown to him. Those who do not understand
his profound intentions raise arguments for and against his
ideas by presenting their own concocted interpretations.

According to Sri Rapa and Sri Sanatana’s vision, there
is no difference between the manifest and the unmanifest
pastimes. The only distinction is that one manifestation is
beyond the material domain and the other is seen within it. In
the region beyond the mundane sphere, everything - the seer
and the seen - is transcendentally pure.

Extraordinarily fortunate people, on receiving the mercy
of Sri Krsna, relinquish all material connections and enter
the spiritual domain (cit-jagat). And, if it was by their perfor-
mance of sadhana that they attained perfection in savoring
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the astonishing varieties of rasa, then at that time they can
see and delight in all the supremely pure pastimes of Goloka.

Others who attain perfection in bhakti and experience the
nectar of spiritual rasa by Krsna’s mercy witness the pastimes
of Goloka in Bhauma-Gokula (where Krsna is manifesting his
pastimes within any of the material universes).

There are some gradations of qualification in both
categories of sadhaka. As long as one has not attained vastu-
siddhi, the influence of maya maintains some restriction in
one’s vision of the Goloka pastimes. Also, realization of one’s
svariipa varies according to the level of one’s attainment of
svarupa-siddhi. It must be accepted that a devotee’s darsana of
Goloka will vary according to the degree that he has realized
his intrinsic form and nature.

People who are tightly bound by maya have no spiritual
vision. Some of them are trapped by the variegated charm
of maya, and some, having taken shelter of impersonal
knowledge - the formless aspect of the Absolute, which is
opposed to the reality of Bhagavan’s personality - proceed
toward the path of total destruction. Even after seeing the
Lord’s manifest pastimes, both types of bound people view
such pastimes as mundane and having no connection with
the unmanifest pastimes. Thus, there is gradation in one’s
darsana of Goloka, depending upon one’s qualification.

There is a subtle point to note here. Just as Goloka is the
completely pure, divine truth beyond the illusory realm, the
Gokula that is manifest on this Earth is similarly always pure
and uncontaminated, even though it appears in the material
world by the Lord’s spiritual potency, Yogamaya. There is not
even the slightest touch of material defect, degradation or
imperfection in either the manifest or unmanifest pastimes.

Different people perceive the pastimes differently, depend-
ing on their qualification. Defect (contamination), foulness,
designation, illusion, ignorance, impurity, falsity, loathness,
and grossness are all perceived through the conditioned
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living entities’ intelligence, false ego, and eyes that have been
dulled by the material nature. They do not belong to the
object of their perception, Gokula. The more one is free from
defects, the more one is granted vision of the transcendental
truth. The truth is revealed in the scriptures, but the purity
of realization for those who deliberate on these principles of
established truth will depend upon their qualification.

According to the views of Sri Ripa and Sanatana, what-
ever pastimes are manifest in the Gokula in this world are
also present in Goloka in their pure form, without a tinge of
maya. That is why the mood of transcendental paramourship
is also certainly present in some form or another in Goloka,
in its inconceivably pure state. All the manifestations created
by Yogamaya are immaculate. The transcendental mood that
Yogamaya creates of being the wife of someone other than
Krsna, or of being His paramour, is therefore based on pure
absolute reality. But what is this pure absolute reality? This
should be discussed.

Srila Riipa Gosvami writes (Ujjvala-nilamani 1.10-11, 1.17,
1.21, 5.2):

purvokta-dhirodattadi
caturbhedasya tasya tu

patis copapatis ceti
prabhedav iha visrutau

tatra patih -
uktah pitah sa kanyaya yah
pani-grahako bhavet

athopapatih -
ragenollanghayan dharmam
parakiya-valarthina
tadiya-prema-sarvasyati
budairupapatih smrtah
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laghutvamatra yat proktam
tattu prakrta-nayake

na krsne rasa-niryasasva-
svadarthamavatarini.

kifica -
nasau ndtye rase mukhye
yat parodha nigadyate
tatu syat prakrt-ksudra
nayikad yanusaratah

After deep deliberation on these verses of Ujjvala-nilamani,
Srila Jiva Gosvami establishes that the transcendental par-
amour mood, like the pastime of Krsna’s birth, is a divine
delusion created by Yogamaya. “Tathdpi patih pura-vanitanam
dvitiyo vraja-vanitanam - it is understood that the mood of
being married exists in Dvaraka, while the Vraja maidens
possess the transcendental paramour mood.” Srila Ripa and
Sanatana Gosvamis, according to their conclusions, have
also accepted these pastimes of joyful, amorous delusion
(vibhrama-vildsa) as the contrivance of Yogamaya. Srila Jiva
Gosvami has established that there is no difference between
the pastimes of Goloka and Gokula, so it must be accepted that
the original principle of all pastimes is manifest in Gokula.

One who accepts the hand of a virgin girl according
to the sacred rites of marriage is called a husband. And he
who, being overcome by passion, violates conventional
morality in order to win another’s wife is called a paramour.
The religious obligation binding one within matrimonial
regulation does not exist in Goloka Vraja. Even the concept
of husband-hood within the bounds of matrimony does not
exist there. Therefore the gopis, who are Krsna’s own potency,
cannot be married to any other person and can never be the
wives of other men. In that realm of Goloka, it is not possible
for the parakiya and svakiya conditions to exist separately
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from each other. In the manifest pastimes within the illusory
realm, the strictures of marriage do exist, but Sri Krsna is
beyond their jurisdiction. Therefore, the form of righteous
prescription (dharma) found in the sweet realm of Vraja is
a creation of Yogamaya. Krsna transgresses this dharma and
enjoys the transcendental paramour mellow. Only a person
whose vision is blocked by material conceptions will see this
creation of Yogamaya as a violation of the dharma of this world.
In reality, there is no such degradation in Krsna’s pastimes.

The paramour mellow is the very essence of all rasas, so a
denial of'its presence in Goloka would minimize that realm. It
is not possible that the highest delight in rasa could be absent
from the topmost abode of Goloka. Sri Krsna, who is the source
of all incarnations, relishes this rasa in one way in Goloka and
in another way in Gokula. Thus, even though there appears to
be a transgression of dharma according to material vision, this
truth must also exist in some form in Goloka.

“Atmaramo ’py ariramat (Srimad-Bhdgavatam 10.29.42) -
Krsna performed amorous pastimes, although He is self-
satisfied (atmarama).” “Atmany avaruddha-sauratah (Srimad-
Bhagavatam 10.33.25) - Sri Krsna, whose every desire comes to
fruition, keeps in His heart the hava, bhava, and other anubhavas
arising from His amorous diversions.” “Reme rameso vraja-
sundaribhir yatharbhakah sva-pratibimba-vibhramah (Srimad-
Bhagavatam 10.33.16) - Bhagavan Sri Krsna, who gives pleasure
to the supreme goddess of fortune Srimati Radharani, enjoyed
with the beautiful Vraja maidens just as an innocent child
plays with his reflection without experiencing arousal.”

It is understood from these scriptural statements that Sri
Krsna’s constitutional nature is to be self-satisfied. In spiritual
planets predominated by opulence, He manifests His own
potency as Laksmi and consorts with her in the mellow of
wedded conjugal love. There, with the sense of wedlock
prevailing, rasa only goes up to the stage of servitorship
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(dasya). But in Goloka, Krsna manifests millions of millions
of gopis and enjoys with them continuously, oblivious to any
sentiments of wedded love.

In the svakiya conception, rasa does not remain extremely
inaccessible, as in the parakiya mood, where the obstacles
to meeting make union all the more precious. Hence, from
time without beginning, the gopis are naturally imbued
with an innate conception of being other men’s wives. Sri
Krsna reciprocates with their mood and naturally assumes
the identity of their paramour. Taking the help of His flute,
which is His dearly beloved intimate companion, He thus
accomplishes the rasa dance and other pastimes.

Goloka, which is eternally perfect and free from illusion,
is the abode of divine rapture. Thus, the flow of rasa in the
conception of paramourship finds its perfection there. Even
the parental mellow is not found in Vaikuntha, due to the sense
of awe and reverence there. However, in the fountainhead
of ultimate sweetness, which is the Vraja situated in Goloka,
there exists nothing but the original conception of this rasa.
Nanda and Ya$oda are present there, but Sri Krsna’s birth does
not actually take place. In reality, parenthood does not exist
in the absence of birth, so Nanda and Yasoda have the self-
conception (abhimadna) of being parents. This is substantiated
in the verse jayati jana-nivaso devaki-janma-vadah (Srimad-
Bhagavatam 10.90.48). This abhimana is eternal for the sake of
perfect rasa.

By the same logic, there is no fault or transgression of
scriptural prohibitions in the amorous mellow, since the
bhavas of being the wife of another and of being a paramour
are simply eternal self-conceptions. When the essential reality
of Goloka appears in manifest Vraja, both of these conceptions
(svakiya and parakiya) are seen in a tangible form by worldly
vision. This is the only difference. In the mellow of parenthood,
Nanda and Ya$oda’s mood of being parents becomes apparent
in a concrete way, through birth and other pastimes; and in
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the amorous mellow, the idea of the Vraja maidens being the
wives of others takes on a perceptible shape in the form of
their marriages. In reality, there is no such thing as the gopis
having husbands, either in Gokula or in Goloka.

The scriptures therefore proclaim, “na jatu vraja-devinarn
patibhih saha sangamah - the vraja-devis never had union with
their husbands.” Thus, Srila Ripa Gosvami, the master of the
truths of rasa, has written, “patis copapatis ceti prabhedav iha
visrutau - in the resplendent mellow of amorous love, there
are two types of heroes: husband and paramour.” Srila Jiva
Gosvami has written in his commentary on this verse, “patih
puravanitanarh dvitiyo vraja-vanitanam - the hero of Dvaraka-
purl’s young women is called a husband, and in Vraja, the hero
Sri Krsna is the paramour of the young women there.”

This passage shows that Srila Jiva Gosvami has accepted
that in Vaikuntha and Dvaraka, Krsna is a husband, and in
Goloka-Gokula, He is the eternal paramour. The characteristics
of a paramour are exhibited to their full extent in the Lord of
Goloka-Gokula. Sri Krsna, though completely self-satisfied,
transgresses His natural state of self-satisfaction. The cause for
this transgression is His intense passion to meet with the Vraja
damsels, who are others’ wives. The state of being another’s
wife is nothing but the eternal self-conception (abhimana)
of the gopis. Even though the gopis do not factually have real
husbands, their transcendental paramour mood is fulfilled
just by having the sentiment of being the wives of others.
Therefore, transgressing the rules of dharma out of their
intense attachment and all other such symptoms are eternally
present in the arena of the super-excellent amorous mellow.
In the Vraja manifest in this universe, this bhava is partially
visible in a tangible form to people with mundane vision.

Therefore, the simultaneous divergence and non-
distinction between svakiya- and parakiya-bhavas in Goloka
is inconceivable [by material intelligence]. It can be said
that there is no difference between them, and it can also be
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said that there is a difference. The essence of parakiya-bhava
is loving enjoyment outside of the sanction of wedlock, and
the essence of svakiya-bhava is abstention from unlawful
connections. Therefore, Sri Krsna’s loving enjoyment with
His own personal potency (svariipa-sakti) can also be under-
stood as svakiya by this definition.> Although these two,
parakiya and svakiya, are one rasa, they exist eternally as its
dual variations. Furthermore, although the form of rasa in
Gokula is the same, mundane observers view it otherwise.

Sri Govinda, the hero of Goloka, exhibits His qualities of
being the pati of the gopis as well as being their upapati. Both
qualities shine forth brilliantly in their pristine splendor,
beyond all piety and impiety. These same characteristics also
exist in the hero of Gokula, but with some diversity created
by the agency of Yogamaya.

One may raise the following point: whatever Yogamaya
manifests is the absolute truth, so the sentiment of parakiya-
bhava would similarly have to be accepted as absolutely true.
To dispel any doubt about this, it is said that conviction in
the parakiya conception can exist in the relishing of rasa, and
there is no fault in that, because it is not unfounded. However,
whatever base convictions exist in mundane consciousness
are faulty. They are not present in the pure, transcendental
world.

Srila Jiva Gosvami has indeed given the correct, perfect
philosophical conclusion, while the ‘opposing’ conclusions
are also inconceivably true. Simply arguing in vain about the
conclusions of parakiya and svakiya is a fruitless exhibition of
word jugglery. There is no possibility of any type of skepticism
rising in the hearts of those who make a thorough and
impartial study of the commentaries by Srila Jiva Gosvami
and the ‘opposing party.’

Whatever is spoken by pure Vaisnavas is true and utterly
free from any bias or party spirit, but there is a mystery sur-

3 Taken literally, sva means ‘one’s own.’
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rounding their apparent verbal disagreements. Those whose
intelligence is materialistic and lacks the spirit of devotion
cannot fathom the deep secrets of the loving controversies
between pure Vaisnavas, and thus they wrongly conceive of
such great personalities as philosophical adversaries.

The great devotee Srila Cakravartipada has whole-
heartedly and with the utmost reverence supported the
opinion that Sri Sanatana Gosvami has given in his Vaisnava-
tosani commentary on verse 10.33.35 of Srimad-Bhagavatam:
“gopinam tat-patinar ca - the gopis and their husbands.”

When contemplating any opinion connected with the
divine pastimes of Goloka and other transcendental realms,
we should keep in mind the invaluable advice given by
Sriman Mahaprabhu and His followers, the Six Gosvamis.
The Supreme Personality and Absolute Truth is never without
form and attributes. Rather, He is full with variegated qualities
and pleasurable engagements, which lie completely beyond
the material plane.

The supremely relishable and splendid form of the mel-
lows of transcendental service to Bhagavan, tasted through
the four types of transcendentally variegated ingredients -
vibhava, anubhava, sattvika, and vyabhicar* - is eternally present
in Goloka and Vaikuntha. By the agency of Yogamaya, this very
rasa of Goloka manifests in the material realm as vraja-rasa
for the benefit of the devotees. One should know that all
the rasas seen in this Gokula must surely be found also in
Goloka in their radiantly pure state. That is why the wonder-
ful varieties of hero and heroines (Krsna and the gopis), the
diversity of rasa in them, and all the surroundings and para-
phernalia of Gokula, including the land, rivers, mountain,
residences, gateways, bowers, cows, and so on, collectively
exist in the same form in Goloka.

4 Vibhava - causes for tasting bhakti-rasa; anubhava - actions that display or
reveal spiritual emotions situated within the heart; sattvika-bhava - symptoms
of spiritual ecstasy arising exclusively from visuddha-sattva; vyabhicari-bhava -
transitory spiritual emotions.
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Only the worldly beliefs of those who are imbued with
mundane intelligence are missing in Goloka. Different
visions of the variegated pastimes in Goloka are realized
according to one’s level of qualification. Thus, it is difficult
for one to establish a fixed conclusion to determine which
aspects of those varieties of visions are illusory and which
are pure. Therefore, there is no need to argue and counter-
argue about this matter, because it will not elevate one’s
qualification. The truth of Goloka is filled with inconceivable
bhava, and any attempt to investigate this inconceivable
reality by the mind would prove as unproductive as threshing
empty husks. Hence, one should disregard the method of
empirical knowledge, and strive for realization through the
practice of unalloyed devotion.

On the path of bhakti, it is crucial to renounce any subject
matter that would ultimately give rise to an impersonal
impression. The pure parakiya-bhava described in the Goloka
pastimes is free from all mundane conceptions and is very
rarely attained. Devotees on the path of raganuga-bhakti
should adopt this concept and perform sadhana. By doing
so, they will realize this highly auspicious fundamental truth
upon attaining perfection.

When persons of gross worldly intellect endeavor for
bhakti in the parakiya mood, they generally end up engaging
in immoral activity in the material sphere. Our tattva-acarya
Srila Jiva Gosvami took this into consideration and presented
his line of thought out of great concern. The spirit of pure
Vaisnavism is to accept the essence of his statements. It is
an offense to disregard the acarya by attempting to establish
another theory.
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1 References of the footnotes 2, 3,4, 5, 6,7, 8,9,12,
and 14 in Part One, Second Illumination:

Footnote 2  Darsana of 13 October 2001, Puri, India
Footnote3  Darsana in 1991, Mathura, India

Footnote 4  Discourse of 28 January 2002, Holland

Footnote 5  Dar$ana of 13 October 2001, Puri, India

Footnote 6  Darsana of 13 October 2001, Puri, India

Footnote 7  Dar$ana of 13 October 2001, Puri, India

Footnote 8  Darsana of 8 November 2001, Vrndavana, India

Footnote9  Excerptfrom SriRdya Ramananda Sarivada, purport
to verse 8.76. (This books is based on a series of
discourses, delivered in August 2004, Puri, India.)

Footnote 12 Darsanas of 28 November 1991, and 3 June, 27 July,
29 July, 1994, Vrndavana, India; Texts 11 and 43
of Vilapa-kusumarjali

Footnote 14 Discourse of 24 May 1996, Bath, England

2 Verses referred to on page 86:

ta varyamanah patibhih
pitrbhir bhratr-bandhubhih
govindapahrtatmano
na nyavartanta mohitah
Srimad-Bhagavatam (10.29.8)

Their brothers and other relatives tried to stop them,
but Krsna had already stolen their hearts. Enchanted
by the sound of His flute, they refused to turn back.
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matarah pitarah putra
bhratarah patayas ca vah
vicinvanti hy apasyanto
ma krdhvam bandhu-sadhvasam
Srimad-Bhagavatam (10.29.20)

Not finding you at home, your mothers, fathers, sons,
brothers, and husbands are certainly searching for you.
Don’t cause anxiety for your family members.*

yat paty-apatya-suhrdam anuvrttir anga

strinam sva-dharma iti dharma-vida tvayoktam
astv evam etad upadesa-pade tvayise

prestho bhavams tanu-bhrtam kila bandhur atma

Srimad-Bhagavatam (10.29.32)

Our dear Krsna, as an expert in religion You have
advised us that the proper religious duty for women
is to faithfully serve their husbands, children, and
other relatives. We agree that this principle is valid,
but actually this service should be rendered to You
After all, O Lord, You are the dearmost friend of all
embodied souls. You are their most intimate relative
and indeed their very Self.*

tan-manaskds tad-alapas
tad-vicestas tad-atmikah
tad-gunan eva gayantyo
ndatmagarani sasmaruh
Srimad-Bhdgavatam (10.30.43)

Their minds absorbed in thoughts of Him, they
conversed about Him, acted out His pastimes, and felt
themselves filled with His presence. They completely
forgot about their homes as they loudly sang the glories
of Krsna’s transcendental qualities.*
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pati-sutanvaya-bhratr-bandhavan
ativilarighya te ‘nty acyutagatah
gati-vidas tavodgita-mohitah
kitava yositah kas tyajen nisi
Srimad-Bhagavatam (10.31.16)

Dear Acyuta, You know very well why we have come
here. Who but a cheater like You would abandon
young women who come to see Him in the middle of
the night, enchanted by the loud song of His flute? Just
to see You, we have completely rejected our husbands,
children, ancestors, brothers, and other relatives.*

evarh mad-arthojjhita-loka-veda
svanam hi vo mayy anuvrttaye ‘balah
maydparoksati bhajata tirohitam
madsuyitumh marhatha tat priyar priyah
Srimad-Bhagavatam (10.32.21)

My dear girls, understanding that simply for My sake
you had rejected the authority of worldly opinion, of
the Vedas, and of your relatives, I acted as I did only to
increase your attachment to Me. Even when I removed
Myself from your sight by suddenly disappearing, I never
stopped loving you. Therefore, My beloved gopis, please
do not harbor any bad feelings toward Me, your beloved.*

krtva tavantam atmanam
yavatir gopa-yositah
reme sa bhagavaris tabhir
atmaramo ‘pi lilaya
Srimad-Bhagavatam (10.33.19)

Expanding Himself as many times as there were cowherd
women to associate with, the Supreme Lord, though self-
satisfied, playfully enjoyed in their company.*
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nastiyan khalu krsnaya
mohitas tasya mayaya
manyamanah sva-parsva-sthan
svan svan daran vrajaukasah
Srimad-Bhagavatam (10.33.37)

The cowherd men, bewildered by Krsna’s illusory
potency, thought their wives had remained home
at their sides. Thus they did not harbor any jealous
feelings against Him.”

Verses referred to on page 92:

tad yata ma ciram gosthari
susrusadhvari patin satih
krandanti vatsa balas ca
tan payayata duhyata
Srimad-Bhagavatam (10.29.22)

So now go back to the cowherd village. Don’t delay. O
chaste ladies, serve your husbands and give milk to
your crying babies and calves.*

duhsilo durbhago vrddho
jado rogy adhano ‘pi va
patih stribhir na hatavyo
lokepsubhir apataki
asvargyam ayasasyar ca
phalgu krcchram bhayavaham
jugupsitam ca sarvatra
hy aupapatyam kula-striyah
Srimad-Bhagavatam (10.29.25-26)

Women who desire a good destination in the next life
should never abandon a husband who has not fallen
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from his religious standards, even if he is obnoxious,
unfortunate, old, unintelligent, sickly or poor. For a
woman from a respectable family, petty adulterous
affairs are always condemned. They bar her from
heaven, ruin her reputation, and bring her difficulty
and fear.”

sa katharih dharma-setiinam
vakta kartabhiraksita

pratipam dcarad brahman
para-darabhimarsanam

Srimad-Bhdgavatam (10.33.27)

Indeed, He is the original speaker, follower, and
guardian of moral laws. How, then, could He have
violated them by touching other men’s wives?*

gopinam tat-patindm ca
sarvesam eva dehinam

yo ‘ntas carati so ‘dhyaksah
kridaneneha deha-bhak

Srimad-Bhdgavatam (10.33.35)

He who lives as the overseeing witness within the gopis
and their husbands, and indeed within all embodied
living beings, assumes forms in this world to enjoy
transcendental pastimes.*

*  Verse translations marked with an asterisk (*) are by Srila Bhaktivedanta Svami

Mabharaja.
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A

dcarya - preceptor, one who teaches by example. One who
accepts the confidential meanings of the scriptures and
engages others in proper behavior, personally following
that behavior himself.

aisvarya-jfiana - awareness of the opulences and majesty of
the Supreme Lord, Sri Krsna. When a devotee who is fixed
in ai$varya-jfiana hears that Sri Krsna is the Supreme Lord
Himself or directly sees Sri Krsna’s majestic exhibition,
awe and reverence is produced and the mood of one’s
established relationship with Sri Krsna (as a friend,
parent or beloved) diminishes. Ai§varya-jiiana is present
in full in the inhabitants of Vaikuntha, partially in the
inhabitants of Mathura and Dvaraka (where it is mixed
with madhurya-jiiana), and completely absent in the
inhabitants of Vraja.

anuraga - an intensified stage of prema; a stage in the
development from prema up to mahabhava. In Ujjvala-
nilamani (14.146) anurdga has been defined as follows:
“Although one regularly meets with the beloved and is
well-acquainted with the beloved, the ever-fresh sentiment
of intense attachment causes the beloved to be newly
experienced at every moment as if one has never before
had any experience of such a person. The attachment that
inspires such a feeling is known as anurdga.”

arati - the ceremony of offering articles of worship to a Deity,
such as incense, a lamp, flowers, and a fan, accompanied
by the chanting of devotional hymns and bell-ringing.
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arcana - Deity worship; one of the nine primary processes of
devotional service.

asraya-alambana - the receptacle of love for Krsna, the bhaktas
(devotees). This is an aspect of vibhava, one of the five essen-
tial ingredients of rasa (see vibhava). Although the word
asraya also conveys the same meaning as dsraya-alambana, it
may often be used in the general sense of shelter or support.
The word asraya-alambana, however, is specifically used
to indicate the receptacle of prema as one of the necessary
ingredients of rasa. It is not used in any other sense.

B

bhagavad-dharma - spiritual virtue; religious life based on
devotion unto the Supreme Lord, Sri Krsna.

bhajana - performance of spiritual practices, especially the
process of hearing, chanting, and meditating upon the
holy name, form, qualities, and pastimes of Sri Krsna.

bhakti - the primary meaning of the word bhakti is to render
service; bhakti is the performance of activities which are
meant to satisfy or please the Supreme Lord Sri Krsna, which
are done in a favorable spirit saturated with love, which are
devoid of all desires, other than the desire for the Lord’s
benefit and pleasure, and which are not covered by karma
(fruitive activity), and jfiana (the cultivation of knowledge
aimed at merging one’s existence into that of the Lord).

bhava - spiritual emotions or sentiments.

bhava-bhakti - the initial stage of perfection in devotion. A
stage of bhakti in which suddha-sattva, the essence of the
Lord’s internal potency consisting of spiritual knowledge
and bliss, is transmitted into the heart of the practicing
devotee from the heart of the Lord’s eternal associates.

It is like a ray of the sun of prema (pure love of God)
and it softens the heart by various tastes. It is the first
sprout of prema, and is also known as rati. In bhava-bhakti,
a soul can somewhat realize love for Krsna as well as the
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way in which he can serve Him. After some time, divine
absorption and love for Him manifests, and thus the soul
attains the final stage called prema.

bhavuka - a devotee established in a mood of ecstatic devotion
for the Lord.

brahmana - (1) one who realizes brahma is to be known as a
brahmana; (2) a priest or teacher; one of the four varnas, or
social divisions, in the Vedic social system (varnasrama).

C
caitya-guru - the Supersoul situated within the heart, who
gives spiritual instruction and guidance.
cakora - a bird that subsists only upon moonlight.
camara - a fan made of the hair of a yak’s tail, employed in
arcana as one of the paraphernalia offered to the Deity.

D
darsana - seeing, meeting, visiting or beholding (especially in
regard to the Deity, a sacred place or an exalted Vaisnava).
dasya - love for the Lord that is expressed in the mood of a
servant ; it is one of the five primary relationships with
the Lord that are fully established in the stage of prema.
dhama - a holy place of pilgrimage; the abode of the Lord where
He appears and enacts His transcendental pastimes.
dharma - (1) from the verbal root dhr = to sustain; thus, dharma
means ‘that which sustains;’ (2) religion in general; (3) the
socio-religious duties prescribed in the scriptures for differ-
ent classes of persons in the Vedic social system (varnasrama)
that are meant to liberate one to the platform of bhakti.

E
Ekadasi - the eleventh day of the waxing or waning moon;
the day on which devotees fast from grains and beans and
certain other foodstuffs, and increase their remembrance
of Sri Krsna and His associates.
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G

gayatri - secret mantras given to a disciple by the spiritual
master at the time of second initiation.

gopa - (1) a cowherd boy who serves Krsna in a mood of
intimate friendship; (2) an elderly associate of Nanda
Maharaja who serves Krsna in a mood of paternal affection.

gopi - (1) one of the young cowherd maidens of Vraja, headed
by Srimati Radhika, who serve Krsna in a mood of
amorous love; (2) an elderly associate of Mother Yasoda,
who serves Krsna in a mood of parental affection.

gopi-bhava - the mood of devotion for Sri Krsna possessed by
the gopis.

gopi-candana - yellowish clay used to make tilaka-markings
upon one’s body. This clay originates from the vraja-gopis’
foot-dust.

gosvami - (go - senses; svami - master of) one who is the master
of his senses; a title for those in the renounced order of life.
This often refers to the renowned followers of Caitanya
Mahaprabhu who adopted the lifestyle of mendicants.
Descendants of the relatives of such Gosvamis or of
their servants often adopt this title merely on the basis
of birth. In this way, the title Gosvami has evolved into
use as a surname. Leading temple administrators are also
sometimes referred to as Gosvamis

H
hari-kathd — narrations (katha) of the holy names, form, qualities,
and pastimes of Sri Hari (Krsna) and His associates.
harinama-sankirtana - congregational chanting of the holy
names of Sri Krsna.

jiva - the eternal, individual living entity, who in the con-
ditioned state of material existence assumes a material
body in any of the innumerable species of life.
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K

kadamba - a flowering tree with golden blossoms.

ksatriya - an administrator or warrior; the second of the four
varnas (castes) in the varndsrama system.

kufija - a secluded forest grove; a natural, shady retreat with a
roof and walls formed by flowering trees, vines, creepers,
and other climbing plants.

kurta - a collarless shirt.

M

madhura-rasa, or madhurya-rasa - the mood of conjugal love;
transcendental amorous love. It is one of the five primary
relationships with Krsna established in the stage of bhava and
prema. This mood is eternally present in the gopis of Vraja.

madhurya - sweetness; when the mood of human-like pastimes
is not transgressed, even when divine opulence is exhibited,
then it is called madhurya.

madhurya-jfiana - awareness of the sweetness of the Supreme
Lord and absence of knowledge of His opulences and
majesty. When a devotee who is fixed in madhurya-jiiana
hears that Sri Krsna is the Supreme Lord Himself or directly
sees an exhibition of such godlike opulence, not the slight-
est scent of any heart-wrenching awe and reverence is pro-
duced. Instead the mood of one’s established relationship
with Sri Krsna (as a friend, parent or beloved) remains
firm. Madhurya-jiana is partially present in the inhabitants
of Mathura and Dvaraka (where it is mixed with aisvarya-
jfiana), and it is present in full in the inhabitants of Vraja.

mahabhava - the highest stage of prema, divine love. In Ujjvala-
nilamani (14.154), mahabhava is defined thus: “When anurdga
reaches a special state of intensity, it is known as bhava or
mahabhava.”

Srila Bhaktivedanta Svami Maharaja further explains

in his purport to Sri Caitanya-caritamrta (Madhya-lila 6.13):
“When anuraga reaches its highest limit and becomes
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perceivable in the body, it is called bhava. When the bodily
symptoms are not very distinct, however, the emotional
state is still called anurdaga, not bhava. When bhava ecstasy
is intensified, it is called mahabhava. The symptoms of
mahabhava are visible only in the bodies of eternal asso-
ciates like the gopis.”*

mahdjana - a great spiritual personality.

mahd-prasada - literally means ‘great mercy;’ especially refers
to the remnants of food offered to the Deity; may also refer
to the remnants of other articles offered to the Deity, such
as incense, flowers, garlands, and clothing.

mana - an intensified stage of prema, in which sneha (deep
affection) reaches exultation, thus causing one to
experience the sweetness of the beloved in ever-new
varieties; when the heroine (ndyika) assumes an outward
demeanor of pique which turns into transcendental
sulkiness and indignation arising out of jealous love. This
sentiment prevents the lover and beloved from meeting
freely, although they are together and are attracted to each
other. Mana gives rise to transient emotions like anger,
despondency, doubt, restlessness, pride, and jealousy.

mafijari - (1) a bud of a flower; (2) a maidservant of Srimati
Radhika.

matha - a temple, with attached living quarters for brahmacaris
and sannydsis; a monastery; a preaching center.

mayavada - the doctrine of illusion advocated by the
impersonalist followers of Sri Sarikaracarya. Their theory
holds that the Lord's form, this material world, and the
individual existence of the living entities are maya, or
false. This philosophy appears to accept the authority
of Vedic texts, but interprets them in such a way as to
advance an impersonal conception of the Absolute and
deny the personal feature of Godhead. It is known as
covered Buddhism, since Buddhism is overtly atheistic.

mayavadi - a follower of the Mayavada doctrine.
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N

nayika - a heroine, a female lover.

nistha - firm faith; steadiness in one’s devotional practices.
It is the fifth stage in the development of the creeper of
devotion. Nistha occurs after the elimination of the major
portion of one’s spiritual impediments.

nitya-lila - eternal pastimes of Sri Krsna in Goloka Vrndavana.

nitya-siddha - eternally perfect devotees.

P

parikrama - circumambulation of holy places.

pranaya - intimate love. In Ujjvala-nilamani (14.108), pranaya
has been defined thus: “When mdna assumes a feature
of unrestrained intimacy, known as visrambha, learned
authorities refer to it as pranaya.” The word visrambha
used in this verse means complete confidence, devoid
of any restraint or formality. This confidence causes
one to consider one’s life, mind, intelligence, body, and
possessions to be one in all respects with the life, mind,
intelligence, and body of the beloved.

R

raga - when spontaneous loving thirst to please the object of
one’s affection becomes so intense that in the absence of
such service one is on the verge of giving up his life, it is
known as raga.

rasa - (1) the spiritual transformation of the heart which
takes place when the perfectional state of love for Sri
Krsna, known as rati, is converted into “liquid” emotions
by combining with various types of transcendental
ecstasies; (2) taste, flavor.

rasa-lila - Sri Krsna’s dance with the vraja-gopis, His most confi-
dential servitors, which is part of their pure exchange of
spiritual love.
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rasika - one who relishes the mellows of devotion (rasa)
within his heart.

riipanuga - one who follows the mood and service of Sri Riipa
Gosvami in order to receive the eternal service of Sri
Radha-Krsna Yugala in Goloka-Vraja. Sri Riipa Gosvami
is the most exalted servitor of Srimati Ridharani and
Lord Sri Caitanya Mahaprabhu.

S

samadhi - (1) Sama means ‘the same’ and dhi means ‘intelli-
gence.” When the pure devotee takes samadhi, it means that
upon departing from this world he enters the same level,
position, and spiritual mood as the personal associates of
his worshipful Deity. He is serving in that realm according
to his own constitutional form (svaripa), with equal
qualities, intelligence, and beauty as those associates.
(2) The tomb in which a pure devotee's body is laid after
his departure from the vision of the material world.

sdadhaka - practitioner; one who follows a spiritual discipline
to achieve the specific goal of bhava-bhakti.

sadhu - a saint or saintly person; one who is perfect in sadhana
(the practice of devotional service) and who engages others
in sadhana.

sakha - a male friend, companion or attendant.

sakhi - a female friend, companion or attendant.

sakhya-rasa - love or attachment for the Lord that is expressed in
the mood of a friend; one of the five primary relationships
with Krsna that are established in the heart at the stage of
bhava, or prema.

$alagrama-sila - self-manifesting Deities of Lord Narayana in
the form of small, round black stones that are found in
the Gandaki River in the Himalayas.

$anta-rasa - the mood of neutrality; one of the five primary
relationships with the Lord that is fully established in the
heart when one is in the stage of prema.
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sarva-$aktiman - all powerful; the Supreme Lord Sri Krsna
who possesses all potencies.

siddhanta - conclusive truth; authoritative principle of scripture.

sneha - that stage in which prema, attaining a state of excellence,
intensifies one’s perception of the object of love and melts
the heart. When sneha is enkindled in the heart, there is no
quenching of the ever-new thirst for seeing the beloved.

“Only that prema which melts the heart to an abundant

extent is called sneha. Due to the appearance of sneha,
even slight contact with the beloved gives rise to a great
profusion of tears. One never feels satiated in beholding
the beloved; and although Sri Krspa is supremely
competent, the devotee becomes apprehensive that some
harm may come to Him” (Sri Siksastaka, Verse Seven, Sri
Sanmodana-bhdsya by Srila Bhaktivinoda Thakura).

§riigara-rasa - another name for madhurya-rasa, or madhura-
rasa; the devotional sentiment in the mood of conjugal
attraction.

sthayibhava - permanent emotion; one’s eternal, fixed mode
of service to Sri Krsna; the five sthayibhdvas are $anta
(tranquility), dasya (service), sakhya (friendship), vatsalya
(parental affection), and madhurya (conjugal love); one of
the five ingredients of rasa.

svapaksa-gopi - a gopi who belongs to Srimati Radhika’s own
party.

suhrd-gopi - a gopi who is friendly to Srimati Radhika’s party
and neutral to Her rival party.

T
tatastha-gopi - a gopi who is neutral to Srimati Radhika’s
party and friendly with Her rival party.
tilaka - clay markings worn on the forehead and other parts
of the body by Vaisnavas, signifying their devotion to Sri
Krsna or Visnu, and consecrating the body as the Lord’s
temple.
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tulasi - a sacred plant whose leaves and blossoms are used by
Vaisnavas in the worship of Sri Krsna; a partial expansion
of Vrnda-devi; the wood is used for chanting beads and
neck beads.

U
uddipana - things that stimulate remembrance of Sri Krsna,
such as his dress and ornaments, the spring season, the
bank of the Yamuna River, peacocks, and so on.

\'

vatsalya-rasa - love or attachment for the Lord expressed in the
mood of a parent; one of the five primary relationships
with Krsna that are established in the stages of bhava, or
prema.

vibhava - the causes for tasting bhakti-rasa. These are of two
types: (1) alambana, the support (this refers to Krsna and
His devotees who possess in their hearts spiritual love
known as rati which can be transformed into rasa by
combination with the other four ingredients of rasa); and
(2) uddipana, the stimulus (objects connected to Krsna
which arouse one’s spiritual love for Him and cause that
love to be transformed into rasa).

vipaksa-gopi - a gopi who belongs to Srimati Radhika'’s rival
party.

vraja-lila - the Lord’s pastimes that take place in the spiritual
land of Vrndavana.

vyabhicari-bhavas - transitory ecstacies; one of the five
essential ingredients of rasa; thirty-three internal
spiritual emotions that emerge from the nectarean ocean
of sthayibhava, swell, and then merge back into that ocean.
These include emotions like despondency, jubilation,
fear, and anxiety, as well as the concealment of emotions.
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